Our Lutheran Heritage – Part II:
The Rise, Fall and Retention of Confessional Lutheranism in America
By Rev. Richard A. Bolland, Emeritus

To know the history of our Lutheran faith is to understand that
many suffered and died to practice, preserve and extend the
true Christian faith without equivocation or compromise.
__________________________________
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I. THE BEGINNINGS OF LUTHERANISM IN THE AMERICAS.
A. First attempts to bring the true Christian/Lutheran faith to the Western Hemisphere.
1.

2.

In 1528, to settle an imperial debt, the banking house of the powerful Wesler family in Augsburg, Ger
many, received from Emperor Charles V (the same emperor who persecuted Martin Luther), a vast
land grant on the northern coast of South America comprised of what is now nearly all the northern
i
coast of almost all of Venezuela
a.

They quickly established a colony which also included some settlers who held the Lutheran faith.

b.

Tragically, within a few decades the colony completely failed and no evidence of this Lutheran
settlement remained.

In 1619, King Christian IV of the united kingdoms of Denmark and Norway, was interested (along with
many others) in discovering a Northwest Passage to Asia and toward that end two ships under the
command of Jens Munk landed in what became known as Hudson's Bay at the present site of
ii
Churchill.
a.

Accompanying the expedition was a Lutheran Chaplain, Rasmus Jensen, who officiated at regular
Divine Services for the Danes, Norwegians and Germans who comprised the party.

b.

During the first winter of the small settlement they suffered severe cold and food shortages which
combined with disease to kill all but three members of the expedition.

c.

Rev. Jensen died in 1620 and in that summer the three survivors (including Munk) returned to
Denmark in the smaller of the two ships, with no permanent settlement remaining.

B. The first permanent Lutheran presence in the Western Hemisphere.
1.

2.
C.

2

In 1655 a group of Danish, Dutch and other European traders established a settlement in the Danish
iii
West Indies in the Caribbean.
a.

In the 250 years of Danish rule in the islands a long succession of Danish Lutheran clergymen
served the colony.

b.

In 1917, these islands were purchased from Denmark by the United States of America and are
now the U.S. Virgin Islands.

At the time of the American purchase about 3,000 Lutherans inhabited the islands of which many
were Negros.

The first Lutheran settlement on the mainland of the Americas.
1.

By 1624, the Dutch had begun settling the island of Manhattan and other places up the Hudson River
but also landed a few colonists along the Delaware River laying claim to the area, but they never sub
iv
stantially established a Dutch presence in the area.

2.

This lack of actual habitation was quickly replaced by Swedish settlers seeking to colonize the area for
Sweden in 1632.
a.

Swedish settlements were founded in the Wilmington and Philadelphia areas.

b.

Only about 400 Swedish Lutherans (many of whom were from Finland, a dependency
of Sweden, could be numbered in this area, but the Dutch governor and the Swedish
governor did not interfere with the other because the two countries were allies in the
Thirty Years War which ended in 1648.

c.

After the conclusion of the Thirty Years War, these common bonds were soon forgot
ten and the Dutch, under Governor Peter Stuyvesant, attacked the Swedish settle
ments with overwhelming force; the Swedish surrendered in 1655 without a
Dutch Governor Peter Stuyvesant
shot being fired.
1612  1672
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d.

The favor was returned by the British (who also claimed the land) on the Dutch in 1664 when a
fleet of British ships appeared at Manhattan to demand a surrender which the outgunned Stuy
vesant did without an exchange of fire.

D. The quest for a Lutheran Pastor for New Amsterdam.
1.

Among the vast majority of Dutch Reformed settlers in the New Amsterdam colony by 1694 it was
reported that there were 150 Lutheran heads of families and these Lutherans wanted a Lutheran
pastor to serve them.
a.

The request was made to the Dutch West India Company and the company officials were initially
disposed to accept such a minister for the sake of harmony in the colony and to encourage others
to emigrate who might be Lutheran.

b.

Unfortunately, the Dutch Reformed clergy in the Old World and the New resisted the request to
such a degree that finally the Dutch West India Company responded to the petitioning Lutherans
with the following response in 1654:
"We have decided absolutely to deny the request made by some of our inhabitants, adherents
of the Augsburg Confession, for a preacher and the free exercise of their religion...on account of
the consequences arising therefrom, and we recommend to you also not to receive any similar
petitions but rather to turn them off in the most civil and least offensive way and to employ all
possible but moderate means in order to induce them to listen and finally to join the Reformed
v
Church and thus live in greater love and harmony among themselves."

c.

2.
E.

Finally, relief was granted to the Lutherans with the defeat of the Dutch by the English in 1664 when
vi
the English Governo, Richard Nicols, granted permission to extend a call for a pastor or their own.

The situation for the Delaware Lutherans was much different from that of the Lutherans in New
Amsterdam.
1.

Unlike the Hudson Lutherans, the Swedes in Delaware comprised literally the whole of the population
and they enjoyed the favor of the colonial government.

2.

This favored position came to an abrupt end when the Swedish colony surrendered to the Dutch in
1655.

3.
F.

Some of the longsuffering Lutheran families in Dutch New Amsterdam had gone without the
services of a pastor for decades but desired to remain faithful to the faith they confessed and that
required a Lutheran pastor.

a.

However, the Swedes made a condition of the surrender to the Dutch that the Lutherans would
be permitted to assemble for their own worship while, at the same time, the Lutherans on the
Hudson were not permitted such freedom.

b.

The services of one Lutheran pastor was permitted; this man was Lars Lock, a native of Finland,
vii
who had arrived in 1647 and would remain until his death in 1688.

As it was for the Hudson Lutherans, the Swedish Lutherans in Delaware received more lenient treat
ment at the hands of the British following the 1664 conquest of the Dutch.

The first Lutheran ordination in the New World  November 24, 1703.
1.

2.

Rev. Justus Falckner was ordained to serve the Dutch Lutheran congregations in New York.
a.

His parish extended from Albany to Long Island, a distance of some 200 miles.

b.

His congregations could be found in settlements on both sides of the Hudson River and in New
Jersey.

The Rite of Ordination took place in Wicaco (now Philadelphia). They concluded:
"In their number the most eminent and most excellent Justus Falckner, a German, is to be reckoned,
who being in due form and order inducted into holy orders by prayer and the laying on of hands,
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this 24th day of November, was set apart for the ministry of the church, and we pray God to deign to
add success to the office and daily increase to the new minister the gifts that have been bestowed,
viii
to the glory of his name, the welfare of the church, and his servant's profit."
G. More Lutherans come to North America.
1.

1708 to 1722 saw 2,000 new German emigrants flee the impoverishment of Germany and come to the
New World.

2.

About a third of them were Lutherans for the solo Lutheran pastor to tend and many of them moved
out to the northwest into what is now Pennsylvania and upstate New York.

3.

More and more Lutheran pastors were requested; Joshua Kocherthal, William Berkenmeyer,
ix
Michael Knoll and John Wolf were among them.

4.

Both in terms of their numbers and their influence German Lutherans played a larger role in colonial
x
America than either the Dutch or the Swedes.

5.

Germany never attempted to establish colonies in the New World primarily as a result of the national
impoverishment resulting from the Thirty Year's War and a lack of unity among German princes.

6.

Thus, German emigrants settled in the colonies under the auspices of the Dutch, Swedish and English
xi
Governments.

II. THE ESTABLISHMENT OF THE FIRST LUTHERAN MINISTERIUM.
A. Henry Melchoir Muhlenberg. (17111787)
1.

By the mideighteenth century, the need for Lutheran pastors to serve Lutheran emigrants resulted in
the response of the Pietiest Foundation of Halle University, Germany, sending 24 clergymen to
minister in the colonies in 1742.
a.

Among these 24 clergymen was Henry Melchoir Muhlenberg whose work in
America earned him the title "The Patriarch of the Lutheran Church in North
xii
America.

b.

The following entry was made by Muhlenberg in his journal:
"Saturday, [New Hannover, 27 November 1742]...I learned in private conversa
tions that the congregation here was very much confused and dismembered.
Some were attached to Schmidt; others had separated themselves because of
Schmidt's scandalous life; others hand long since withdrawn and would have
no more to do with churches or parsons because conditions had for a long
Henry Melchoir Muhlenberg
Patriarch of American Lutheranism
time been so wretched and slovenly; still others had joined with the Moravian
Brethren, etc. Many believed nothing and some had been drawn into the
numerous sects, etc. Some had married and begotten children and had never been baptized,
xiii
nor ever been to the Lord's Supper."

2.

Working out of the Philadelphia area (Germantown), the tireless Muhlenberg traveled the colonies
from New York to the Carolinas and became the preeminent pastor of the Hudson Valley region and
the primary organizer of Lutherans in America.

B. The Pennsylvania Ministerium.
1.

On August 26, 1748, a meeting of GermanAmerican Lutheran clergy founded the Pennsylvania
Ministerium. At the time they called it the "Ministerium of North America" but in 1792 changed the
xiv
name to "The Ministerium of Pennsylvania and Adjacent States."
a.

4

This marked the beginning of the first formal organization of Lutheran congregations in the
colonies and stood in marked contrast to the previous practice of having all direction come from
Europe.
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2.

b.

At this first meeting six Lutheran clergymen were present and 24 lay delegates representing ten
congregations.

c.

Seeking greater unity and cooperation between Lutheran congregations, a common liturgy was
adopted for use in all ministerium congregations.

How orthodox was the Pennsylvania Ministerium?
a.

Muhlenberg was a Pietistic Lutheran from the Pietist Foundation of the University of Halle, an
epicenter of Lutheran Pietism which stressed experience and Christian obedience over doctrine.

b.

The Ministerium followed a polity influenced by the Dutch Reformed model and by Muhlenberg's
xv
Pietism and did not insist on strict adherence to the Lutheran Confessions.

c.

In 1818, under the leadership of the Ministerium, the Evangelical Lutheran General Council of the
United States of North America (General Synod) was formed made up of the Pennsylvania
Ministerium, the New York Ministerium (founded by Muhlenberg's son, Frederick) and the
xvi
MarylandVirginia Synod.

d.

The General Synod was not a formal church body, but a sort of federation of its constituent church
bodies for the purpose of conducting joint work together while retaining the independent control
of each member body.

III. THE FIRST GREAT AWAKENING  17301740.
A. The first Great Awakening in America was the logical outcome of European Pietism which had swept the
schools of theology throughout Europe and was carried across the Atlantic to the American Colonies.
1.

Sadly, this movement was begun within Lutheranism and the impetus for its beginning was a German
Lutheran pastor and theologian Phillip Jacob Spener.
a.

Spener believed that a strict Lutheran orthodoxy was somehow at odds with proper Christian
piety and that greater emphasis needed to be placed on Christian living as an indispensable part
of genuine Christian faith.

b.

Spener also taught that a new style of preaching needed to occur which was that of a more
pleasing rhetoric rather than the preaching of the Law and Gospel...people should feel good
about being in church.

2.

Pietism reached a peak of influence, although still felt today in many quarters of the Church, during
the 18th century and, with its emphasis of the individual Christian, probably paved the way for the Age
of Enlightment/Reason which followed it.

3.

Pietism is also credited for the demands for forced unity under the Prussian Union of 1817 in which
doctrine was sacrificed for the purpose of establishing "unity" between the Calvinists and Lutherans in
Germany.

4.

John Wesley was heavily influenced by the Pietism of his day and this resulted in the formation of the
Methodist tradition in both Europe and the Americas.

B. Jonathan Edwards (17031758)  Father of the Great Awakening in America.
1.

5

A Pietist to the core, Edwards believed that ritual and doctrine were impediments
to living the Christian life.
a.

Sinners had to be brought to a point of emotional guilt so that true
repentance could occur which was seen as a divine outpouring of the Holy
Spirit.

b.

Conversion was a giving of one's self into a new Christian life of moral living.

c.

Emotions had to be prompted in the listener, and the tent meeting with "Fire
and Brimstone" sermons resulting in "conversions" became the norm through

Jonathan Edwards
Father of American Pietism
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out the American colonies, but especially in New England and New York.
d.

This also prompted various schools of "Holiness" thought which taught that holiness could be achieved
in this life with diligent effort and proper devotion.

2.

A form of Pietism was embraced by Muhlenberg, by the Pennsylvania Ministerium and by the General
Council which followed from it.

C.

Samuel Simon Schmucker (17991873)  Betrayer of the Augsburg Confession.
1.

2.

As indicated previously, the Pennsylvania Ministerium joined with the New York Ministerium and the
MarylandVirginia Synod to form the General Synod in 1818.
a.

In 1819, a committee of the Pennsylvania Ministerium met to begin planning for an
American Lutheran seminary.

b.

One of the members of that committee was Rev. John George Schmucker, the
President of the Ministerium, who was also the father of Samuel S. Schmucker.

c.

It was a 19 year old Samuel who sat as an observer to the constituting convention of
the General Synod over which he would be the guiding force for the next 50
xvii
years.

A former student of S.S. Scmucker wrote of him:
Samuel Simon Schmucker

"Dr. Schmucker was the severest moralist I ever knew...He did not know one card from
CryptoProtestant
another. I do not suppose he ever had a dice box in his hand, even for amusement. He
knew nothing of checkers, or backgammon or chess. He never was in a theatre or circus, never
heard an opera. He even doubted the propriety of Christians going to hear famous vocalists in a
concert hall, especially if they appeared on the operatic stage. He never used tobacco in any form.
He never drank a drop of strong liquor as a beverage. He never conformed to any modern fashion in
xviii
dress for fashion's sake, however neat and appropriate it might be."
3.

It became very clear from Schmucker's writings that he did not hold the Lutheran faith nor its
Confessions in particularly high regard. As Nelson writes:
It is clear that Schmucker accepted the axiom that all "orthodox" Christian bodies  and Roman
Catholics were excluded from that group  held a common faith based on the "fundamental
doctrines of Scripture." The ground held by them in common should be considered fundamental,
and the points of difference regarded in a secondary light as legitimate subjects for free and friendly
xix
inquiry."
Again, Nelson writes of Schmucker's views:
"The error of creeds," he explained, "lies not in their being reduced to paper, but in their undue
length, and rigour of construction on those minor points which ought not to be embraced in
them."...On at least two points Schmucker seemed to allow so much latitude that the reader
wonders how Lutherans would differ from other Protestant denominations. In the Lord's Supper,
Schmucker contented himself with describing four views of Christ's presence to the opinion that
"There is no presence of the Savior of any kind." While noting that most Lutheran clergy in America
would agree with neither extreme, Schmucker concludes: "After a protracted and unprofitable
struggle, the Lutheran Church has long since settled down in the happy conviction, that on this, as
on all other subjects not clearly determined by the inspired volume, her sons shall be left to follow
the dictates of their own conscience, having none to molest them or make them afraid."
On baptism he is similarly vague about what benefits the sacrament confers. At one point he speaks
about "the process of spiritual purification," its initiatory significance in making a person part of the
visible church of Christ, its "federal" character in establishing a covenant between the believer and
God. Later, however, he remarks that infants who die before receiving any instruction have "in
God's appointed way been brought within the pales of covenanted hope, have received the seal of
membership in God's visible people; and are in exactly the same state" as circumcised children of

6
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Israel. Whether that meant they were "saved" or not is impossible to determine from Schmucker's
comments. One may wonder what value or special benefit Schmucker found in retaining the
xx
identity of a Lutheran?"
4.

Finally, Schmucker (at first writing anonymously) offered an alternative to
the Augsburg Confession with his "The American Recension of the Augs
burg Confession" which failed to be adopted even by his own church body.

5.

Schmucker's influence cannot be underestimated. With the publication of
his own "Elements of Popular Theology," a dogmatics text, and its employ
ment as a required text for hundreds of seminary students passing through
the only "Lutheran" seminary in America, it is reasonable to assume that
his theological views were representative of many pastors of that period and that
Schmucker's "fundamentalist" theology spread throughout the country.

A tent meeting during the
second Great Awakening

IV. THE SECOND GREAT AWAKENING (1790 1870)
A. In some ways the Second Great Awakening was much like the first.
1.

Revivalism (stress on the Law to bring about visible sincere repentance) was a hallmark of the times.

2.

Again, the main area of activity was the northeast United States, but in the Second Awakening some
activity also spread to areas of the western frontier and south into the southern states with many
slaves being "converted."

B. There were some unique differences between the First and Second Awakening, however.

C.

1.

Advocates of Adventism (belief that the Sabbath or Saturday should still be the day of worship) and
millennialism (belief that a 1,000 year earthly reign of Christ on earth prior to the final judgment) were
rampant during this period.

2.

The use of "Camp Meetings," which sometimes lasted several days, used emotional manipulation of
those attending to bring about a "conversion," with many such gatherings drawing as many as
20,000 people.

3.

The events of the Second Great Awakening resulted in a major expansion for denominations such as
the Methodists and the Baptists.

New religious bodies formed as a result of the Second Awakening.
1.

The Church of Jesus Christ of Latter Day Saints (LDS)  1820 (founded by Joseph Smith)

2.

The Seventh Day Adventists  1844 (founded by Ellen White)

3.

The Jehovah's Witnesses  1870 (founded by Charles Taz Russell)

4.

The Church of Christian Science  1879 (founded by Mary Baker Eddy)

D. It was directly into this milieu of religious confusion that the Old Lutherans emigrated to the United
States.

V. EUROPE'S PRUSSIAN UNION  PERSECUTION OF ORTHODOX LUTHERANS
AND THE RESPAWNING OF LUTHERAN ORTHODOXY IN AMERICA.
A. On the 300th anniversary of the Reformation, Calvinist King Frederich Wilhelm III,
sought to mitigate the damage that rationalism and its resultant deism had brought to
the Church by urging his subjects to give up their Lutheran and Reformed liturgies to
celebrate the occasion with a new "Evangelical" liturgy.
1.

7

For Lutherans this meant that "...they would no longer hear the minister say,
"Take, eat, this is my body." Instead, the communicant would be told, "Jesus Christ
says, "This is my body." The effect would be to leave the interpretation of Christ's

King Frederich Wilhelm III
Persecutor of Lutheranism
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presence in the sacrament up to the individual believer.
a. This was a total capitulation to the Calvinist doctrine of "spiritual presence" and a repudiation of
the Lutheran view.
b. Following over a decade of such "encouragement" in 1831, Wilhelm issued a decree demanding
the use of the "Union" liturgy (the violation of which was punishable under law).
c. Over time, many Union graduates of German seminaries were sent to America where they spread
the Union theology throughout the Lutheran congregations receiving them.
2.

This prompted widespread persecution of laymen and pastors who refused to use the compromised
Union liturgy.

3.

Frequently, the following actions were taken against the socalled "Old Lutherans" who insisted on
xxi
worshipping in accord with the Lutheran Rites and Liturgies:

4.

a.

Lutherans had to meet secretly in forests, cellars, and barns for worship.

b.

Betrayal money was paid to those who informed on such banned activities.

c.

Midwives had to report the birth of all Lutheran children.

d.

Lutheran baptisms were declared invalid, and sometimes babies were forcibly rebaptized in the
official union church under police compulsion.

e.

Faithful pastors were imprisoned for presiding at Lutheran services.

xxii

Such repressive actions resulted in an orthodox Lutheran reaction which tapped into the theology of
the Lutheran Confessions and renewed a sense of what it meant to be a Lutheran.
a. Rev. Clause Harms wrote in Germany of 1817:
"The structure of the Lutheran Church is complete and perfect; only one thing needs to be
corrected and that is that the ultimate authority and final decision even in essentially spiritual
matters is in the hand of the prince who does not belong to the clergy. This error was made in
xxiii
haste and disorder and should be corrected in an orderly manner."
b.

Lutheran Thomasius wrote in his book, The Reawakening of the Evangelical Life in the Lutheran
Church of Bavaria:
"As soon, however, as we began to ask questions about the way God had led us, or about the
witness from which our faith had grown, or about the historical roots of our contemporary
situation in the church's past, we became conscious that we stood in the center of
Lutheranism...From then on, to value them [the confessions] highly and to confess our
agreement with them became itself a matter of faith and conscience. We blessed the Church
for this; we were glad that we belonged to it. Thus we became Lutherans freely, from
xxiv
within."

B. Continued persecution of the Old Lutherans, prompted a relatively small number of such pastors and
congregations to flee the situation by emigrating to either America or Australia.
1.

8

Johannes Andreas August Grabau was twice imprisoned for violating the dic
tates of the Prussian Union and became convinced that emigration was the only
solution for opponents of the Union.
a.

Ready to be rid of such troublemakers as Grabau, the government was
only too happy to grant the necessary emigration permits to leave the
country.

b.

Between June and August of 1839 approximately 1,000 members of Grau
bau's party boarded five vessels and sailed to New York, continuing by
canal boats to Albany and then to Buffalo, New York, where most of the
refugees settled but with some staying on in Albany and others pushing
further west to Wisconsin.

J.A.A. Grabau
Founder of the Buffalo Synod
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2.

C.

At about the same time, Martin Stephan (pastor of St. John's, Dresden, Germany for
28 years) organized an exodus to America for Saxon Lutherans to the American Mid
west prompted primarily not by the Prussian Union, but by the rampant rationalism
xxv
within the Lutheran Church in Saxony.
a.

Among those drawn to Stephan were young pastors from the University of Leipzig
who rejected the prevailing rationalism in that university and were attracted to a
Lutheran Pietism which Stephan embraced.

b.

Especially important was the addition of the Walther brothers to Stephan's follow
ing; Otto Herman Walther and Carl Ferdinand Wilhelm Walther.

c.

In 1836 Stephan's followers formed an emigration society to begin the process of
leaving Germany for America where they hoped to establish a sort of theocratic
community whose religious and secular head would be the bishop of the group.
That bishop, of course, would be Stephan.

d.

In November 1838, five ships left Bremen, Germany, for New Orleans; all arrived in New Orleans
by the end of January 1839, with the exception of the Amelia, which sank in the Atlantic with the
loss of all aboard. This initial group numbered about 700 souls.

e.

10,000 acres of land in Perry County, Missouri, were purchased and while some remained in
St. Louis, many began the task of clearing the land and laying foundations for settlements named
Wittenberg, Altenburg, Frohna and Dresden.

Martin Stephan
Bishop of Saxon Emigrants to Missouri

Friedrich C.D. Wyneken (1810  1876), Fort Wayne, Indiana.
1.

In 1838, F. C. D. Wyneken came to America serving a congregation in Baltimore, Mary
land, and was a member of the Pennsylvania Ministerium, later coming to Fort Wayne,
Indiana, which served as his home base for extended missionary activity throughout the
southern Michigan, northern Indiana and western Ohio region.

2.

Unlike many of his contemporaries in the Pennsylvania Ministerium, Wyneken was a
Confessional Lutheran who rejected many of the Pietistic errors of his peers.

VI. THE PROLIFERATION OF LUTHERAN CHURCH BODIES.

Friedrich C.C. Wyneken
Missionary

A. With the continued westward movement of Lutherans from the east coast to the lands
beyond the Appalachian Mountains and then onward to Tennessee, Kentucky, Ohio, Indiana, Illinois and
Missouri, and with the continued influx of Lutheran emigrants from various European countries, the ability
of the existing ministeria to serve the needs of the frontier became simply impossible.
1.

Additionally, there was a fiercely independent desire not to be dominated by larger eastern religious
bureaucracies and for more local control of congregations on the frontier.

2.

Between 1840 and 1875, no less than 58 different Lutheran church bodies existed in the United
xxvi
States.

3.

The predominating theological orientation among the Lutherans in America was that of a mixture of
Pietism and Rationalism with true orthodox Lutheranism being a distinct minority.

4.

The theological diversity of these various groups was broad indeed, but with the arrival of men like
C.F.W. Walther, Friedrich C.D. Wyneken and J.A.A. Grabau, a body of Lutherans had come into the
existing Lutheran milieu with a leaven of true orthodox and Confessional Lutheran theology. Their
impact on the American Lutheran scene would not be overwhelming but it would be profound.

B. From this point forward, the number of Lutheran church bodies would only begin to decrease due to
mergers and some groups simply dying out and being assimilated into other existing groups.
1.

9

As the English language became more universally used within the various church bodies, ethnic ties
became somewhat less important than they had been.
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2.
C.

Additionally, as many of these groups sought out likeminded Lutheran groups, they discovered a
common theology and practice prompting the forming of combined church bodies.

Other "Old Lutheran" groups also came to America.
1.

2.

The Wisconsin Synod  Founded 1849, Milwaukee, Wisconsin.
a.

First President of the Synod was John Muehlhaeuser.

b.

By 1850, the Synod had five pastors serving eighteen congregations.

c.

In 1872, the Wisconsin Evangelical Lutheran Synod (WELS) joined the Synodical Conference
together with the Lutheran Church—Missouri Synod and the Norwegian Synod.

The Norwegian Synod  founded 1853, Luther Valley, Wisconsin.
a.

Claus L. Clausen (a Dane) was elected superintendent.

b.

In 1872, the Norwegian Synod also joined the Synodical Conference.

c.

As a result of the Predestinarian Controversy in both the Missouri Synod and the Norwegian
Synod, a small group of congregations from the Norwegian Synod refused to compromise on the
doctrine (which the majority of the Norwegian Synod did) and formed the Evangelical Lutheran
Synod in 1905.

VII. THE FORMATION OF THE LUTHERAN CHURCH—MISSOURI SYNOD.
A. After Stephan was ejected from the Missourian settlement, C.F.W. Walther became the leader of the
group.
1.

The impetus to form a Synod came from a group of dissatisfied missionaries sent to America by
Wilhelm Loehe of Germany who had become disgruntled over the lack of an acceptable confessional
standard in their association with the Joint Synod of Ohio, along with other liberalizing tendencies
evident at the new seminary in Columbus.
a.

Thus, the group adopted a formal document of separation from the Joint Synod of Ohio which
read:
"Accordingly, it is a matter of heart and conscience for us to separate from our former synodical
association in view of the recent decisive results...in which the majority decidedly ignored the
original constitution of the seminary. In addition  and this, of course is the chief reason for our
separation  it has taken the crying need of our church and its oppression by false union so little
to heart that it will not grant even the most legitimate request for aid to the most urgent need;
finally, too, it has neither ear nor eye for the oral and written explanations of these
xxvii
requests."

b.
2.

Subsequently an inquiry was made to the Saxon emigrants in St. Louis seeking interest in forming
a new church body; this was met with enthusiasm.

A third group of German immigrants consisting chiefly of the congregations founded by
the men sent by Wilhelm Loehe to the Saginaw Valley, Michigan, joined a meeting held in
Fort Wayne, Indiana, with the separated Ohio men and the Saxon emigrants in July 1846,
to consider the proposed new church body.

B. These three groups from Ohio, Michigan and Missouri met in a constituting convention in
Chicago in April 1847.
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1.

Twentyfive congregations were represented by twelve voting and ten advisory pastors
with only four lay delegates present.

2.

Wilhelm Loehe then transferred his American Indian mission endeavors in Michigan and
the Fort Wayne seminary (originally established by F.C.D. Wyneken) to the Synod of
Ohio, Missouri and Other States.

Carl Ferdinand Wilhelm Walther
1st President  LCMS
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VIII. THE EROSION OF CONFESSIONAL THEOLOGY AND PRACTICE WITHIN THE LCMS.
A. Founded with a strong Confessional understanding of the Lutheran faith which sought to emulate the
Reformation Fathers in both doctrine and practice, the Missouri Synod became a growing, globally
respected church body to which many looked for guidance.
1.

2.

By 1929 (in 82 years) the Missouri Synod had become a church body numbering 700,000 members
and thousands of congregations.
a.

Hundreds of Lutheran elementary schools had been established.

b.

Many Lutheran high schools came into being.

c.

The Synod boasted two excellent seminaries at St. Louis, Missouri, and Springfield, Illinois (later
returning to Fort Wayne, Indiana), along with seven colleges and universities (with three more
added later).

The great Lutheran commentator, Dr. R.C.H. Lenski (Ohio Synod), wrote his impressions of the LCMS in
1922:
"If there ever was a strictly conservative body, it surely is the Missouri Synod. Nevertheless, this
growth! Here is a historical fact that refutes all talk trying to persuade us that we must be liberal,
accommodate ourselves to the spirit of the time, etc., in order to win men and grow externally. The
very opposite is seen in the Missouri Synod. Missouri has at all times been unyielding; it is so still.
In this body the Scriptures and the Confessions have been, and still are, valued to their full import.
There was no disposition to surrender any part of them. With this asset Missouri has been working
in free America, abounding in sects and religious confusion, and now exhibits its enormous achieve
ments. What so many regard as Missouri’s weakness has in reality been her strength. This fact we
might write down for our own remembrance. It is a mark of the pastors and leaders of the Missouri
Synod that they never, aye, never, tire of discussing doctrine on the basis of Scripture and the Con
fessions. That is one trait that may be called the spirit of Missouri. People who thus cling to doc
trine and contend for its purity are of an entirely different nature from the superficial unionists who
in the critical moment will declare five to be an even number. God will bless all who value His Word
so highly. Gratitude towards God, who has granted this division of American Lutheranism so much
glorious blessing, and through Missouri has communicated this blessing also to other parts of the
Lutheran Church, will be the basic note of this festival celebration. May God keep Missouri and us
and all Lutheran Christians faithful in the doctrine and confession of His Word and grant us His bless
xxviii
ing for our external growth and prosperity."

B. The Missouri Synod is not a manifestation of the Church Triumphant, rather she is very much a part of
the Church Militant and Satan has not been willing to leave her alone.
1.

It is not the measure of faithfulness that proper theological formulation and Confessional subscription
are put to paper, but rather that when, in time of error, a church body measures the false teaching
under God's Word and the Lutheran Confessions and actually resolves the matter and removes the
false teacher if unrepentant.

2.

At times in the history of the LCMS, dealing with error has been done well, but increasingly in recent
times our search for unity has been paid for by sacrificing pure doctrine and proper practice.

3.

This should not come as a surprise. Consider the words of Rev. J.F. Peters:
"However, the words of [Rev. 3:10] nevertheless contain a serious truth, namely the Church of the
Reformation will have to pass through the fiery trial of the last great temptation, a temptation which
consists of a general falling away from faith. And this falling away will take place in particular in the
Church of the Reformation, that church which has the word of "His patience," namely that word of
the cross, that pure Gospel.
“At that time the true Church of the Reformation, which is called the Lutheran Church, will be but a
small body. Large masses will bear the name Lutheran, but in name only; namely, there will be a
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great deal of talk about Luther and his works ... yet Luther's spirit and interpretation, his faithfulness
to the Truth, his zeal to retain God's honor only, his courage to confess this, these will not exist or be
known, yes, there will be no desire to know this. On the contrary, those who will immovably insist
on clinging to the whole truth AS Luther taught it will be despised, they will be reviled as being
destroyers of peace, troublemakers, and schismatics.
"In Luther's days it was the Pope who did this ... However, in the last days, in that hour of great
temptation, this time the true evangelical Christians will not be branded schismatics by the Pope,
but by those who CARRY the name Lutheran. This will be a time in which the "Lutherans" will not
be satisfied to leave the old confirmed teachings as they are, but they will nevertheless cling to the
name Lutheran, and this will help to fill the measure of confusion, through which untold numbers of
weak Christians will be offended, since the socalled Lutheran Christians will separate into many
factions, but nevertheless calling themselves brethren. We are now living in these sad days, the
days which are portrayed to us in the picture of the congregation of Laodicea.
"When here we speak of the Church of the Reformation which we see pictured in the congregation
at Philadelphia, we are not referring to that church body which carries the name of Luther, but to all
real believers among that despised body of true believers, including the many innocent souls who
are scattered here and there among the sects, namely as our Confession says: Those who walk in
simpleness of heart, who do not understand correctly, and who would, if they were properly
instructed, come to the Church which holds the truth, who therefore worship at the feet of the body
of true believers, at the feet of the Church of the Reformation.
"It was Luther who prophesied that it would get so bad that the true word of God would in time be
found only in the homes. That time is at hand, and we may yet live to see the day that the Church
of the Reformation, namely the Church of the true doctrine, will not be found in any external body
xxix
or synod named Lutheran."

C. The theological controversies of The Lutheran Church—Missouri Synod.
1.

The Stephanite Controversy (May 1839 April 1841)  What Constitutes the Church?
a.

With the removal of Martin Stephan as the Bishop and leader of the Saxon emigrants the
community was thrown into turmoil.
1) Absolute obedience had been sworn to Stephan and now their Bishop was gone prompting
doubts and second guessing about the validity of the settlement to be "the Church."
2) Some were convinced that the entire enterprise had to be abandoned and they had to return
to Germany in repentance.

b.

The turning point for the crisis occurred in 1841 with what became known as the "Altenburg
Debates."
1) One of Stephen's younger pastors, C.F.W. Walther, argued against the layman and lawyer
F.A. Marbach.
2) Using Holy Scripture and the Lutheran Confessions, Walther was able to convince the
colonists that the outward organization of the Church does not make the Church the Church,
and that the colonists were able to call their own pastors and still be the Church.
3) As Dr. Kurt Marquart wrote:
"In other words, church and public ministry were still among them, and there was no need to
xxx
despair, disband, or return to Germany."
4) Under Holy Scripture and the Lutheran Confessions resolution had been found and orthodoxy
preserved.
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2.

The Grabau Controversy (1840- 1866): With respect to the Office of the Holy Ministry, what are the
limits of a pastor's authority?
a.

J.A.A. Grabau was the spiritual leader of another group of Old Lutherans fleeing the persecution
of the Prussian Union in Germany and who settled in the area around Buffalo, New York, and
formed the Buffalo Synod.

b.

Grabau held an extreme and unLutheran view about the church and its ministers.
1) He held that outside of the Lutheran Church there was no salvation.
2) He believed that it was necessary for a properly called and ordained clergyman to be present
for the means of grace (Word and Sacraments) to be effective.
3) If a clergyman was not properly ordained, the bread and wine of Holy Communion could not
be also the body and blood of Christ.
4) Grabau also taught that pastors could make binding rules which went beyond what the Word
of God said and that the laity were bound to obey them.
5) He also held that the laity had no right to judge their pastor's doctrine.

c.

xxxi

Despite several attempts to reason with Grabau, by 1859, Grabau pronounced a formal "excom
munication" on the entire Missouri Synod of over 200 congregations, referring to the LCMS as
"Ahab's Synod" and as an "Abomination Synod."
1) Walther's response was a masterful work entitled, "The Voice of Our Church in the Question
of Church and Ministry."
2) In this work Walther, with great precision of formulation cut to the heart of the matter. Wal
ther held the issues up to the light of Holy Scripture and the Lutheran Confessions so clearly
that theologians throughout the United States and in Europe paid close attention.

3.

13

d.

Finally, by 1866, Walther's strong, balanced, biblical case was so persuasive that Grabau became
discredited in his own parish and synod and left with but a handful of followers.

e.

Following this eventuality, the remaining faithful of the Buffalo Synod accepted a longstanding
invitation of doctrinal discussions, resulting in all but one Buffalo Synod representative abandon
ing their previous stand and declared themselves in doctrinal unity with the Missouri Synod,
xxxii
finally joining the LCMS.

f.

Once again, insisting on measuring the error before them by placing it under the Scriptures and
the Lutheran Confessions resulted in resolving the problem and preserved the unity of the faith.

The Chiliasm/Millennialism Controversy (1856 - 1858): Will Christ return to establish a 1,000 year
reign on the earth prior to His final judgment?
a.

Rev. Georg Albert Schieferdecker was a respected member of the LCMS clergy and president of
the Western District of the Synod.

b.

Unfortunately, Rev. Schieferdecker also held to the ancient error known as Chiliasm or Millen
nialism in which it is believed that Christ will return to the earth prior to His final judgment and
establish a 1,000 year reign during which the Church will rise victorious over all her enemies and
the Jewish nation will be converted and an individual antichrist will be overthrown. (This old
error was gaining new followers as a result of the Second Great Awakening.)

c.

Despite repeated attempts to work with Rev. Schieferdecker, all admonitions to place the matter
under the Word of God and the Lutheran Confessions proved to be futile.

d.

The matter finally came before the Synodical convention in 1857 and after ten days of fruitless
discussions with Rev. Schieferdecker, the convention was compelled to remove him and to exclude
him from the fellowship of the Synod.
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4.

e.

Rev. Schieferdecker then joined the Iowa Synod (Grabau's Synod) and this prompted further fric
tion over the alleged "open question" of Chiliasm with the LCMS insisting that this was simply
false doctrine.

f.

The matter of "open questions" became then a matter of contention throughout Lutheran church
bodies both in America and Europe dealing both with Chiliasm and matters related to Church and
Ministry.

g.

For our Synod the Schieferdecker matter had come to a proper, biblical, Confessional conclusion
with resolving the doctrine under the Word of God.

h.

Happily, Rev. Schieferdecker finally renounced Chiliasm and rejoined the Missouri Synod in 1876,
xxxiii
thus also rightly resolving the matter for himself as well.

The Predestinarian Controversy (1870- 1880): Does God choose those for eternal salvation based on
His foreknowledge of whether or not man will decide to believe in His Son?
a. This controversy was to overshadow all other controversies with the conflict becoming so great
that even the newly formed Synodical Conference would be split over the matter.
b. In 1870, a seminary professor of the Iowa Synod, Rev. Gottfried Fritschel accused Walther of blindly
following Luther on the doctrine of predestination.
c. Fritschel wanted to answer a question that Holy Scripture refuses to answer: Why are some saved
and others not? If this question is answered, then one of two things is true:
1) Either God does not want all men to be saved  denying universal salvation (Calvinism). OR
2) The answer depends on man's conduct (Synergism)  denying salvation by grace alone.
d.

The theology of the Lutheran Confessions and that of Holy Scripture refuses to provide an answer
and sound theologians will not attempt to provide one of their own.

e.

Fritschel and those who followed him (including many within our Synod, the Iowa Synod, the
Norwegian Synod and the Ohio Synod) insisted on finding an answer to this divine paradox and
this inevitably led them into doctrinal error.

f.

Fritschel put his view quite clearly:
"Whether man is saved or lost depends in the final analysis on man's own free decision for or
against grace...of two people to whom the Gospel is preached, one comes to faith, the other
not. The reason for this according to God's Word lies solely and alone in the decision of
man...the eternal fate of man is rooted in his personal free decision for or against the grace
offered him in Christ..[God] lets it depend on man's decision on whom He will have mercy and
whom He will harden...Everything here is referred back to the selfdetermination of man (not to
the dark, secret will of God)..Scripture places the reason for this, that while one man is saved
xxxiv
the other is lost, into the will of man, into man's own selfdetermination."

g.

As Marquart put it:
"Could such patent falsifications be allowed to stand as valid 'interpretations' of Articles II and
xxxv
XI of the Formula of Concord? Such an attitude would render all confessions meaningless."
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h.

In response, C.F.W. Walther presented his "Thirteen Theses of 1881." They were presented to the
Synod and in May of 1881 they were adopted by the LCMS, because the Synod understood that
this was not merely an esoteric theological argument, but that the doctrine of justification by
grace alone through faith in Jesus Christ was clearly at stake.

i.

Within four months of the 1881 Synodical convention the Ohio Synod withdrew from the
xxxvi
Synodical Conference, followed by the Norwegian Synod in 1883.

j.

Again, the Missouri Synod stood fast on the clear Word of God and the Lutheran Confessions
despite the cost of fellowship that had to be paid.
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5.

The Statement of the Forty-Four Controversy (1945): How much doctrinal agreement must there be
between church bodies to establish pulpit and altar fellowship?
a.

The Lutheran Church—Missouri Synod has not been immune to the cultural/theological currents
in which it lives. Going all the way back to the Prussian Union, the matter of the degree of doctri
nal agreement necessary in order to worship together, share the Lord's Supper together, and ex
change pulpits with other church bodies has always been an issue.

b.

Beginning about 1940, an increased effort was made by many church denominational leaders that
became known as the Ecumenical Movement. Their goal was to lower the standard for declaring
what is known as pulpit and altar fellowship with other Christian church bodies, but in order to do
so, it is necessary to deal with doctrinal positions which were at odds with each other so that they
are no longer a problem. In other words, for "unity" to be achieved, false doctrine needed to be
somehow overlooked, discounted, or simply ignored.

c.

On September 20, 1945, in the spirit of the Ecumenical Movement, fortyfour well known and
often highly respected clergymen of the LCMS issued twelve statements of affirmation which
sought to have our Synod find a way to be more open to interdenominational relationships with
those bodies with whom we were not in doctrinal agreement. The signers included such Synodi
cal luminaries as Oswald Hoffmann, O.P. Kretzmann, Richard Caemmerer, Theodore Graebner, and
xxxvii
40 more.

d.

The main thrust of the Statement is found in the 5th affirmation:
"We affirm our conviction that sound exegetical procedure is the basis for sound Lutheran
theology. We therefore deplore the fact that Romans 16:17, 18 has been applied to all Christ
ians who differ from us in certain points of doctrine. It is our conviction, based on sound exege
tical and hermeneutical principles, that this text does not apply to the present situation in the
Lutheran Church of America. We furthermore deplore the misuse of First Thessalonians 5:22 in
the translation 'avoid every appearance of evil.' This text should be used only in its true mean
xxxviii
ing, 'avoid evil in every form.'"

e.

In response to this claim that the Missouri Synod was in error in insisting that pulpit and altar
fellowship can be established only when it is determined that there exists full doctrinal agreement
between Christian church bodies, Dr. E.W.A. Koehler wrote:
"If this be correct, then we must avoid those who, denying the fundamental truths of the Gos
pel, are no Christians, while we may, as far as this text is concerned, enter into church fellow
ship with all Christians, who still trust in the merits of Christ for their salvation, but who do not
agree with us in other doctrines of the Bible. Therefore, as far as this text is concerned, the
door would be wide open for church fellowship with any Christian denomination, which still
xxxix
adheres to the fundamental truths of the Gospel."

f.

The "Statement" indicates that the only doctrine that deserves avoiding (according to
Romans 16:1718), would be the central doctrine of the faith  justification by faith alone, but to
this Koehler responds:
"Again, it is quite arbitrary to limit the word 'doctrine' to the fundamental doctrine of justifica
tion by faith without the deeds of the Law, just because the definite article is here used. This
article is required because of the following relative clause. Paul does not mean any kind of
doctrine, but the doctrine they had learned, and which he had taught them in this very epistle.
Would it not be exceedingly strange that the Apostle, who in his pastoral letters so strongly
insists on 'sound doctrine,' Tit. 1:9, on 'uncorruptness in doctrine,' Tit. 2:7, 'teach no other
doctrine' I Tim. 1:3, should in his most important letter to the Romans refer to one specific
xl
doctrine only, and leave the way open for aberrations in other doctrines?"

g.
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Koeher's analysis concludes:
xli
"The Statement must be rejected, and should be retracted 'in toto.'"
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h.

The publication, The Confessional Lutheran, which began operations in 1940 found with Koehler
that the Statement of the 44 was unacceptable and flawed. They wrote:
"Our theological professors, together with all members of our Synod have taken the position
that unionism is wrong and that Romans 16:17 forbids it. The position and teaching of all our
professors, as far as they were public and published, have been in conformity with out synodical
position regarding unionism. However, recently 'A Statement,' signed by fortyfour men,
including five professors of Concordia Seminary, St. Louis, was sent to the pastors of Synod, and
also published in the American Lutheran. This Statement is not in agreement with Synod's
position on unionism. It now behooves us to inquire into the position of our professors on this
important subject in days when demands are loud and frequent for union and cooperation of
xlii
church bodies."

i.

Up to this time, the leadership of the LCMS had brought forward, through their president, sound
expounding of God's Word and the Lutheran Confessions which were employed to resolve the
issues in controversy. However, that did not happen in this instance for the first time in our
history:
"Dr. John W. Behnken reported to Synod in his 1947 triennial report: 'The past triennium
brought with it some internal difficulties. Among others there were those which resulted from
the issuance of 'A Statement.' At the beginning the Praesidium attempted to prevent
misunderstandings and disagreement. Many meetings were held. A special committee was
appointed, which held a number of meetings. Last January the Praesidium reached an
agreement with representatives of the signers of 'A Statement,' that the issues should be
studied carefully by conferences on the basis of theses sent out under the auspices of the
Praesidium.' (Mo. Synod, Proceedings, 1947, pp. 15 16.) As a result the convention passed the
following resolution:
Whereas, 'A Statement' as such no longer is a basis for discussion according to the
'Agreement' reported by the President; and
Whereas, The issues raised by 'A Statement' are being submitted for study to pastors and
congregations on the basis of materials supplied by direction of the President; and
Whereas, The subject matter is such as to call for time and patience, so that all pastors and
laymen may have an opportunity to study the same in a quiet, earnest, and prayerful
manner (a course which the Church should always follow); and
Whereas, It is imperative that we continue on the foundation of God's Word, and God's Word
alone; therefore be it
Resolved, That the President continue to submit to pastors and congregations material for the
xliii
Scriptural study of the questions at issue."

j.

6.
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Rather than bring the Word of God and the Lutheran Confessions to bear on the text of A State
ment, the false teachers were granted a platform to bring forward to the Synod as a whole
through the Praesidium of the Synod ongoing study of their false teachings. This is a ploy which
has been used time and time again since this sad chapter in our Synod's history and the mishand
ling of "A Statement" has set the pattern for further erosion of our Synod's former doctrinal purity
in the decades that have followed continuing to this very day.

The rise of feminism in the Missouri Synod Controversy (1950 - Present): Does Biblical doctrine
accommodate itself to prevailing cultural norms?
a.

The first wave of the Feminist Movement concerned itself with obtaining the right to vote and run
for public office through the Suffragette efforts toward the end of the 19th and beginning of the
20th centuries, culminating in women's suffrage being granted in the United States in 1920 with
the passage of the 19th Amendment to the Constitution.

b.

Predictably, the ripple effects of this decision washed into nearly every major denominational
assembly, but it was particularly problematic for Confessional Lutheran bodies.

Our Lutheran Heritage Part II (10/30/2012; updated 09/19/2017)

c.

Prior to the onset of the Feminist Movement, virtually all Lutheran church bodies excluded
women from the voting franchise, not based on prejudice, but on account of the doctrine of the
Order of Creation which prohibited women from exercising authority over men  particularly
within the Church.

d.

Within the Missouri Synod the doctrine of the Order of Creation was upheld with the Synod
consistently insisting that to do otherwise was against the clear Word of God, with this position
being repeatedly upheld in 1864, 1956, 1959, 1965, with the 1965 Detroit convention adopting
the following statement:
"Resolved, That we adopt the following statement for guidance in this matter:
1) On the basis of I Cor. 14:3435 and I Tim. 2:1115 we hold that God forbids women
publicly to preach and teach the Word to men and to hold any office or vote in the
church where this involves the exercising of authority over men with respect to the
public administration of the Office of the Keys. We regard this principle as of binding
force also today because I Tim. 2:1115 refers to what God established at creation.
2) As stated at the St. Paul convention in 1956, and at the San Francisco convention in 1959,
"We consider woman suffrage in the church as contrary to Scripture only when it violates
xliv
the abovementioned Scriptural principles."
a)

This was a significant departure from what our Synod received from its President,
xlv
C.F.W. Walter at its St. Louis convention in 1864:
"All adult male members of the congregation are entitled to active participation in
the transactions of such meetings by way of speaking, deliberating, voting, and
resolving. But women and the young are excluded from such participation."
(Walther cited I Cor. 14:3435 as a basis for his conclusion.)

b) How did the Synod get from its doctrinal position of 1864 to its far more nuanced
position of 1959, and then finally to the outright approval of woman's suffrage at the
Denver convention in 1969? It happened in exactly the same way that the State
ment of the 44 was never rightly resolved: By granting a platform for further study
on the subject as though God's Word had not clearly said what He said.
c)

Those within Missouri who were advocating for greater women's rights were not wil
ling to accept the clear Word of God and thus in 1956 at the Synod's Houston con
vention the delegates passed a resolution to have the President of Synod appoint a
committee studying the texts in question (which our Synod had understood clearly
for almost 100 years previous to this convention.) The resultant report to the 1956
St. Paul convention said:
"We believe that Scripture fully sanctions the basic polity set up in our church, and
we can foresee only evil results in any change of the polity under which our church
xlvi
has been so signally blessed for more than a century."

d) Rather than let the matter be settled, the President of the Synod appointed a com
mittee of three to study the entire question of the role of women in the church to be
presented at the ensuing San Francisco convention in 1959. This committee, while
affirming Synod's historic position, also began a process by which the activities of
women were based not on their gender, but on the specific functions in such fashion
that they not intervene in the role of the pastoral office nor exercise authority over
xlvii
men.
e) At the 1965 Detroit convention it was pointed out that point two of the Detroit
resolution on women's suffrage left open the possibility that there may be a possible
Scriptural role for women in voter's assemblies that does not constitute an exercise
of authority over men nor infringe on the Office of the Keys. Thus, the President of
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the Synod, Rev. Oliver Harms, requested that the Commission on Theology and
Church Relations (CTCR) study the question of women's suffrage again and to wait
for that report to be produced.
e.

At the 1967 New York convention of the Synod, a motion was brought to the floor which author
izeed women to serve as advisory members on Synodical Boards, commissions, and committees,
but deferred the issue of full voting membership to the CTCR for yet an additional study of the
issue. That 1969 report concluded (after yet another reexamination of the pertinent texts),
"...that neither the voting franchise nor the act of holding an office in and of themselves provide
xlviii
the occasion to engage in what the apostle prohibits" So, by simply declaring that voting is not
an act of the exercise of authority nor is office holding, the stage was set for a complete capitula
tion to authorizing women's suffrage at the ensuing Denver convention.

f.

At the 1969 Denver convention of the Synod, women's suffrage was approved, and the doctrine of
the Church was changed!
1) This was the proverbial "nose of the camel under the tent" that enabled entree to more and
more advancement of women into roles within the Church which had never before been per
mitted and had been considered blatantly unscriptural.
2) Today women publicly proclaim the Word of God in many worship services of the Synod by
reading the lessons, doing children's talks (to the entire congregation), and teaching adult
Bible classes. Additionally, today women publicly assist with the administration of the Lord's
Supper in some LCMS congregations, serve as Lay Ministers in some congregations, and hold
the offices of Elder, congregational President and Vice President. All of this under the declara
tion that such acts are not acts of authority on their part. Today, there are individuals (both
pastors and laymen) within our Synod who openly advocate for the ordination of women into
the pastoral office and who have made it very clear that whatever concessions may have been
granted to women to date, they will not stop until women are allowed such ordination into the
Office of the Holy Ministry. The granting of women's suffrage has borne the fruit of false
teaching and division and continues to do so in violation of the doctrine of the Order of
Creation. Error remains uncorrected and unity has been destroyed.

7.

The Seminary Walk-out of 1974 Controversy (1969 - 1975): Is Holy Scripture truly the inerrant and
infallible Word of God?
a.

Historical Critical Biblical Interpretation (HCBI) is the product of the Age of Enlightenment or the
Age of Reason.
1) HCBI holds that the Bible is a piece of literature which needs to be examined as any other
piece of literature would be. As Dr. Marquart wrote:
"In an age of liberty, equality, and fraternity [18th century Europe], it was unthinkable that
one ancient Book, the Bible, should retain any special privileges. Henceforth it was to be
treated exactly like all other ancient documents. Stripped of its special, infallible status, the
Bible was now treated as just another ordinary citizen in the great republic of letters, all
subject to the same laws and to the supreme court of human scholarship. This and nothing
else is the inner essence of the historicalcritical method which originated [in Europe] at
xlix
that time and was perfected in the nineteenth century."
2) Historical Criticism was nothing new  As Dr. Marquart tell us:
"American Lutheranism incidentally had been infected with 'brazen rationalism' already in
the early 1800's, in the person of Dr. F.H. Quitman and other leading spirits of the New York
Ministerium. Quitman was a disciple of J.S. Semler himself, 'the father of historicalcritical
l
theology."

b.
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The strength of Missouri's doctrine was understood to be our unswerving conviction and faith in
the inerrancy and infallibility of Holy Scripture, but that was about to be challenged.
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c.

The goal of historicalcritical biblical interpretation was to permit man to be able to tell the Holy
Scriptures what they actually said and to use this overriding of biblical authority to break down
doctrinal barriers to establish fellowship between Church bodies which did not agree
theologically.
1) In other words, the effort to form unions between disagreeing Lutheran and nonLutheran
church bodies had to find a way to ignore the doctrinal differences each body held to itself.
2) This was precisely what occurred with the very questionable exegesis that was done on
Romans 16:1718, in the Statement of the 44, and precisely for the purpose of opening the
doors to such ecumenical efforts with other Lutheran and nonLutheran church bodies.
3) This attitude found its center among many of the faculty members at Missouri's St. Louis
seminary and is reflected in 1948 guest lecturer Dr. Hermann Sasse's comments to a friend in
Europe during his stay at the seminary:
"The most shattering [experience] for me is St. Louis. It is a chain of humiliations and
deliberate unkindnesses which I here experience at the hands of the leadership of the
seminary, aside from the many kindnesses and the human goodness of individuals. But
Sieck, L. Meyer, and Fred Mayer are, with others, determined to go the way 'out of the
li
ghetto,' that is, into unionism."
4) This quest for church fellowship with disagreeing church bodies and parachurch
organizations like the Lutheran Word Federation (LWF) and the World Council of Churches
was also clearly seen when the LCMS president of our seminary in Nagercoil, India, wrote in
the official publication of the LWF, Lutheran World, the following:
"It is imperative that we stop playing the 'church game' at once and declare ourselves in
fellowship with all who bear the name of Christ, of whatever branch of the church they
may be, and openly declare our commitment to the fullest cooperation in the mission of
lii
Christ without concern for what may happen to a particular ecclesiastical institution."
5) By this point, it should be clear that there were serious theological problems at our St. Louis
seminary!

d.

The Seminex confession of faith, Faithful To Our Calling, echoed the same understanding of the
Lutheran Confessions denying their role as statements that separate us from other
denominations:
"...our Confessions, however, are not intended to be barriers between denominations, but bold
liii
affirmations of Christ, His Gospel and the unity of His Church."

e.

In 1970 a number of Missouri Synod "moderates" (as they liked to fashion themselves), including
St. Louis seminary professors, published "A Call to Openness and Trust" as Marquart writes:
"This document includes a brief list of 'items' which 'should not divide the Christian fellowship'
nor exclude anyone from membership in the Missouri Synod. Among the examples given is not
only, 'the question of factual error in the Bible' but even 'the definition of the presence of Christ
liv
in the Lord's Supper.'"

f.

In 1969 at the Denver convention of the Synod the Rev. Dr. J.A.O. Preus was elected over the more
liberal incumbent Oliver Harms, while the liberal faculty at St. Louis attempted to protect the
seminaries "new direction" by installing the ecumenically oriented Rev. Dr. John Tietjen as the
successor to President A.O. Fuerbringer. Thus the stage was set for what became known as the
"Battle for the Bible" in the LCMS.
1) Between the Denver convention and the seminary faculty walkout in 1974, relations
between the elected officials and the St. Louis seminary only grew worse:
"Faced with the loss of accreditation, the Concordia Seminary faculty and administration
acknowledged this week that the school's future as a viable academic institution depended
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on the Lutheran Church—Missouri Synod rejecting its conservative leader, the
Rev. Dr. Jacob A.O. Preus, or in revising church laws to check his power...Many faculty
lv
members say privately that the ideal solution for the seminary is defeat of Dr. Preus..."
2) At the 1973 New Orleans Synodical convention Preus easily won reelection and his course of
action respecting the ongoing investigation of the St. Louis faculty was upheld in Resolution
309.

8.

g.

On January 20, 1974, the newly elected Board of Regents for Concordia Seminary suspended
President Tietjen and on the following day the majority of the faculty and students walked out,
later forming Seminary In Exile or Seminex, which was later absorbed into the Lutheran School of
Theology in Chicago.

h.

As a result about 100,000 members of the LCMS in 250 congregations left Missouri, but many
more supporters of Higher Critical Biblical Interpretation and promoters of ecumenical unionism
remained within the Synod and often on the roster of pastors and teachers of the Synod.
1)

The failure of those appointed to serve the Synod as ecclesiastical supervisors  the Synodi
cal Praesidium and the respective district presidents  never took the necessary actions to
have these men and women of a different confession either repent of their errors or leave
the Synod.

2)

Thus, again the doctrine and practice continues to be negatively influenced by such
heterodox pastors, teachers, and laymen, but they were about to be joined by a new wave
of false teachers within Missouri at the end of the 20th and into the beginning of the 21st
century.

The New "New Measures" on Missions and Church Growth Controversy: Does
man grow the church by using the proper methodologies and techniques, or does
God grow the Church by His Word being rightly proclaimed in all its truth and
purity and by having His Sacraments administered in accord with Christ's
institution?
a.

During the Second Great Awakening in America the Rev. Charles G. Finney,
set forth a set of "New Measures" in order to impact the world with his
moralistic, Pietistic and Pelagian version of the "Gospel".

Charles G. Finney
Forerunner of Today's
Church Growth Movement

b.

Finney's socalled "New Measures" included emotional appeals to public
repentance, the use of the proper "techniques" to bring such human emotions to bear toward
conversion, insisting that doctrine cannot get in the way of numerical growth, using techniques
because they just work, and understanding that church growth is a matter of following proper
lvi
principles.

c.

When these measures are used today by promoters of the Church Growth Movement, they are
directly indebted to Charles Finney whose theology was not at all Christian.

d.

It is generally accepted that the modern "Father" of the Church Growth Movement is
Rev. Donald McGavran (18971990).
1) McGavran was an educational missionary to India and dedicated his life to finding
ways to overcoming various kinds of barriers to evangelistic endeavor...in other
words, he wanted to find out what works to be a more efficient evangelist.
2) His breakthrough book was Bridges of God, (followed by many others), which
gained him recognition as an expert in what works in evangelism.
Donald A. McGavran, Father

3) Finally, McGavran was appointed as Founding Dean of the School of Intercultural
of the Modern Church
Growth Movement
Studies at Fuller Theological Seminary, Pasadena, California, which became, and
still is, a "mecca" for many Missouri Synod pastors and leaders who had become
convinced that McGavran's "New Measures" were the future for The Lutheran Church—
Missouri Synod.
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4) The Pastoral Leadership Institute (PLI) was established in St. Louis, Missouri by
Rev. Gerald Kieschnick (Texas District President), Rev. John Johnson (President of Concordia
Seminary) and Rev. Norbert Oesch (Pastor at St. John, Orange, California) to use what had
been learned at Fuller and to attempt to "Lutheranize" it for use in the Synod. To date, PLI is
not run by our Synod and is accountable only to its own Board of Directors, yet both our
seminaries grant credit to Lutheran pastors who attend their classes. Literally hundreds of
LCMS pastors have subjected themselves to this teaching of Church Growth
new measures.
e.

In 2001, following the unexpected death of President Alvin Barry immediately
prior to the Synodical convention, the then President of the Texas District was
the surprise winner of the election for Synodical President. President Kiesch
nick proved to be the chief advocate for the Church Growth principle to do
"whatever works" in order to promote numerical growth of membership within
the LCMS.
1) In his address to the 2003 first cycle of District Conventions following his
election President Kieschnick made his intentions to turn the LCMS into a
more "Missionally Oriented" Synod very clear. Painting a gloom and doom
picture of the current status of the Missouri Synod, he said:

Rev. Dr. Gerald Kieschnick
Synodical President 2001  2010

"The reality of these numbers leads us to face this very present reality: As a church body,
we are in a declining trend. We must acknowledge this reality and know that if we do not
make the efforts now to reach out to new people and to retain the younger people, there
will be fewer and fewer people among us in the future. And we will have failed our mission
to reach lost people for Christ. In that event, we will smolder during a time in God's history
lvii
when the Gospel needs to be burning in the lives and hearts of people."
2) President Kieschnick, ever the fan of various schools of leadership to achieve a desired
change, was simply following his sociological play book from the business community to
create a sense of crisis in order to achieve his goal of redirecting the Synod into a more
lviii
"missional" religious body.
3) In that same report, President Kieschnick placed pressure on his listeners to kindle within
themselves a sense of urgency, passion, and commitment for Christian outreach and seemed
to imply that true Christians are required to have this level of passion and vision for the
missional task:
"This vital task will cause us to assess how we function in partnership as congregations,
districts and synod. Most certainly, we must strive for "missional unity," even as we do
doctrinal unity, for the sake of Christ and the people for whom He gave His life  especially
for those lost in sin. In it all we must view as simply unacceptable the fact that we are
surrounded by people who do not know Jesus as their Lord and Savior from sin. It must be
of utmost concern to our Synod and to each one of us that such individuals are on their
lix
way to eternal damnation."
4) This, of course, was motivation by means of personal and corporate guilt and seemed to
imply that if people ended up in hell (who otherwise wouldn't be), that it would be our fault
for not having the proper passion and vision for the evangelistic task.
f.

Thus began a fundamental reshaping of the way our Synod thought about its mission. Toward
that end it soon became very clear that:
1) If you were a pastor or congregation that was not numerically growing that there was
something fundamentally wrong with what you were doing and you needed to change.
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2) That there was absolutely nothing that couldn't be sacrificed in order to achieve numerical
growth. As President Kieschnick offered in his first inaugural address in 2001:
"People, this is NOT a game. Our incessant internal purification at the expense of the
lx
eternal destiny of the souls of men and women for whom Christ died must stop!"
3) Congregations not demonstrating numerical growth were considered to be in need of
revitalization, and revitalization would best happen through participation in an effort (still on
going today), called "The Transforming Churches Network" (TCN).
4) If a pastor wanted his congregation to participate in the TCN process, part of his application
requiring his signature stated:
"If we do not achieve the 5% growth goal in the next 24 months, and 5% growth annually
lxi
thereafter, I will put my name out for another call."
"I am willing to change the focus of my ministry from being the lead caretaker of the
lxii
existing congregation to the lead missionary to lost people in the community."
5) Faithful pastors who rightly understood their role as the one who stands in the place of Christ
to feed His sheep on the faithfully proclaimed pure Word and to provide the gift of God in
rightly administering the Sacraments so that they can be equipped to give witness to their
faith in their Godgiven vocations were considered obstructions that needed to be removed,
and many were.
6) Today many, if not most LCMS congregations have, to one degree or another, opted to
incorporate all or part of the effort to numerically grow the Church by using proper
techniques (i.e., contemporary worship services, corporate restructuring, discontinuing any
meaningful voter's assemblies in favor of a staffled congregations, open communion, etc).
Charles Finney would have been pleased.
9.

The Unionism and Syncretism Controversy of Yankee Stadium (2001- Present): Can a Christian
clergyman engage in public worship together with unbelievers and other Christians with whom we are
not in doctrinal agreement?
a.

Reflecting the First Commandment and multiple injunctions in Holy Scripture to have no fellow
ship with false teachers (especially in worship), Article VI of the LCMS Constitution says:
"Conditions for acquiring and holding membership in the Synod are the following...2. Renun
ciation of unionism and syncretism of every description, such as: a. Serving congregations of a
mixed confession, as such, by ministers of the church; b. Taking part in the services and
sacramental rites of heterodox congregations of mixed confession; c. Participating in heterodox
lxiii
tract and missionary activities."
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b.

On September 11, 2001, Islamic terrorists flew two passenger liners into the
north and south towers of the World Trade Center in New York. With another
passenger liner they attacked the Pentagon in Washington, D.C., and attempted
to use yet another passenger liner to attack even more targets in our nation's
capital but were thwarted in their efforts by the passengers on that plane.
Nearly 3,000 lives were lost in these horrific attacks.

c.

On September 13, 2001, Atlantic District President David Benke and ELCA Bishop
of Metropolitan New York, Stephen Bouman, received the Lord's Supper
together at an ELCA church.

d.

On September 19, 2001, LCMS President Gerald Kieschnick, ELCA Presiding
Bishop H. George Anderson, Rev. David Benke, and ELCA Bishop Bouman jointly
participated at two worship services at an ELCA congregation in Manhattan.

e.

On September 20, 2001, Mayor Rudolph Guiliani announced "A Prayer for
America," an interfaith worship service, to be held at Yankee Stadium on the coming Sunday,

Rev. David Benke
Atlantic District President & Participant
in "A Prayer For America" Interfaith
Worship Service, September 23, 2001
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inviting people to come 'worship together'. Specifically mentioned in the Mayor's press release as
participating in the worship service were "Cardinal Egan, Imam Pasha, and other leaders of the
lxiv
Christian, Muslim and Jewish faiths."
f.

On September 23, 2001, the uninvited Atlantic District President, Rev. David Benke, linked arms
with Roman Catholic Cardinal Egan (in order to get past security) and thereafter participated in
the joint interfaith worship service along with five Jewish clergy, five Muslim clergy, Sikh and
Hindu clergy and other representatives of various Christian denominations with whom the LCMS
lxv
is in not in pulpit and altar fellowship. The event was broadcast internationally.

g.

President Kieschnick based his decision to grant permission to President Benke's participation on
Resolution 307A, passed at the Synod's 2001 convention which accepted a Commission on
Theology and Church Relations (CTCR) study document, "The Lutheran Understanding of Church
Fellowship" and "The CTCR Report on the Synodical Discussions,” the critical "resolved" being:
"Resolved, That we commend this study and response for continued use and guidance to build
lxvi
unity where it is still lacking;"
1) In an email from President Kieschnick to Second Vice President Wallace Schulz sent on
May 20, 2002, immediately prior to a meeting between President Benke and four
representatives of the eighteen individuals and three congregations which subsequently
pressed charges against him, Kieschnick indicates that this resolution was his basis:
"In addition, it must be noted that as the supervisor 'regarding the doctrine and
administration of...all District Presidents' (Article XI B.1.d., LCMS Constitution), in giving
counsel to President Benke prior to his decision to participate in the September 23 event in
Yankee Stadium, I as President of the Synod, relied heavily, if not entirely, on this resolution
of the Synodical Convention, specifically and particularly the section of the report entitled
lxvii
'B. Cases of Discretion'."
2) Subsequent to the May 2122, 2002, meeting above, Rev. Schulz found in favor of the
complainants in the charges against Dr. Benke, and suspended him from his office. Rev.
Schulz's basis for his decision was based solely on Holy Scripture and the Lutheran
Confessions. The matter was appealed to a Dispute Resolution Panel.
3) At the request of the Benke Dispute Resolution Panel, a question was posed to the CTCR
which asked if Resolution 307A and the CTCR study document "The Lutheran Understanding
of Church Fellowship" addressed the question of whether or not an event like Yankee
Stadium's "A Prayer For America" was a proper forum in which an LCMS clergyman could
participate. Prior to the final decision by the Dispute Resolution Panel, the CTCR indicated
that neither the resolution nor the study document was meant to address such a
circumstance.
4) Completely ignoring the CTCR answer to the question they had asked, the Dispute Resolution
Panel found Rev. Benke innocent of the charges brought against him and reinstated him to his
office of Atlantic District President on April 10, 2003. The basis for the panel's decision was
completely based on the bylaws of the Synod without any reference to the Scriptures or
lxviii
Lutheran Confessions.

h.
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Thus, once again a grievous doctrinal error was ignored and even justified by officials of the Synod
who were charged with ecclesiastical supervision so as to ensure that such error was corrected.
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IX. HOW CAN ORTHODOX LUTHERAN DOCTRINE AND PRACTICE BE RETAINED AMONG US?
A. First, it is the Lord who will preserve His true Church, not man.
1.

As Dr. Marquart has rightly said:
"In the long term, if the world lasts, Missouri is as doomed as Jerusalem, Constantinople, Rome, Mos
cow or Wittenberg; but wherever men celebrate the gift of eternal life in the Divine Son (I John 5:11),
lxix
there even ashes are but a prelude to resurrection."

2.

The survival of the Evangelical Lutheran faith is not dependent on The Lutheran Church—Missouri
Synod. Missouri has been blessed to be a strong voice for God's truth for nearly 170 years, but her
voice has grown dim since the erosion of her doctrine and practice began in 1945 with the uncorrect
ed voices of the Statement of the 44.

3.

The theological confusion caused by the sometimes wellintended attempts by some within the LCMS
to accommodate the Church to our worldly culture have essentially ended up making our Synod
simply more worldly. The voices of Pietism, Pelaganism, Feminism, Ecumenism and the Church
Growth Movement assisted by the foundationdestroying Higher Critical Biblical Interpretation error,
have combined to distract us from our true mission: To proclaim the Word of God in all its truth and
purity and to administer the Sacraments in accord with Christ's Institution.

4.

Synodical politics will not save us! Only faithfulness to the Word of God and the Lutheran Confessions
will preserve the truth among us.
a.

The election of faithful men into leadership positions in our Synod, while helpful, is not a panacea
for the ills of our Synod.

b.

Convention votes will not bring about unity when passing by a 48% to 52% margin.

B. Unless we are willing to do what our forefathers did when faced with errors of doctrine and practice,
The Lutheran Church—Missouri Synod will not be healed.
1.
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While it is good to hold fraternal discussion with brothers in Christ, such discussions are not and
cannot be an end in themselves. We cannot continue to talk our errors to death. We must resolve
them under the Word of God and the Lutheran Confessions. We must correct and resolve our
errors.
a.

Like our first Synodical President did repeatedly so long ago, our current Synodical President,
Rev. Matthew Harrison, needs to write theses on each issue that divides us,
present them (one at a time) to the Synod in convention and seek adoption of
them as correct expositions of Holy Scripture and thus the official position of
our Synod.

b.

This is precisely why it is utterly essential to elect only men to the Synodical
presidency who have the theological acumen to rightly divide the Word of
Truth for us and be willing to place his writings before the scrutiny of the
Synod.

c.

But there is one additional step that must be taken. Once the issue at hand is
Rev. Dr. Matthew C. Harrison
settled, then those who disagree with what Scripture and our Confessions say,
President of the LCMS
2010  Present
must either resign from our Synod, repent of their error and be restored, or be
removed from the Synod. If this is not done, then history (as we have seen
since 1945) will continue to repeat itself among us and unity will never be obtained.

d.

In the Lutheran Confessions, unity was never sought on the basis of the faith by which we believe,
but it was always sought on the basis of the faith in which we believe. It is doctrinal agreement in
the articles of faith that makes Lutherans Lutheran. This was precisely the sentiment and convic
tion that the writers of the Augsburg Confession held before those with whom they disagreed:
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"After the removal and correction of things that either side has understood differently, these
matters may be settled and brought back to one simple truth and Christian concord. Then we
may embrace and maintain the future of one pure and true religion under one Christ, doing
lxx
battle under Him [Psalm 24:8], living in unity and concord in the one Christian Church."
2.

This is nothing but Christian love in action even if that love is difficult. The simple proposal is that we
use what has worked before in our past, praying that it will work again today. The only question is not,
"Will it work?", but rather, "Do we have the will to try?"
a.

No doubt some will worry that this will divide our Synod, but they fail to understand that our
Synod is already divided right now!
1) We are already divided regarding how we handle Holy Scripture.
2) We are already divided respecting our view of the authority of the Lutheran Confessions.
3) We are already divided even in that most central of all churchly activity, in our worship, to the
extent that when we walk into an LCMS congregation today on vacation or a business trip, we
have absolutely no idea what to expect.
4) We are badly divided also in our Communion practice and many have rejected that the
standard for entrance to the communion rail is agreement in every article of Christian
doctrine even though that has been and continues to be (on paper at least) the position of
our Synod.
5) We continue to be divided over the doctrine of the Office of the Holy Ministry with many in
our Synod truly ignorant of what our faith believes, teaches and confesses regarding the
Pastoral office. The doctrine of the divine call is often ignored among us and the necessity to
restrict the public proclamation to only those men called to do so is frequently in question.
6) We are divided in our view of the proper service of women in the Church with many among
us striving for the ordination of women and ever increasing participation of women in those
areas which should be and remain the domain of called male pastors.
7) We remain divided with respect to what constitutes true Church fellowship and how that
fellowship is to be expressed and what level of doctrinal agreement is required to establish
Church fellowship. And we are even divided on whether it is proper to join with unbelievers
in worship.
8) We are divided regarding how we ought to resolve our disputes, having put into place a
current system which does not judge on the basis of God's Word and our Lutheran
Confessions, but has as its primary focus manmade Bylaws which have frequently been
found to be less than Godly.

b.

Thus, with faith in God's Word and focused also on the Lutheran Confessions we must learn to let
them speak to us definitively and with finality. God's doctrine does not change with the times and
is not impressed with whatever current cultural norms may be in place. Our Synod needs to hear
God speak and submit to Him.

"We believe, teach, and confess that the only rule and norm according to which all
teachings, together with all teachers, should be evaluated and judged [2 Timothy 3:1517]
are the prophetic and apostolic Scriptures of the Old and New Testament alone."lxxi
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