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WNET, the PBS television station in New York City, recently stated “NYC today is one-
third first generation immigrants with approximately 800 different languages spoken 
throughout the city.”  United Methodism’s history of welcoming the stranger is just as 
important as it was in John Wesley’s day.  Today’s cross-cultural welcoming is more 
difficult and nuanced which requires patience and understanding.  By looking back at 
how United Methodism welcomed strangers into its fellowship and community can 
inform how The United Methodist Church can continue to be open to all peoples through 
the grace of God. 
 
Photograph caption - Immigrants looking at Statue of Liberty from Battery - NYC.   From 
the Mission Album Collection – Cities 5 
(http://catalog.gcah.org/omeka/collections/show/39).  All citations in the above format 
are from the General Commission on Archives and History holdings located in Madison, 
New Jersey (http://catalog.gcah.org:8080/exist/publicarchives/gcahcat.xql?query=). 
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Who is the Stranger?

The stranger can be anyone.  A stranger can range from a family member to 
groups of people whose ways seem different than your own.  Nationalities, 

customs, norms, mores, living patterns, addiction, ethnicity, physical handicaps, 
politics, identity, economics, religious expression, history, addiction, as well as 

other factors create distrust, hatred, racism, sexism, prejudice, violence, etc. 

 

 

Photograph of the 2nd Avenue entrance to the Methodist Episcopal Church of All Nations 
in New York City.  Here is an example of a store front church residing in an area where 
strangers in the local community, whom often felt isolated because he or she could 
experience a feeling of belonging. Notice to the right of the door there is a sign 
advertising Office of Settlement in English and Russian.  These kinds of Methodist 
churches house multiple ethnicities in order to make the transition into American life.  
This specific church had a large enough segment to have speakers such as Leo Tolstoy 
address the Russian members (http://catalog.gcah.org/omeka/collections/show/30).   
 
From the Mission Album Collection - Cities 4 
(http://catalog.gcah.org/omeka/collections/show/36).  
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As people of faith, United Methodists, like their 
founder, John Wesley, look to the Bible for guidance 

when ministering to the stranger.
Deuteronomy 10:19 : You shall also love the stranger, for you were strangers 
in the land of Egypt.

Deuteronomy 16:11: Rejoice before the Lord your God—you and your sons 
and your daughters, … , as well as the strangers, the orphans, and the 
widows who are among you—at the place that the Lord your God will choose 
as a dwelling for his name.

Matthew 25:35: …for I was hungry and you gave me food, I was thirsty and 
you gave me something to drink, I was a stranger and you welcomed me…

Romans 12:13: Contribute to the needs of the saints; extend hospitality to 
strangers.

Ephesians 2:19: So then you are no longer strangers and aliens, but you are 
citizens with the saints and also members of the household of God...

 

 

Biblical quotes are from the New Revised Standard Edition.  
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John Wesley Met the Stranger Where They 
Lived by Preaching a Transformative Faith 

and Practicing a Social Gospel.

Wesley with Slave Girl in 
South Carolina Wesley’s Dispensary for the Poor

Wesley Loaning Money to the Needy
Wesley preaching in Newgate Prison

Wesley Preaching on Father’s Tomb

 

 

Reproduced lithographs from the Drew Methodist Image Collection 
(https://www.flickr.com/photos/drewulibrary/sets/72157632280261950/) 
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Strangers’ Friend Society
Wesley’s Journal - March 14, 1790

Sunday 14 was a comfortable 
day.  In the morning, I met the 
Strangers Society, Instituted 
wholly for the relief, not of our 
society, but for the poor, sick, 
friendless strangers.  I do not 
know that I ever heard or read of 
such an institution till within a 
few years ago.  So this is also 
one of the fruits of Methodism.

Early Methodists not only 
ministered to its own members 

but to those in need outside their 
societies.

 

 

Richard Heitzenrater notes, “The Strangers’ Friend Society was one of a number of 
societies for the relief of poverty and sickness which had originated in evangelical 
circles in the previous fifteen years.  A society in London was given the form here 
mentioned in 1785 by John Gardner, who served with the army throughout the American 
war.  He persuaded his wife and a number of friends to subscribe a penny a week for 
the purpose.  Encountering sine opposition from his class-leader, Gardiner obtained 
John Wesley’s personal approbation and financial support, and the rules were sent as a 
model to Methodist societies in other large towns.  The work expanded rapidly, its 
assumption being that it was the obligation of the Methodist Society to maintain its own 
distressed members, while the Stranger’s Friend Society assisted those qualified by 
necessity and by not being Methodists.  On March 12, John Wesley drawn up the rules 
for the Bristol Society, a curious commentary on his castigation of the Bristol saints for 
“want of self-denial”. 
 
Heitzenrater, Richard, editor. The Works of John Wesley, Volume 24, Journals and 
Diaries VII (1787-91), Nashville: Abingdon Press, 2003, p.169 note 84. 
 
The upper photograph is from Mission Album Collection - Cities 8 
(http://catalog.gcah.org/omeka/collections/show/45). 
 
The lower photograph is from Mission Album Collection - Cities 
1(http://catalog.gcah.org/omeka/collections/show/30). 
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Strangers’ Friend Society
Wesley Letter to Adam Clarke 

Dear Adam,                                                          LONDON, February 9,1791

You have great reason to bless God for giving you strength 
according to your day.  He has indeed supported you in a wonderful 
manner under these complicated afflictions.  You may well say, I will put 
my trust in thee as long as I live.  I will desire Dr. Whitehead to consider 
your case, and give you his thoughts upon it.  I am not afraid of your 
doing too little, but too much.  I am in imminent danger of this.  Do a little 
at a time, that your may do the more.  My love to sisters Cookman and 
Boyle; but it is a doubt with me, whether I shall cross the seas any more.  
What Preacher was it who first omitted meeting the select society?  I 
wonder it did not destroy the work!  You have done right in setting up the 
Strangers’ (Friend) Society.  It is an excellent institution . . . 

 

 

Image caption reads “Trinity Temple Neighborhood. Some of the children. Note the 
ragged clothes. The people in this section are very poor. The average weekly income is 
$10 to $20. Pitts. Pa. June 1918. 
  
The letter to Adam Clarke is from:  Wesley, John. The Works of John Wesley, 3rd edition 
Complete and Unabridged, Volume XIII Letters. Kansas City, Missouri: Beacon Hill 
Press of Kansas City, 1986, p. 105. 
 
The photograph is from the Mission Album Collection – Cities 1 
(http://catalog.gcah.org/omeka/collections/show/30). 
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United Methodist’s Rich Heritage 
with Strangers

From the beginning Methodists, 
United Brethren and Evangelicals 
were strangers in faith within their 
respective geographic areas.

There were indigenous people 
around the world who embraced our 
missionaries, preachers, deaconess 
with their Gospel message and 
social institutions.

Yet there were other indigenous 
groups who did not embrace 
Wesleyan theology nor accept 
Western Christianity.  Those who did 
would reinterpret it over time to fit 
their specific needs.   

 

 

The baptismal scene is from the Bareilly District on the Tilhar circuit during the 1910s.  
By 1919, The Methodist Episcopal Church’s India mission had seven annual 
conferences with 74,000 members. There were 172,000 probationers, 167,000 Sunday 
School pupils, 172 Board missionaries, 138 Woman’s Foreign Missionary Society 
missionaries, 453 ordained indigenous ministers, 3,300 unordained male mission 
workers and 2,600 indigenous women workers.  
 
J. Treymane Copplestone, History of Methodist Missions: Twentieth-Century 
Perspectives (The Methodist Episcopal Church, 1896-1939), Vol. 4 (New York: The 
Board of Global Ministries, 1973), 786.  This volume gives a detailed history of 
Methodist Episcopal Church mission work up to 1939. 
 
The photograph is from the Mission Album Collection – India 2. 
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New Churches 
for a

New Country

• United Methodist’s 
predecessors were 
embraced by a new 
country seeking out its 
own identity.

• These denominations met 
the spiritual and more so 
later on the social needs 
of a growing American 
population and later 
around the world.

• Structures of these 
denominational identities 
were in some way 
modeled after the United 
States federal 
government.

 

 

The table is from the General Commission on Archives and History website at 
http://www.gcah.org/history/united-methodist-membership-statistics.  Data is based on 
U.S Census figures and reported membership totals from the General Minutes or 
yearbooks for the same years. However, the membership data is not a precise statistical 
indicator for change in percentage.  Rather, a statistic on morning worship averages 
would be better indicator.  The table does have value for quick comparison with the 
population of the United States in regards to Methodism’s influence in American life.  
When using the table one should also consult the GCAH United Methodist Timeline at 
http://www.gcah.org/history/united-methodist-church-timeline to put these figures in 
context. 
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Welcoming the Stranger Took 
Different Forms!

Preaching and living the Gospel remains at 
the heart of essential faith as understood by 

Wesley, Otterbein and Albright and their 
followers.  It does not matter if God finds the 

person at a mourner’s bench, church rail, 
evangelistic meeting or a place of solitude.

 

 

The essence of John Wesley’s evangelical preaching is to take the Gospel to where the 
greatest need is found.  Wesley preached a transformative faith in the new birth to 
everyone and every place ranging from the outdoors, prisons, and to churches that 
allowed him to speak.  Early Methodists, United Brethren and Evangelical churches 
shared this vision which gave way to the unique American camp meetings.  Thomas 
Coke tried to import the camp meeting idea to England with limited success.  By the late 
19th century the theology behind what Christian holiness and the new birth meant 
becomes more sophisticated in some circles which caused some congregations and 
members to reject and found new church homes.  
 
The revival meeting poster and postcard are from the late 1930s.  They are from the 
Roy Benton Leedy Collection, General Commission on Archives and History of The 
United Methodist Church, Madison, New Jersey 
(http://catalog.gcah.org/publicdata/gcah2692.htm). 
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United Methodism Has Never 
Stopped Preaching the Good News

 

 

In the midst of the turbulent 1960s and 70s, United Methodism faced numerous social 
changes ranging from civil rights, generational divides, economic stressors and 
women’s equal rights movement.  The Vietnam War escalated and many mission fields 
were in flux.  The emergence of new nations and existing ones developed their own 
cultural expressions of Methodism while staying true to their Wesleyan core.  The Key 
73 program was a denominational wide attempt by the United Methodist Church through 
the General Board of Discipleship to make the Gospel relevant. Key 73 documents can 
be found in the General Board of Discipleship Collection 
(http://catalog.gcah.org/publicdata/gcah826.htm).   
 
The Sunday School Evangelism tract illustrates how after the American Civil War the 
idea of evangelism could come from targeted literature and religious education.  Former 
camp meeting sites either disappeared or became resort style camp meetings with 
Chautauqua being a good example.  The Sunday School movement slowly replaced 
religious instruction in the home. Bishop Elmer Wesley Praetorius became the 
Executive Secretary of the Board of Christian Education in the Evangelical Church.  In 
this capacity he promoted programs of Christian Education on all the administrative 
levels within the church.  He was elected bishop in 1934 
(https://archive.org/stream/encyclopediaofwo02harm/encyclopediaofwo02harm_djvu.txt)
.  
 
The Key 73 pamphlet is from the Administrative Records of the General Board of 
Discipleship (http://catalog.gcah.org/publicdata/gcah826.htm). 
 



The 1950s era Sunday School Evangelism pamphlet is from the Board of Education, 
Church of the United Brethren in Christ Collection 
(http://catalog.gcah.org/publicdata/gcah4015.htm). 
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Welcoming the Stranger
Through a Social Gospel

There are many ways 
missionaries, clergy, 

deaconess and laity brought 
the Good News to local 
communities around the 

world.

 

 

Santiago College has its roots in Bishop William Taylor’s mission experiment of 
recruiting missionaries with limited financial support from the either Methodist Episcopal 
Church’s missionary boards.  By 1878, Taylor realized that a girl’s school was needed 
in Santiago and recruited Ira Haynes La Fetra and his wife 
(http://catalog.gcah.org/publicdata/gcah4642.htm) from Valparaiso and three new 
women missionaries as well.  They were Adelaide Whitefield, Lizzie Kipp and Rosina 
Kinsman (http://catalog.gcah.org/publicdata/gcah3749.htm) who arrived on September 
11, 1880.  Eventually the school became a college and still thrives to this day 
(http://en.wikipedia.org/wiki/Santiago_College). For a full explanation of the college’s 
founding, see William Barclay, History of Methodist Missions: Methodist Episcopal 
Church 1845-1939, Widening Horizons, Vol. 3 (New York: Board of Missions, 1957), 
805-806.   
 
The Santiago College photograph is from the Mission Album Collection – South America 
4. 
 
The photograph of street preaching to Polish immigrants in Buffalo, circa 1910s-1920s 
is from Mission Album Collection – Cities 11 
(http://catalog.gcah.org/omeka/collections/show/54). 
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Methodists Welcomed Strangers Through 
Education in the Trades, Domestic Spheres,

 

 

Practical education skills were more desirable in the workforce since most jobs were 
physical rather than intellectual. Training tended to be along gender lines and 
expectations when these photographs were taken in the early 20th century. Industry 
became the number one source of employments in Athol after the American Civil War.  
The area had a number of fabric manufactures where trade schools like Nate Hobart 
acted as feeders to the mills. 
 
The cooking class photograph comes from the Mission Album Collection – South 
America 3 (http://catalog.gcah.org/omeka/collections/show/59).   
 
The Nate Hobart Industrial School for Boys and Girls can be found in the Mission Album 
Collection – Cities 1 (http://catalog.gcah.org/omeka/collections/show/30).   
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And Formal Education As Well.

Africa University Graduation - 1995

Otterbein University – circa Early 20th Century

Higher Education was embraced 
by Methodists and United Brethren 

early on.  Cokesbury College, 
Maryland, opened 1787,  Otterbein 
University, Ohio, in 1847 and Africa 

University, Harare, Zimbabwe 
established in 1988.

Cokesbury College

 

Higher Education in the United Methodism can be directly traced back to John Wesley’s 
idea of education to the masses. This idea is brought to the colonies by John Dickens.  
Dickens and Asbury agreed that a school should be established along the lines of 
Kingswood back in England in 1780.  Four years later Thomas Coke arrived to organize 
and superintend the American work with Asbury.  While Asbury preferred the academy 
model, Coke wanted a college.  Ultimately the 1784 Christmas conference would make 
the final decision. On January 1, 1785, the conference created Cokesbury College 
which opened in Abingdon, Maryland, in December 1787. The school was not a college 
in the proper sense its aims included educating ministers, orphans and a children’s 
religious education “seminary.”  Cokesbury College had a number of setbacks including 
a fire that destroyed the Abingdon building in 1795 and the Baltimore building in 1796. 
 
Yet the dream of creating a higher education system did not die with Cokesbury’s 
demise.  The 1820 General Conference adopted a resolution that every annual 
conference begins a “literary institution.” Kentucky became the first with the 
establishment of Augusta College in 1822.  Over the years more junior colleges, senior 
colleges, universities and seminaries were established in all of the predecessor 
denominations which included big name schools such as Boston University, Syracuse 
University, Northwestern University, University of Southern California, Denver University, 
Vanderbilt University, Duke University, Emory University and Southern Methodist 
University, Ewha University, Africa University, Colegio Americano, Aoyama Gakuin, 
Gammon Theological Seminary, to name a few. Today there are more than 700 schools 
around the world supported by the General Board of Higher Education and Ministry 
(http://www.gbhem.org/education/scu/education-and-methodism). 
 
The photographs are from various general photograph collections housed at GCAH. 
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Orphanages Start It Off

Anapolia Orphanage, Brazil  

 

The Bible tells us that children will lead us in the life of faith.  This idea is especially true 
in American Methodism’s foray into institutional Social Gospel ministries. The Civil War, 
industrialization and immigration created a need for an encompassing social support 
system to handle ever increasing fractured families in the larger society both here and 
abroad.  Methodist, Brethren and Evangelicals answered the call with the establishment 
of orphanages leading the way.  What may seem ironic in light of today’s debate on 
immigration is that it was a Methodist immigrant group that got the ball rolling with 
orphanages.  German Methodists from Germany experienced the value of Methodist 
orphanages prior to their immigration to the United States. A need arose to give shelter 
to those German speaking families who lost loved ones in the Civil War from both 
military and civilian casualties. However, the roots to start orphanages began under the 
leadership of Reverend William Ahren in the 1850s.  By 1864, two German speaking 
conferences opened orphanages in Berea, Ohio, and Warrenton, Missouri. 
 
The German speaking Evangelical Association followed suit two years later by opening 
Ebenezer Orphan Home in Flat Rock, Ohio.  The United Brethren were late to the game 
when they started an orphanage in 1903 near Quincy, Pennsylvania.  Even later was 
the Methodist Protestant Church’s orphanage in Denton, North Carolina, founded in 
1910.  The orphanage later moved to High Point, North Carolina, in 1913. 
 
Southern Methodists suffered heavily during the Civil War and the need for orphanages 
on a denominational scale became a top priority.  The 1870 General Conference 
embraced Reverend Jesse Boring’s plan on how to establish church related 
orphanages.  North Georgia, South Georgia and Kentucky annual conferences quickly 



established orphanages with the rest of the church catching up by the 1880s for a total 
of fourteen by the beginning of the 20th century. 
 
But it was the Methodist Episcopal Church which created more Methodist related 
orphanages than their sister denominations.  After the Civil War in 1866 an African 
American orphanage in New Orleans called the Home for Colored Orphans was started 
by the Black Mississippi Annual Conference with help from the fledging Freedman’s Aid 
Society.   Another orphanage was started in 1869 for children of Black soldiers located 
in Baldwin, Louisiana.  
 
The need for urban orphanages became acute.  Ellen Simpson, wife of Bishop Matthew 
Simpson, took the lead with other Philadelphia Methodist women to open The Methodist 
Episcopal Orphanage in 1879.  Simpson would also be a key person in the area of elder 
care homes.  To support the orphanage Philadelphia churches formed Orphanage 
Guilds and collected monies through a Sunday school offering on Christmas Sunday.  
Other homes started by women quickly sprung up in places such as Baltimore (1873), 
New York, (1885), Chicago (1889), Seward (1890), Oakland (1892), Fall River (1893), 
San Francisco (1897) and Washington, D.C. (1898).  The Woman’s Home Missionary 
Society would start over a dozen of their own orphanages with the most famous being 
Mothers’ Jewels Home in York, Nebraska.  It should be noted that the San Francisco 
orphanage came after the establishment of the forerunner Gum Moon Home for 
Chinese children in 1870.  Many of these orphanages added or were converted into 
training schools. 
 
The above text is taken from Richey, Russ E., Kenneth E. Rowe and Jean Miller 
Schmidt, The Methodist Experience in America: A History, Volume 1, Nashville: 
Abingdon Press, 2010, pp. 208-213. 
 
The photographs are from the Mission Album Collection staring with the Oakland 
orphanage going clockwise.  
  
The Oakland orphanage is from Cities 3 
(http://catalog.gcah.org/omeka/collections/show/35). 
 
Children in Pittsburgh orphanage – Cities 6 
(http://catalog.gcah.org/omeka/collections/show/43). 
 
Anapolia orphanage - Brazil: Evangelical United Brethren Church; Anapolia Orphanage, 
Mission Education and Cultivation Program Department Collection, General 
Commission on Archives and History, The United Methodist Church. 
 
The Omura orphanage is from Mission Album Collection – Japan 1. 
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Followed by Homes,

Retirement Home for Methodist Women in 
Hyderabad, India

 

 

United Methodist church homes did not start until after the American Civil War.  Prior to 
the war very few people made it to old age.  Those who did were usually taken care by 
their families since the house had plenty of support because multi-generations lived 
under the same roof.  After the Civil War a more industrialized society took hold which 
meant the previous support for elder care eroded due to long hours on the job, medical 
advancements, new directions of church focus and personal beliefs which created a 
new life paradigm.  Older adults were living longer with few options for quality care and 
support. 
 
Jane Henry, wife a Philadelphia minister, and Ellen Simpson worked tirelessly to open a 
home for the underserved elderly in Philadelphia by 1867 (See 
http://www.gcah.org/research/travelers-guide/simpson-house-olde-main-building).  In 
1898, a new building with all the modern conveniences was purchased.  After Simpson 
House established itself in short order other homes began to appear.  The list includes 
Baltimore (1868), New Haven (1874), Washington D.C. (1889) and Chicago (1890). 
Eventually the Woman’s Home Missionary Society would build and staff homes as well. 
 
Other predecessor denominations began their own programs modeled on the Methodist 
Episcopal Church’s model. The Methodist Protestants opened their first home in 
Westminster, Maryland, in 1896.  Southern Methodism foray into building homes came 
later.  The Door of Hope in Richmond, Virginia, began in 1893 as well as what is now 
known as Asbury Methodist Village in Washington, D.C. by 1926. 
 



Philadelphia would be the place for another first home by a predecessor denomination.  
The Evangelical Association opened a home in the city by 1889. Whereas the Church of 
the United Brethren started a home in Mechanicsburg, Pennsylvania, in 1893 and later 
moved it to Quincy, Pennsylvania. With the 1864 advent of two new Methodist 
Episcopal Church African American conferences a need to serve African Americans who 
were denied care in Euro-centric populated homes quickly arose.  The Sharp Street 
church in Baltimore, Maryland, opened a home in 1868 for indigent Blacks.  The African 
American Louisiana Annual Conference built their home in 1887. 
 
For further reading see Richey, Russ E., Kenneth E. Rowe and Jean Miller Schmidt, 
The Methodist Experience in America: A History, Volume 1, Nashville: Abingdon Press, 
2010, pp. 213-217.  Much of the above information came from this work. 
 
The photographs starting with Evangelical Manor and going clockwise are found in the 
following locations:  
 
Evangelical Manor, Philadelphia, Pennsylvania, 1931 is unknown. 
 
Retirement Home in India - India: Women's Retirement Home, Mission Education and 
Cultivation Program Department Collection. 
 
The Peck Home is from Mission Album Collection – Negro 2. 
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Medical Missions,

Doctors, nurses, dentists, surgeons, pharmacists of both sexes were 
often the key for success on the mission field when followed by 

educational facilities, homes, orphanages, etc.

 

 

The Apostle Paul tells us that the body is a temple and like all sacred places there is a 
time to fix it when broken down. Otherwise our spirit is curtailed in its relationship with 
God.  Francis Asbury writes in his journal on November 25, 1799: “That I began this 
morning to read books on the ‘Practice of Physic’.  I want to help the bodies of men.”   
Early church papers printed Wesley-like remedies in regular “Health and Disease” 
columns.  Ministry and medicine went hand in hand until the 1830s since medical 
certification came in the form of readings or three year apprenticeships. By the 1860s 
there were enough medical colleges with rigorous curriculum that the pastor/doctor was 
a distant memory. Victorian mission initiatives at home and overseas included caring 
and curing, representing a “recovery” of the Wesleyan and early American Methodist 
healing ministry.  So it is no surprise that mission fields both here and abroad needed 
two kinds of professionals for a successful outcome.   
 
Korea is a case in point. Despite the ban on Christian evangelism, Methodist mission 
leader Robert Maclay visits Korea in 1884 and receives permission from the royal family 
to begin education and medical work in the country.  Within a year the Women’s Foreign 
Missionary Society and the denomination’s board of missions secure funds and recruit 
an impressive missionary team–a clergyman, the Rev. Henry G. Appenzeller (Drew 
Theological School class of 1885, member of First MEC, Lancaster, Pennsylvania.), a 
medical doctor, William Scranton, and an educator, Mary Scranton 
(http://catalog.gcah.org/publicdata/gcah4642.htm).  On Easter Sunday, April 5, 1885, 
the party arrives in Seoul. The following year (1885) Dr. Scranton opened a western-
style clinic that became Shibyungwon Hospital. An expanded hospital, consisting of five 
wards, opened the next year.  The Korean King gave it the name “Si Pyung Won,” 



meaning “universal relief hospital.” Western medicine was gradually accepted by 
Koreans and was an effective way to build relationships with the Korean people. During 
the first year Scranton treated over 2,000 patients in the small hospital. Scranton firmly 
believed that the success of the hospital ministry was a key element of the Methodist 
mission—evangelizing people through medicine. Scranton soon found out that Korean 
women did not want to see male doctors. So he asked the MEC’s Woman’s Foreign 
Missionary Society to send a female doctors and nurses to Korea. In 1887 the WFMS 
sent Miss Meta Howard, M.D., to Korea.  Under Dr. Howard’s direction, the first 
woman’s hospital in Korea was established in Seoul.  King Kojong appreciated the 
opening of the hospital for women and named it “Po Kyu Nyo Koan” Hospital, meaning 
“house for many sick women.” A second hospital for women, the Lillian Harris Hospital 
opened in another area of the city in 1893. Scranton’s Si Pyung Won Hospital closed in 
1900, but the Harris Hospital for Women and Children prospered and laid the 
groundwork for the Hospital and Medical School for Women of Ewha University founded 
in 1928, now a leading training institute for health care professionals in Korea. 
  
Asbury quote can be found at 
https://books.google.com/books?id=NF8zAQAAMAAJ&pg=PA261&lpg=PA261&dq=That
+I+began+this+morning+to+read+books+on+the+%E2%80%98Practice+of+Physic%E2
%80%99.++I+want+to+help+the+bodies+of+men&source=bl&ots=5vgi48jjde&sig=ht5w
3YuNxK8TqWTaEIEUZgUlp-
0&hl=en&sa=X&ei=tJkEVZu9FvLnsASbhYK4AQ&ved=0CB8Q6AEwAA#v=onepage&q=
That%20I%20began%20this%20morning%20to%20read%20books%20on%20the%20
%E2%80%98Practice%20of%20Physic%E2%80%99.%20%20I%20want%20to%20hel
p%20the%20bodies%20of%20men&f=false 
 
The left side photograph is from the Mission Album Collection – Korea 1 
(http://catalog.gcah.org/omeka/collections/show/32). 
 
The right side photograph is from Mission Album Collection – Philippines 2.  Both 
photographs are circa 1920s. 
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and Hospitals.

New York Methodist Hospital formerly 
the Methodist Episcopal Hospital, 

Brooklyn, New York, which opened it 
doors in 1887.

New England Deaconess Hospital
founded in 1896. Today it is known as 

the Beth Israel Deaconess Medical 
Center.

 

 

The mother Methodist hospital, Methodist Episcopal Hospital, Brooklyn, New York, 
opened in December 1887 with a ceremony of speeches, prayers and hymns.  During 
the first year of operation an outpatient clinic, a children’s ward and a training school for 
nurses were begun. Methodists in other cities followed the lead of their New York peers 
by opening hospitals in Chicago 1888, in Cincinnati 1889, in Omaha, 1891, in Kansas 
City, Minneapolis and Philadelphia ,1892, in Washington, DC , 1894, in Louisville, 1895, 
in Boston, 1896, in Spokane, 1898, and in Indianapolis, 1899.   The Methodist 
Episcopal Church South was slow to take up hospital work. Not until the early decades 
of the 20th century did Methodists in the South begin founding a family of hospitals: the 
first in Atlanta (Emory University Hospital) 1905, in Saint Louis 1914, in Memphis 1921, 
in Durham (Duke University Hospital) in 1930, in Houston 1922 and in Dallas 1927. A 
General Hospital Board was organized in 1922. The Evangelical Church founded five 
small hospitals by 1920, but the United Brethren had none. 
 
The involvement of Methodist deaconesses in health and welfare agencies was central 
to their mission as servant ministries. Several of the earliest Methodist hospitals were 
staffed by the new deaconess orders, providing a ready supply of low-cost nurses. The 
deaconess societies also founded hospitals of their own. The “mother” deaconess 
hospital is Christ Hospital in Cincinnati, Ohio, which opened its doors and its beds in 
1889. Other Methodist deaconess hospitals followed, notably in Boston, Chicago, and 
Washington.  In 1924 the Methodist Episcopal Church consolidated the denomination’s 
General Deaconess Board and Board of Hospitals and Homes.  By that year more than 
200 deaconesses were reported to be active in the health care work of the church.  The 



boards worked as one until the time of reunion in 1939 when deaconess work was 
placed under the supervision of the Woman’s Division of the Board of Missions.  
 
The photograph for New York Methodist Hospital can be found at 
http://www.nym.org/About-Us/index.aspx.   
 
The New England Deaconess Hospital photograph is from the Records of the Health 
and Welfare Ministries Division on the General Board of Global Ministries Collection 
(http://catalog.gcah.org/publicdata/gcah3896.htm). 
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Immigration
• United Methodism is an immigrant 

church in that its beginnings began in 
Europe.

• The same is true for our German 
branches.

• Starting in the early 19th century more 
Germans immigrated and moved 
westward.

• 1845 - The great Irish migration.
• 1849 – Asians arrive in California 

seeking gold.
• 1860 – Eastern Europeans arrive with 

Polish immigrants reaching 2,000,000 
by 1914.

• 1868 – Japanese arrive in Hawaii.
• 1880 – Italians come to America.
• 1903 – Koreans settle in Hawaii.
• 1948 – MCOR helps to settle hundreds 

of thousands European WW2 
refugees.  Asian war refugees, 
however, are restricted in number.

• 1970 – Increase immigration from 
Mexico and Central America.

 

 

The list of immigration groups in this slide is only a sample of the many different 
ethnicities that eventually made the United States their home.  The list, however, does 
not include natives and slaves which will be treated later.  For a detailed timeline which 
includes legislation against some groups go to 
http://www.loc.gov/teachers/classroommaterials/presentationsandactivities/presentation
s/immigration/timeline.html. 
 
Methodists, Brethren and Evangelicals all played a role in welcoming new strangers 
with each wave of immigration.  As American Methodists struggled with and eventually 
embraced these various groups, missionaries were a form of immigrant when going to 
new lands to start new missions.  These missionaries experienced some of the same 
resistance and inclusion that new peoples faced in American society.  
 
On April 20, 1988, the Council of Bishops issued a pastoral statement called “On 
Undocumented Migration: To Love the Sojourner: A Statement of Concern to United 
Methodists in the United States of America” addressing the need to develop a 
theological understanding for a plan of action to minister and give voice to the wave of 
undocumented immigrants from Central America and Haiti who seeking a just society in 
light of the United States Immigration Reform and Control Act of 1986.  A full copy of the 
statement can be found in The Methodist Experience in America, Volume 2, A 
Sourcebook on pages 662-665. 
 
The photograph is from the Mission Album Collection – Cities 10 
(http://catalog.gcah.org/omeka/collections/show/53). 
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Deaconesses Lead the Way

Alma Mathews House
New York City

1954

 

 

Deaconesses are a dedicated group of women who ministered to the needy around the 
world including the United States.  These single women would work in communities 
where otherwise most Christians would not want to work.  A hallmark of a deaconess is 
a compassionate ministry to the poor and marginalized.  Methodists, United Brethren 
and Evangelical Church used deaconesses to great effect.  These brave women would 
be sent by various women sending agencies such as the Women’s Home or Foreign 
Missionary Society and their branches in the Methodist Episcopal Church or the 
Women’s Society for Christian Missions in the Southern Methodist church.  Training 
schools for deaconesses were started around the globe.  Here women learned to be 
nurses, teachers, missionaries, etc.  Two of these schools worth mentioning are Scarritt 
College in Nashville for the Methodist Episcopal Church, South, and the Chicago 
Training School for City, Home, and Foreign Missions. By the mid to late 20th century 
married women could become deaconesses as well. Deaconesses also set up 
residential homes for women and children who either were new to the country or faced 
a destitute life. Perhaps the best way to tell how these deaconesses did great things is 
to tell the story of the Alma Mathews House. 
 
The Alma Mathews House opened its doors January 11, 1889 as the Immigrant Girls 
Home.  An early project of the Women's Home Missionary Society of The Methodist 
Episcopal Church, the House first was located on State Street facing Battery Park, near 
old Castle Garden, the receiving station for immigrants in the pre-Ellis Island days. Alma 
Mathews, the person for whom this House is named, was a Methodist missionary 
working with immigrant girls who arrived by the hundreds in New York City each day. 
Many had no one to meet them, no knowledge of English and little or no money.  



Mathews met the ships and took the girls to the Home. They were fed, house and then 
assisted with the next leg of their journey, which might have been a trip to the train 
station, teaching them basic English, or basic job skills training.  More than 3,000 were 
sheltered in the first year of operation. The Home had several locations, finally locating 
in Greenwich Village. Mathews was director of the House until her retirement in 1928. 
Mathews died in 1933. 
 
As immigration abated, the next sphere of service for the House was in providing 
temporary housing for young women coming to New York City from other parts of the 
United States to pursue careers in business, education and the arts. Today the Alma 
Mathews House is a retreat center related to the Women's Division of the Board of 
Global Ministries. Its purpose remains as in the beginning: a "home away from home.“ 
 
Please see Laceye Warner’s article on Methodist Episcopal Church deaconesses and 
their role in immigration at: http://archives.gcah.org/xmlui/handle/10516/6632. 
 
The photograph of the Chinese girls who were bought to work in American homes is 
from the Mission Album Collection – Cities 1 
(http://catalog.gcah.org/omeka/collections/show/30).   
 
The Alma Mathews House photograph is from Women’s Division of the General Board 
of Global Ministries Collection (http://catalog.gcah.org/publicdata/gcah3622.htm). 
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Angel Island Immigration Station 
“The Ellis Island of the West.”

Deaconess Katharine Maurer
Greeting Korean immigrants at the
Angel Island Immigration Station

San Francisco Bay.
1914

Gum Moon Residence
San Francisco, CA.

1972

Kana Yajima, Bible Woman, circa 1920s  

 

There were other ports of call where Methodist deaconesses patiently waited for new 
immigrant women and children to disembark.  Besides the Immigrants Girls Home/Alma 
Mathews House in New York City, the other famous deaconess work is Angel Island.  
Angel Island had two advantages that other immigration stations did not have.   
 
First was the Gum Moon Home in San Francisco.  Dr. Otis Gibson, a former Methodist 
Episcopal Church missionary to China, opened the Oriental Home and School in 1868 
within the heart of San Francisco’s Chinatown, twenty-one years before the Alma 
Mathews House.  Many Chinese women and girls were duped into believing that 
California could provide a better life.   Upon arriving many of these immigrants were 
either sold into prostitution, marriages or domestic helpers. Gibson wanted to create a 
safe haven so the adjustment to American life would be easier plus offer sanctuary from 
human traffickers.  Eventually the Women’s Home Missionary Society would take over 
which allows deaconesses to take over the management and ministries. Gum Moon 
would reinvent itself as time went on to meet the needs of the Asian community as well 
as mainly other female immigrant ethnicities.  The mission is now known as Gum Moon 
Women’s Residence.  For a more complete history go to: 
http://www.gummoon.org/html/aboutus.htm. 
 
Second was a deaconess named Katherine Maurer better known as the “Angel of Angel 
Island.”  The then Women’s Home Missionary Society appointed Maurer to Angel Island 
in 1912 where she worked until 1951.  Here she greeted primarily women and helped 
them to learn both English, improved their writing skills and did other necessary tasks 
as well.  Upon her retirement the United States Immigration and Naturalization Service 



awarded her a certificate of commendation. Maurer died in 1962.  For more information 
about her work go to:  http://rethinkchurch.org/articles/education/the-angel-of-angel-
island.  Some of Maurer’s papers and personal effects can be found at the General 
Commission on Archives and History of The United Methodist Church.  To discover the 
scope and breadth of Angel Island and its role as a Western gateway to the United 
States go to: 
http://en.wikipedia.org/wiki/United_States_Immigration_Station,_Angel_Island. 
 
The photograph on the left the Korean family is from the Mission Album Collection – 
Cities 13 (http://catalog.gcah.org/omeka/collections/show/61).  The photograph shows 
Maurer with So See, Pok Kyong Whan and Pok Yun Sun in the foreground.  For more 
information on the Korean women and their fascinating journey to and subsequent lives 
in the United States, go to: http://www.aiisf.org/stories-by-author/699-two-korean-
women-and-a-child-at-angel-island. 
 
The photograph in the middle is from Cities 4 
(http://catalog.gcah.org/omeka/collections/show/36). Kanya married a Japanese 
Methodist minister who died within a year of the marriage. Her service included Japan, 
Hawaii and the Pacific Coast in the United States.  She was proud to be a Bible woman 
for the Woman’s Home Missionary Society. 
 
The photograph on the right of the Gum Moon Residence is from a contact sheet in the 
Mission Education and Cultivation Program Department Collection.  
(http://catalog.gcah.org/publicdata/gcah830.htm). 
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Americanization of Immigrants

American Methodism, whether it was intentional or not, believed the fastest 
way for new immigrants to live their faith in a new land had to become 

American-like as fast as possible.  Church leaders realized early on they had 
the means by which to make the immigrant’s transition from his or hers original 

culture to an American one was through a graduated process via language 
classes, work training, American sports such as  baseball and basketball, 

domestic classes, education, etc.  

 

With each new wave of American immigration starting in the early 19th century which 
continues into the present time there are always the questions of identity and place.  
Nearly all immigrants are in a state of cultural and identity liminality because they are no 
longer part of their former group or place nor is there a full partner with established 
communities in their new home.  Often elements of the established American citizenry 
who are wary, if not hostile, to immigrants since they represent potential change both in 
a cultural sense and reshaping the national identity  narrative.  However, there were 
American residents and organizations who accept new immigrants with the purpose of 
eventually integrating the new arrivals into some resemblances of a Protestant 
American identity. 
 
Germans were the first group in which the Methodists, Brethren and Evangelicals began 
to struggle with a welcoming and sustaining ministry.  Asbury was interested in starting a 
separate German-speaking work with the hope that William Otterbein would bring his 
group into the Methodist Episcopal fold.  When that did not work, Asbury took another 
tack and started the German-speaking work inside the denomination with Henry Boehm 
(http://catalog.gcah.org/publicdata/gcah531.htm).  German migration spread to the 
middle of the country from Wisconsin to Texas in which English-speaking Northern and 
Southern Methodists accommodated. 
 
As time went on a division formed in the once primarily German speaking 
denominations, namely the United Brethren and Evangelical Association, over what 
language, English or German, should church literature are published.  New German 
immigrants in the Midwest wanted German print literature in order to make the new 



arrivals feel more at home without completely discarding their old world values.  Second 
and third generation German-Americans in the East wanted to publish everything in 
English where German was now a foreign language to their congregations. Terry 
Heisey's article on this very subject is well worth reading 
(http://archives.gcah.org/xmlui/handle/10516/5047).  
 
Other groups followed and the Methodists, North, South and Protestant, had successes 
and failures with each wave. A good case study of Protestant Americanizing a group, in 
this case the Italians and how the role of identity is the central issue, is David Evans' 
article at http://archives.gcah.org/xmlui/handle/10516/1390.  It should be noted that the 
Evangelical Church (1922-1946) had success with Italian home missions though on a 
smaller scale than the Methodists.   
 
D. Gregory Van Dussen's article about the reaction of 19th century American Protestant 
Methodism to the Irish-Catholic immigration as a threat illustrates Methodism's religious 
prejudices (http://archives.gcah.org/xmlui/handle/10516/5728).  
 
The Bethel Ship Church photograph is from the Mission Album Collection – Cities 1 
(http://catalog.gcah.org/omeka/collections/show/30).  
 
The Americanization of Italian immigrants is from the Mission Album Collection – Cities 
8 (http://catalog.gcah.org/omeka/collections/show/45). 
 
 The baseball player is from the Mission Album Collection – Cities 1 
(http://catalog.gcah.org/omeka/collections/show/30). 
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Foreign Language Conferences

La Trinidad Church, San Antonio, Texas
One of the ways United Methodism 
employed to ease immigrants into 
both church and society was the 

establishment of foreign language 
mission conferences which eventually 
evolved into fully functioning annual 
conferences. The practice ended with 

the merger of the Rio Grande  and 
Southwest Texas Annual Conferences 

to form the Rio Texas Annual 
Conference on January 1, 2015.

 

 

One of the best ways Northern and Southern Methodism handled non-English speaking 
immigrants is the establishment of mission or full fledge annual conferences. With this 
model all literature, church business, worship, vital ministries and preaching would be in 
its membership original tongue.  The Methodist Episcopal Church, South, had work in 
both Spanish and German that was separate from their English-speaking conferences. 
The Methodist Episcopal Church had more because of plentiful manufacturing jobs and 
established immigrant born enclaves where they could still speak the language and 
maintain cultural identity.  By 1920, there were six non-English speaking annual 
conferences as evident from the poster. Many of the foreign language conferences 
merged into their English-speaking counterparts in the same geographic areas by the 
1940s.  There were a few exceptions with one being due to World War 2 and 
missionaries evacuating their appointed fields in Asia to help with Chinese and 
Japanese speaking congregations on the West coast.  These provisional conferences 
ceased by the end of the 1950s.  The other exceptions were Spanish-speaking 
churches in the Southwest and Texas.  The Rio Grande Annual Conference (1948-2015) 
covered Spanish congregations in Texas and New Mexico.  As of January 1, 2015, the 
conference merged with the Southwest Texas Annual Conference to for the Rio Texas 
Annual Conference which marks the end of foreign language-based work in the United 
States. 
 
There were, however, other ethnicity groups which never gained the membership to 
have their own annual conferences but were part of the larger English-speaking 
conferences.  As noted before the Italian work being the best example but there were 
others as well. 



 
In the United Brethren and Evangelical denominations stopped using German for its 
business and literature by the mid-20th century. 
 
The 1920 Methodist Episcopal Church’s Annual Conference Boundaries map is from 
the General Commission on Archives and History Map Collection.   
 
The La Trinidad Church photograph is from the Mission Education and Cultivation 
Program Department Collection (http://catalog.gcah.org/publicdata/gcah830.htm). 
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Institutional Churches

Church of All Nations, NYC, circa 1920s Russian Brotherhood, circa 1920s
Institutional churches were successful attempts in major cities to help immigrants fit into 
their new surroundings while providing spiritual guidance.  Born out of the need for social 

reforms in urban areas these churches reached their high point during the late 
Progressive Era. Many of these mega churches took on the name Church of All Nations to 
reflect the diverse ethnicity of their congregations.  Services, publications and programs 

were in the immigrant’s original language while learning English at the church. There were 
Methodist Church of All Nations located around the country.  Smaller mission churches 

had the same intent as the Institutional churches but with reduced or singular ethnic 
groups in their respective  cities.

 

 

The Institutional Church movement occurred in a period when United Methodism's 
predecessor denominations lay membership hit a numerical apex (See Slide 8).  The 
membership numbers reflect the work amongst urban immigrants from the 1880s to the 
1960s with biggest increases coming during the 1880s-1930s time period.  Both the 
post-Civil War period and industrialization saw mass population migration to cities in 
search of jobs and other opportunities.  
 
Though Methodism was slow in embracing a liberal institutional social gospel, they 
made up for it in rapid when it counted. There were many deaconess social gospel 
works such as temperance, orphanages, hospitals, homes, education, and political 
reform initiatives to help alleviate prejudice, poverty, crime and political corruption.  For 
all the immigrants flowing into the United States, it was not enough to help larger 
groups. What lacked was a theological philosophy to mobilize in the larger 
denomination.  By the beginning of the 20th century Boston University professor Borden 
Parker Brown and his followers gave the church the theological philosophy it needed in 
the form of personalism (http://en.wikipedia.org/wiki/Personalism) coupled with 
transcendental empiricism.  All the pieces were now in place to make institutional 
churches a force to be reckoned with. 
 
Frank Mason North is the best representative for understanding the institutional church 
movement.  North became a driving force for the institutional church concept. In 1891, 
he wrote four influential articles on socialism in a Christian context.  North, whose work 
on the Social Creed and its later additions, viewed urban problems that affected the 
poor, immigrant and disenfranchised as an outgrowth of sin which could be rectified by 



offering Jesus and social ministries. While serving as the Corresponding Secretary for 
the New York City Mission and Church Extension Society, he was able to draw attention 
to the poor at a later General Conference which, in turn, established the City 
Evangelization Union with North at the helm.  With all the pieces in place, North built a 
Church of All Nations in New York City. The church created intentional support ministries 
among Germans, Italian, Polish, Russian, Chinese and Japanese immigrants. These 
ministries sought to face the endemic problems' head on with much success.  For 
further research on North and the institutional church go to 
http://catalog.gcah.org/publicdata/gcah2407.htm to view his personal papers' finding 
aid. 
 
The above history is from Richey, Russ E., Kenneth E. Rowe and Jean Miller Schmidt, 
The Methodist Experience in America: A History, Volume 1, Nashville: Abingdon Press, 
2010, pp. 300-303. 
 
The Church of All Nations photograph is from the Mission Education and Cultivation 
Program Department Collection http://catalog.gcah.org/publicdata/gcah830.htm). 
 
The Russian Brotherhood photograph is from the Mission Album Collection – Cities 1 
(http://catalog.gcah.org/omeka/collections/show/30). 
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African Americans

Delaware Annual Conference, 1918

Bishop Leontine Kelly

The Methodist side of our church family on how it dealt with its African American 
members is a tragic story.  Throughout our history African American Methodists 
were treated like strangers despite being with the Methodist Episcopal Church’s 

beginning.  Racial prejudice and eventual ecclesiastical politics led to a literal 
church within a church for Black Methodists who did not leave to form new 

denominations as other members did. Segregation came in the form of separate 
annual conferences, schools and mission projects after the Civil War. But the 

worst was the creation of a separate Central Jurisdiction in 1939 which did not end 
officially until 1972.  

 

One of the great ironies of Western culture, especially American culture, is to treat 
minority groups as strangers despite their positive contributions since its earliest 
history.  United Methodism is guilty of this theological and cultural sin as is other 
religious bodies.  African American Methodists who stayed within the denomination 
made tremendous contributions to defining United Methodist identity while still being 
treated as strangers in the larger Euro-centric church. 
 
On the first page of J. Gordon Melton’s Introduction to A Will to Choose, he states, 
“Beginning in the seventeenth century, large numbers of people from Africa made their 
way to what is now the United States.  They came not as explorers, opportunists, 
refugees of religious repression, but as slaves, destined to be bought and sold and to 
assume a position at the very bottom of the social ladder.  Here they would be expected 
to do the most back-breaking labor and menial tasks assigned to them in the most 
arbitrary manner, to work all day without sharing in fruits of their labor, and to accept 
their lot in life, if not cheerfully, as least without anger or outward reaction.”   
 
In other words, the unwilling stranger would remain a stranger for more than three 
hundred years in a race centered land. Slavery eventually fractured American 
Methodism into different denominations that have yet to be fully reconciled. 
 
John Wesley (http://gcah.org/history/biographies/john-wesley) saw slavery with moral 
indignation and utter disgust.  Wesley sets the example of where Methodists stand in 
regard to slavery when in 1758 he baptizes two slaves.  He would continue to fight 
slavery till his dying day. 



 
The same would not be true on this side of the Atlantic Ocean. Joseph Pilmore 
promotes a biracial church in which Asbury (http://gcah.org/history/biographies/francis-
asbury) agrees to and is evident in the early General Minutes membership statistics.  
Harry Hosier, an early Black evangelist, became an important part of early American 
Methodism’s success (http://gcah.org/history/biographies/harry-hosier).  American 
Methodism takes a strong anti-slavery position in the beginning but compromises the 
stand almost immediately to accommodate a Southern viewpoint.  Black racism, 
however, is practiced in the north as evidenced in the split at St. George’s, Philadelphia, 
by the late 18th century.  Richard Allen (http://gcah.org/history/biographies/richard-allen) 
and his followers left St. George‘s in 1792 over segregated seating and later formed the 
African Methodist Episcopal Church.  Later the African Methodist Episcopal Zion Church 
leaves the Northern church and later the Christian Methodist Episcopal Church is 
formed out of the Southern church in 1868.  In 1864, the Methodist Episcopal Church 
begins to create separate African American annual conferences whose boundaries are 
used to aid in the creation of the 1939 Central Jurisdiction to accommodate Jim Crow 
driven culture within Methodist Episcopal Church, South, in order to merge with the 
Methodist Episcopal Church and Methodist Protestant Church to form the Methodist 
Church.  Separate black colleges, medical schools and Gammon Seminary are begun 
under the Northern church’s Freedman’s Aid Society. Black deaconesses prove 
effective and black foreign missionaries later sent to fields where skin color is akin to the 
missionaries. 
 
African American churches began to integrate into Euro-centric conferences in the 
1950s.  A historical note of interest during this time period is Sallie Crenshaw 
(http://gcah.org/history/biographies/sallie-a.-crenshaw), along with Nora Young, 
becomes the first African American woman to be ordained.  By 1964, the tide for Black 
civil rights gains the upper hand in the United States, At the same time many of the 
soon-to-be disbanded Central jurisdiction conferences churches are merged into 
existing Euro-centric conferences.  The 1972 General Conference officially ends the 
racially driven Central Jurisdiction with final mergers in the following year.  Leontine 
Kelly (http://gcah.org/history/biographies/leontine-turpeau-current-kelly) is the first 
African American elected bishop and the only second woman up to that time to be 
elected to the episcopacy.   
 
Today African Americans hold positions in all areas of the denomination and proved 
fruitful leadership to a church that still struggles with overcoming fellowship with the 
stranger. 
 
 
Further reading: 
J. Gordon Melton, A Will to Choose:  The Origins of African American Methodism. 
Lanham, MD: Rowman & Littlefield Publishers, 2007. 
 
Morris L. Davis, The Methodist Unification: Christianity and the Politics of Race in the 
Jim Crow Era. New York: New York University Press, 2008. 



 
Russ E. Richey, Kenneth E. Rowe and Jean Miller Schmidt, The Methodist Experience 
in America: A History, Volume 1. Nashville: Abingdon Press, 2010. 
 
There are a number of articles related to Black Methodism in Methodist History. To 
search the series on-line go to http://archives.gcah.org/xmlui/handle/10516/30. 
 
The 1918 photograph of the Delaware Annual Conference is from the Mission Album 
Collection – Negro 1.  
 
Bishop Leontine Kelley, first African American women bishop in United Methodism, 
whose photograph is from the Mission Education and Cultivation Program Department 
Collection 
(http://catalog.gcah.org/publicdata/gcah830.htm). 
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Native Americans

Reverend Albert Horse Translating a 
Sermon into Kiowa for a Meeting in 

Oklahoma, 1945

A Gift of a Station Wagon from the 
Kearney District Methodist Youth 

Fellowship in  Nebraska to the 
Huerfano Mission in New Mexico, 

circa early 1950s

 

 

As stated in the previous slide, Natives experienced the same role of being a stranger in 
their own lands after a series of wars, disease, displacement to less desirable 
geographic areas which includes reservations, massacres, etc., while pressured in the 
Americanization process by both the church and government.  There were many 
Natives whom embraced Wesley and the Methodist movement and stayed true to their 
local churches despite their status amongst the larger Euro-centric Protestant culture. 
 
John Wesley always had a special interest in the plight and conversion of native 
peoples in the American colonies.  He never had a chance to preach to any Georgia 
natives when serving in Savannah.  Wesley strongly impressed upon his American 
preachers to do what they could to preach between tribal bands and set up Methodist 
societies. 
         
Cross-cultural mission work with North American natives began with John Stewart 
(http://gcah.org/resources/john-stewart)  Stewart was biracial being part Native and part 
African American who worked among the Wyandott in Ohio from 1815 till is death in 
1823.   
 
Bishop William McKendree (http://en.wikipedia.org/wiki/William_McKendree) addressed 
the 1820 General Conference urging the nascent Missionary Society to start formal 
work with native peoples. Methodists would eventually work with the Cherokee, 
Choctaw, Creek, Potawatom, Oneida , Menomini, Chippewa, Kaw Shawnee, Kansas, 
Chickasaw, Quapaw and Flathead natives.  James Finley soon discovered that to have 
a lasting missional impact he needed the approval from Wyandott tribal chiefs.  Once 



the approval was given, a school was started which later became a benchmark project 
for Methodist native work in the future.  One of those chiefs is Between-the-Logs 
(http://gcah.org/resources/chief-betwen-the-logs) who became instrumental in starting a 
church and received a preaching license in 1826.   
 
Turtle Fields and John Boor became the first ordained native ministers in the Methodist 
Episcopal Church. They and two other native ministers would accompany the 14,000 
Cherokees on the Trail of Tears.  At the end of the 1840s the Upper and Lower 
Cherokee Mission had sixteen local preachers and sixteen exhorters. Perhaps the most 
famous of native focused missions has to be the Oklahoma Indian Mission Conference 
(OIMC) which still exists today. 
 
Later Euro-centric expansion and settlement plus the church working with the Federal 
Government, made covenantial trust between the denomination and tribes tenuous at 
times.  Yet where Euro-centric expansion reached, Methodist tried to work amongst 
native tribes and bands.  Much of the credit, however, went to native preachers rather 
than missionaries for the Methodism’s success. 
 
By the 1960s natives sought greater self-determinism after a series of well-documented 
events.  The United Methodist work with natives focused primarily on reservations which 
ignored those natives outside the reservation system.  As a result the Board of Missions 
help to create National American Indian Committee composed primarily of native 
representation to aid in native self-determination.  This group would shortly become 
Native American International Caucus which focused on church representation 
throughout the connection, better clergy education and salaries, and communication 
with native churches outside the OIMC and giving voice to native concerns in the 
Western Hemisphere.  This led to a program by the General Board of Global Ministries 
to establish the Ethnic Minority Local Church program to fund projects which included 
native needs. 
 
Yet there was one unresolved issue that festered with United Methodist natives - The 
Sand Creek Massacre.  A Methodist Episcopal Church minister by the name of John 
Chivington, who army rank of colonel led 700 troopers to Sand Creek on November 29, 
1864, where seventy-five Cheyenne comprised mainly of women, children and older 
men were massacred.  Unfortunately, the church never condemned the killing nor did 
they strip Chivington of his credentials.  It was not until the 2012 General Conference 
did the church perform an Act of Repentance for the Sand Creek massacre and 
mandate all annual conferences do the same. 
 
The above information comes from Russell R. Richey, Kenneth E. Rowe and Jean Miller 
Schmidt, American Methodism: A Compact History, Nashville, Abingdon Press (2012). 
 
The photograph of a native Navajo worship service is found in the Mission Education 
and Cultivation Program Department Collection 
(http://catalog.gcah.org/publicdata/gcah830.htm). 
 



The photograph of the Huerfano Methodist Mission station wagon is found in the 
Mission Education and Cultivation Program Department Collection 
(http://catalog.gcah.org/publicdata/gcah830.htm). 
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Concluding Remarks
The idea of welcoming the stranger is a very United Methodist and biblically mandated mission for our life of faith.  John 
Wesley and the early Methodists were open to new people joining their ranks regardless of nationality.  Salvation through 
gospel preaching coupled social gospel outreach allowed John Wesley to extend the right hand of fellowship to those who 
were different from your typical British citizen.  Otherwise he would not have baptized two African slaves and had a deep 
desire to work with natives in the New World.  

Yet welcoming the stranger is never a straightforward path when human and social exclusiveness are dominant traits in any 
given society.  To United Methodism’s credit, the predecessor denominations made great inroads to groups outside of each 
group’s heritage.  At first glance who would think that the decidedly German nature of the Evangelical Association and later 
Evangelical Church would start Italian missions at the same time their Methodist counterparts were doing the same.  
Immigration is still a hot button topic amongst United Methodists.  Let’s hope we can agree as a church to welcome the 
stranger as our forbearers did with the same grit and drive that come from our collective heritage while finding different and 
creative ways through preaching, teaching and social gospels while being guided by our Wesleyan DNA.  

As with any historical presentation that tries to include a large audience, especially one as diversified as The United 
Methodist Church, there will be omissions, intentional and unintentional, due to space and time constraints.  There will be 
errors pointed out by those who have deeper knowledge than the author on certain subjects.  You would be surprised that a 
good general work on Methodism and immigration is lacking in our holdings. Perhaps someone will pick up the challenge 
and rectify this situation.

Please feel free to alter the power point for personal need.  Also, for those individuals and churches outside the United 
States who find a severe lack of information for each area, I encourage you to create your own presentation based on your 
history.  The General Commission on Archives and History would welcome receiving copies of your work.

All the information used here are from standard Methodist history works which are cited in a very unscholarly way.  I 
encourage you to use these works for further research.  Also the links in the notes are a new feature this year and should be
followed for a better Heritage Sunday experience.

Mark Shenise, Associate Archivist
March 23, 2015.

 

 

 

 


