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Editorial: Have you ever thought about encouraging your brother or sister in the Lord? 
What’s the difference between trite flattery and godly encouragement? How does this look 
in the community of God's people? For all this and more see :
is month’s Herald...

1... Encourage One Another by Kevin DeYoung
2... e Glory of Plodding by Kevin DeYoung
3... e Prayer of Faith by Sinclair Ferguson
4... e Sovereignty of God and Prayer by John Piper
5... Marketing Jesus by John Muether

ENCOURAGE ONE ANOTHER

ere are a lot of interesting conclusions to 
be gleaned from the laundry list of names in 
Romans 16. But the one I appreciate the most 
is Paul’s example of offering divinely inspired 
encouragement . According to my biblically 
informed definition, encouragement means 
highlighting the evidences of God’s grace in 
the gospel or in a gospel-centered person to 
the glory of God. Each part of that definition 
is important. Encouragement is not 
spotlighting a person but underlining God’s 
grace. It is not about commending nice 
people to make them feel good but about 
commending the work of the gospel in others 
to the glory of God.

e definition above can help differentiate 
encouragement from flattery. 
Encouragement is based on what is true 
about a person. Flattery affirms through 
exaggeration or falsehood. Encouragement 
keeps human praise in proportion, liing 
everything up for God’s praise. Flattery gives 
too much influence to human agency. 
Encouragement blesses for the sake of the 
blessed and the Blessed One. Flattery harbors 
ulterior motives and looks for favors or 
reciprocal affirmation. While God despises 
flattery, He delights to see Christians 
encourage each other. One reason we know 
this to be true is because He inspired Paul to 
record his encouragements in Romans 16. 
Notice four characteristics of 
Paul’s encouragement.

First, he recognized others publicly. Paul had 
never been to the church at Rome. But he 
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knew some of the members through his 
travels. Others he had heard about. And he 
liked what he’d seen and heard. So he told the 
whole church. He did this in all his letters. He 
held up Tychicus as a faithful minister in the 
Lord (Eph. 6:21) and Epaphroditus as a fellow 
worker and fellow soldier (Phil. 2:25). He 
went out of his way to encourage, speaking of 
“Luke the beloved physician” when plain old 
“Luke” would have sufficed (Col. 4:14). We 
probably don’t think of Paul as a great 
encourager but as more of a champion of the 
gospel or defender of the faith. Yet maybe the 
reason we don’t see him encouraging others is 
because it happens so frequently.

Second, Paul was tender in expressing his 
affections. Epaenetus, Ampliatus, Stachys, and 
Persis were all beloved to him. Rufus’ mother 
could have been his own mother; their bond 
was so close (Rom. 16:13). Elsewhere, Paul 
told the Philippians he held them in his heart 
and yearned for them with the affection of 
Christ Jesus (Phil. 1:7). He had abundant love 
for the Corinthians and was happy to live and 
die with them (2 Cor. 2:4; 11:11). Perhaps 
people find us discouraging or intimidating 
because they sense no warmth. Our praise is 
always perfunctory, never tender. ere’s a 
difference between saying, “You’re in my 
thoughts,” and telling someone: “I hold you in 
my heart.”

ird, Paul’s encouragement was rooted in his 
love for the gospel. He didn’t simply 
commend people for being really good at 
something. He honored them for the work of 
God he saw in and through them. ese were 
fellow workers, fellow servants, fellow saints. 
Paul’s heart beat with gratitude because God 
had saved these men and women and used 

them to bless others. e strongest bonds of 
friendship should be gospel bonds. e 
deepest affections ought to be stirred in us 
not because we like the same movies and 
music or come from the same place and root 
for the same teams, but because we share the 
same passion for an identity in the gospel. 
ese “greetings” are more than secular 
“hellos.” ey are signs of churchwide 
solidarity growing out of our communion 
together through our union with Christ.

Fourth, Paul didn’t just encourage his friends 
and co-laborers; he cultivated an atmosphere 
of appreciation and affection in the whole 
church. He greeted them but then told them 
to greet each other: “Go meet Philologus. 
Stop by and see Julia. Give my regards to 
Nereus.” Paul fostered community. He even 
encouraged signs of physical affection. e 
sign is not as important as the thing signified. 
Whether it’s a kiss, a hug, a hearty handshake, 
or a super sweet fist bump, Paul understood 
that God gave us bodies and wants us to use 
them appropriately to encourage others.

Paul wanted the church to be quick to 
encourage, not quick to condemn. His love 
for encouragement makes sense because God 
is the great encourager. God is always 
rejoicing in the truth. He loves to highlight 
His own grace and glory. He called Jesus His 
“beloved Son” and speaks just as kindly to us 
— “beloved,” “little children,” “new creations,” 
“holy ones.” Because of the work of Christ, 
God accepts us when He would otherwise 
reject us, which means He can encourage 
instead of condemn. And by this same work 
of Christ, we can encourage all those who 
belong to Christ.
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It’s popular among young people — my 
generation — to talk about ditching 
institutional religion and starting a 
revolution of real Christ-followers living 
in real community without the confines 
of church. Besides being unbiblical, such 
notions of churchless Christianity are 
unrealistic. It’s immaturity actually, like 
the newly engaged couple who think 
romance preserves the marriage, when 
the couple celebrating their golden 
anniversary know it’s the institution of 
marriage that preserves the romance. 
Without the God-given habit of corporate 
worship and the God-given mandate of 
corporate accountability, we will not 
prove faithful over the long haul.

What we need are fewer revolutionaries 
and a few more plodding visionaries. 
at’s my dream for the church — a 
multitude of faithful, risktaking plodders. 
e best churches are full of gospel-
saturated people holding tenaciously to a 
vision of godly obedience and God’s 
glory, and pursuing that godliness and 
glory with relentless, oen unnoticed, 
plodding consistency.

My generation in particular is prone to 
radicalism without followthrough. We 
have dreams of changing the world, and 
the world should take notice accordingly. 
But we’ve not proved faithful in much of 
anything yet. We haven’t held a steady job 

or raised godly kids or done our time 
in VBS or, in some cases, even moved off 
the parental dole. We want global change 
and expect a few more dollars to 
the ONE campaign or Habitat for 
Humanity chapter to just about wrap 
things up. What the church and the world 
needs, we imagine, is for us to be another 
Bono — Christian, but more spiritual 
than religious and more into social justice 
than the church. As great as it is that 
Bono is using his fame for some noble 
purpose, I just don’t believe that the 
happy future of the church, or the world 
for that matter, rests on our ability to 
raise up a million more Bonos (as at least 
one author suggests). With all due 
respect, what’s harder: to be an idolized 
rock star who travels around the world 
touting good causes and chiding 
governments for their lack of foreign aid, 
or to be a line worker at GM with four 
kids and a mortgage, who tithes to his 
church, sings in the choir every week, 
serves on the school board, and supports 
a Christian relief agency and a few 
missionaries from his disposable income?
Until we are content with being one of 
the million nameless, faceless church 
members and not the next globe-trotting 
rock star, we aren’t ready to be a part of 
the church. In the grand scheme of 
things, most of us are going to be more of 
an Ampliatus (Rom. 16:8) or Phlegon (v. 
14) than an apostle Paul. And maybe 
that’s why so many Christians are getting 
tired of the church. We haven’t learned 
how to be part of the crowd. We haven’t 

THE GLORY OF PLODDING
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learned to be ordinary. Our jobs are oen 
mundane. Our devotional times oen 
seem like a waste. Church services are 
oen forgettable. at’s life. We drive to 
the same places, go through the same 
routines with the kids, buy the same 
groceries at the store, and share a bed with 
the same person every night. Church is 
oen the same too — same doctrines, 
same basic order of worship, same 
preacher, same people. But in all the 
smallness and sameness, God works — like 
the smallest seed in the garden growing to 
unbelievable heights, like beloved 
Tychicus, that faithful minister, delivering 
the mail and apostolic greetings 
(Eph. 6:21). Life is usually pretty ordinary, 
just like following Jesus most days. Daily 
discipleship is not a new revolution each 
morning or an agent of global 
transformation every evening; it’s a long 
obedience in the same direction.
It’s possible the church needs to change. 
Certainly in some areas it does. But it’s also 
possible we’ve changed — and not for the 
better. It’s possible we no longer find joy in 
so great a salvation. It’s possible that our 
boredom has less to do with the church, its 
doctrines, or its poor leadership and more 
to do with our unwillingness to tolerate 
imperfection in others and our own 
coldness to the same old message about 
Christ’s death and resurrection. It’s 
possible we talk a lot about authentic 
community but we aren’t willing to live 
in it.

e church is not an incidental part of 
God’s plan. Jesus didn’t invite people to 
join an anti-religion, anti-doctrine, anti-
institutional bandwagon of love, harmony, 
and re-integration. He showed people how 
to live, to be sure. But He also called them 
to repent, called them to faith, called them 
out of the world, and called them into the 
church. e Lord “didn’t add them to the 
church without saving them, and he didn’t 
save them without adding them to the 
church” (John Stott).

“Love bears all things, believes all things, 
hopes all things, endures all things” (1 Cor. 
13:7). If we truly love the church, we will 
bear with her in her failings, endure her 
struggles, believe her to be the beloved 
bride of Christ, and hope for her final 
glorification. e church is the hope of the 
world — not because she gets it all right, 
but because she is a body with Christ for 
her Head.

Don’t give up on the church. e New 
Testament knows nothing of churchless 
Christianity. e invisible church is for 
invisible Christians. e visible church is 
for you and me. Put away the Che Guevara 
t-shirts, stop the revolution, and join the 
rest of the plodders. Fiy years from now 
you’ll be glad you did.
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Years ago, the editor of a publishing 
company asked me to write a book on 
prayer. e theme is a vitally important 
one. e publishing house was well 
known. To be honest, I felt flattered. But 
in a moment of heaven-sent honesty, I 
told him that the author of such a book 
would need to be an older and more 
seasoned author (not to mention, alas, 
more prayerful) than I was. I mentioned 
one name and then another. My reaction 
seemed to encourage him to a moment of 
honesty, as well. He smiled. He had 
already asked the well-seasoned 
Christian leaders whose names I had just 
mentioned! ey, too, had declined in 
similar terms. Wise men, I thought. Who 
can write or speak at any length easily on 
the mystery of prayer?

Yet in the past century and a half, much 
has been written and said particularly 
about “the prayer of faith.” e focus has 
been on mountain-moving prayer by 
which we simply “claim” things from God 
with confidence that we will receive them 
because we believe that He will 
give them.

But what exactly is the prayer of faith?

Association with the Dramatic
Interestingly, it is in the letter of James 
(who has so much to say about works) 
that the term occurs. It climaxes the 
marvelous teaching on prayer that 
punctuates the entire letter (see 1:5–8; 
4:2–3; 5:13–18).

What is even more striking is that the 
significance of the phrase seems to be 
illustrated by the experience of one 
individual, the prophet Elijah. In his case, 
the prayer of faith was instrumental in 
shutting the heavens. Perhaps it is not 
surprising, therefore, that the phrase has 
come to be associated largely, if not 
exclusively, with dramatic, miracle-like 
events—with the extraordinary rather 
than the daily.

Yet this misses the basic thrust of James’s 
teaching. e reason Elijah is used as an 
example is not that he was an 
extraordinary man; James stresses that he 
was “a man with a nature like 
ours” (James 5:17). It is his ordinariness 
that is in view.

Elijah’s praying is used as an example not 
because it produced miracle-like effects 
but because it gives us one of the clearest 
of all illustrations of what it means for 
anyone to pray with faith: it is believing 
God’s revealed Word, taking hold of His 

THE PRAYER OF FAITH

Sinclair Ferguson, is a Scottish 
theologian and currently a professor at 
Redeemer Seminary in Dallas. U.S.A

http://biblia.com/bible/esv/James%205.17
http://biblia.com/bible/esv/James%205.17
http://en.wikipedia.org/wiki/Scotland
http://en.wikipedia.org/wiki/Scotland
http://en.wikipedia.org/wiki/Theology
http://en.wikipedia.org/wiki/Theology
http://en.wikipedia.org/wiki/Redeemer_Seminary
http://en.wikipedia.org/wiki/Redeemer_Seminary


UNITED CHRISTIAN CHURCH OF DUBAI VOLUME 4, ISSUE 2, MAR 1, 2012

PAGE 6

covenant commitment to it, and asking Him 
to keep it.

e Prayer of a Righteous Person

Shutting up the heavens was not, aer all, a 
novel idea that originated in the fertile mind 
of Elijah. In fact, it was the fulfillment of the 
promised curse of the covenant Lord: “If you 
do not obey the Lord your God … these 
curses will come upon you… . e Lord will 
strike you … with scorching heat and 
drought… . e sky over your head will be 
bronze, the ground beneath you iron. e 
Lord will turn the rain of your country into 
dust and powder” (Deut. 28:15, 22–
24, NIV).

Like every “righteous man” (James 5:16), 
Elijah sought to align his life with God’s 
covenant promises and threats (which is, 
essentially, what “righteousness” means in 
the Old Testament—to be rightly 
covenantally related to the Lord). He lived 
his life in the light of the covenant God had 
made, and so he held on to its threats of 
judgment in prayer, as well as to its promises 
of blessing.

is, then, is the prayer of faith: to ask God 
to accomplish what He has promised in His 
Word. at promise is the only ground for 
our confidence in asking. Such confidence is 
not “worked up” from within our emotional 
life; rather, it is given and supported by what 
God has said in Scripture.

Truly “righteous” men and women of faith 
know the value of their heavenly Father’s 
promises. ey go to Him, as children do to 
a loving human father. ey know that if 
they can say to an earthly father, “But, father, 
you promised … ,” they can both persist in 
asking and be confident that he will keep his 
word. How much more our heavenly Father, 
who has given His Son for our salvation! We 
have no other grounds of confidence that He 
hears our prayers. We need none.

Legitimate Prayer

Such appeal to God’s promises constitutes 
what John Calvin, following Tertullian, calls 
“legitimate prayer.”

Some Christians find this disappointing. It 
seems to remove the mystique from the 
prayer of faith. Are we not tying down our 
faith to ask only for what God already has 
promised? But such disappointment reveals 
a spiritual malaise: would we rather devise 
our own spirituality (preferably spectacular) 
than God’s (frequently modest)?

e struggles we sometimes experience in 
prayer, then, are oen part of the process by 
which God gradually brings us to ask for 
only what He has promised to give. e 
struggle is not our wrestling to bring Him to 
give us what we desire, but our wrestling 
with His Word until we are illuminated and 
subdued by it, saying, “Not my will, but Your 
will be done.” en, as Calvin again says, we 
learn “not to ask for more than God allows.”

http://biblia.com/bible/esv/Deut.%2028.15
http://biblia.com/bible/esv/Deut.%2028.15
http://biblia.com/bible/esv/Deut%2028.22%E2%80%9324
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http://biblia.com/bible/esv/James%205.16
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is is why true prayer can never be 
divorced from real holiness. e prayer of 
faith can be made only by the “righteous” 
man whose life is being more and more 
aligned with the covenant grace and 
purposes of God. In the realm of prayer, too 
(since it is a microcosm of the whole of the 

Christian life), faith (prayer to the covenant 
Lord) without works (obedience to the 
covenant Lord) is dead.

I am oen asked, "If you believe God works 
all things according to the counsel of his 
will (Ephesians 1:11) and that his 
knowledge of all things past, present, and 
future is infallible, then what is the point of 
praying that anything happen?" Usually this 
question is asked in relation to human 
decision: "If God has predestined some to 
be his sons and chosen them before the 
foundation of the world (Ephesians 1:4,5), 
then what's the point in praying for anyone's 
conversion?"

e implicit argument here is that if prayer 
is to be possible at all man must have the 
power of self-determination. at is, all 
man's decisions must ultimately belong to 
himself, not God. For otherwise he is 
determined by God and all his decisions are 
really fixed in God's eternal counsel. Let's 

examine the reasonableness of this 
argument by reflecting on the example cited 
above.

1. "Why pray for anyone's conversion if God 
has chosen before the foundation of the 
world who will be his sons?" A person in 
need of conversion is "dead in trespasses 
and sins" (Ephesians 2:1); he is "enslaved to 
sin" (Romans 6:17; John 8:34); "the god of 
this world has blinded his mind that he 
might not see the light of the gospel of the 
glory of Christ" (II Corinthians. 4:4); his 
heart is hardened against God (Ephesians 
4:18) so that he is hostile to God and in 
rebellion against God's will (Romans 8:7).

Now I would like to turn the question back 
to my questioner: If you insist that this man 
must have the power of ultimate self-
determination, what is the point of praying 
for him? What do you want God to do for 
Him? You can't ask that God overcome the 
man's rebellion, for rebellion is precisely 
what the man is now choosing, so that 

THE SOVEREIGNTY OF GOD AND 
PRAYER
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would mean God overcame his choice and 
took away his power of self-determination. 
But how can God save this man unless he 
act so as to change the man's heart from 
hard hostility to tender trust?

Will you pray that God enlighten his mind 
so that he truly see the beauty of Christ and 
believe? If you pray this, you are in effect 
asking God no longer to leave the 
determination of the man's will in his own 
power. You are asking God to do 
something within the man's mind (or 
heart) so that he will surely see and believe. 
at is, you are conceding that the ultimate 
determination of the man's decision to 
trust Christ is God's, not merely his.

What I am saying is that it is not the 
doctrine of God's sovereignty which 
thwarts prayer for the conversion of 
sinners. On the contrary, it is the unbiblical 
notion of self-determination which would 
consistently put an end to all prayers for 
the lost. Prayer is a request that God do 
something. But the only thing God can do 
to save a lost sinner is to overcome his 
resistance to God. If you insist that he 
retain his self-determination, then you are 
insisting that he remain without Christ. For 
"no one can come to Christ unless it is 
given him from the Father" (John 6:65,44).

Only the person who rejects human self-
determination can consistently pray for 
God to save the lost. My prayer for 
unbelievers is that God will do for them 
what He did for Lydia: He opened her heart 
so that she gave heed to what Paul said 
(Acts 16:14). I will pray that God, who 
once said, "Let there be light!", will by that 

same creative power "shine in their hearts 
to give the light of the knowledge of the 
glory of God in the face of Christ" (II 
Corinthians 4:6). I will pray that He will 
"take out their heart of stone and give them 
a heart of flesh" (Ezekiel 36:26). I will pray 
that they be born not of the will of the flesh 
nor of the will of man but of God (John 
1:13). And with all my praying I will try to 
"be kind and to teach and correct with 
gentleness and patience, if perhaps God 
may grant them repentance and freedom 
from Satan's snare" (II Timothy 2:24-26).

In short, I do not ask God to sit back and 
wait for my neighbor to decide to change. I 
do not suggest to God that He keep his 
distance lest his beauty become irresistible 
and violate my neighbor's power of self-
determination. No! I pray that he ravish my 
unbelieving neighbor with his beauty, that 
he unshackle the enslaved will, that he 
make the dead alive and that he suffer no 
resistance to stop him lest my neighbor 
perish.

2. If someone now says, "O.K., granted that 
a person's conversion is ultimately 
determined by God' I still don't see the 
point of your prayer. If God chose before 
the foundation of the world who would be 
converted, what function does your prayer 
have?" My answer is that it has a function 
like that of preaching: How shall the lost 
believe in whom they have not heard, and 
how shall they hear without a preacher, and 
how shall they preach unless they are sent 
(Romans 10:14f.)? Belief in Christ is a gi 
of God (John 6:65; II Timothy 2:25; 
Ephesians 2:8), but God has ordained that 
the means by which men believe on Jesus is 
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through the preaching of men. It is simply 
naive to say that if no one spread the 
gospel all those predestined to be sons of 
God (Ephesians 1:5) would be converted 
anyway. e reason this is naive is because 
it overlooks the fact that the preaching of 
the gospel is just as predestined as is the 
believing of the gospel: Paul was set apart 
for his preaching ministry before he was 
born (Galatians 1:15), as was Jeremiah 
(Jeremiah 1:5). erefore, to ask, "If we 
don't evangelize, will the elect be saved?" is 
like asking, "If there is no predestination, 
will the predestined be saved?" God knows 
those who are his and he will raise up 
messengers to win them. If someone 
refuses to be a part of that plan, because he 
dislikes the idea of being tampered with 
before he was born, then he will be the 
loser, not God and not the elect. "You will 
certainly carry out God's purpose however 
you act but it makes a difference to you 
whether you serve like Judas or like 
John." (Problem of Pain chapter 7, 
Anthology, p 910, cf. p 80)

Prayer is like preaching in that it is a 
human act also. It is a human act that God 
has ordained and which he delights in 
because it reflects the dependence of his 
creatures upon Him. He has promised to 
respond to prayer, and his response is just 
as contingent upon our prayer as our 
prayer is in accordance with his will. "And 
this is the confidence which we have before 
Him, that if we ask anything according to 
His will, He hears us" (I John 5:14). When 
we don't know how to pray according to 
God's will but desire it earnestly, "the Spirit 
of God intercedes for us according to the 
will of God" (Romans 8:27).

In other words, just as God will see to it 
that His Word is proclaimed as a means to 
saving the elect, so He will see to it that all 
those prayers are prayed which He has 
promised to respond to. I think Paul's 
words in Romans 15:18 would apply 
equally well to his preaching and his 
praying ministry: "I will not presume to 
speak of anything except what Christ has 
accomplished through me, resulting in the 
obedience of the Gentiles." Even our 
prayers are a gi from the one who "works 
in us that which is pleasing in his 
sight" (Hebrews 13:21). Oh, how grateful 
we should be that He has chosen us to be 
employed in this high service! How eager 
we should be to spend much time in 
prayer! 

For more resources from John 
Piper, please visit 
www.desiringgod.org

For resources in Arabic, please 
visit
www.ar.desiringgod.org 
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Dear Naberus,

Aren’t these wonderful times to be in the 
temptation business? e hyper-
consumerism of modern times virtually 
does our work for us, as it converts our 
targets’ social lives into commodities that 
serve personal happiness, whether jobs or 
marriages or families.

As stunning as these successes have been, 
do not underestimate our crowning 
achievement. “Marketing the church“ ranks 
as arguably our most brilliant crusade in 
memory. Among the greatest deceits of our 
age is the lie that marketers are modern 
reformers and that pollsters are the church’s 
new prophets. With their influence, we have 
bamboozled churches into imagining they 
are enterprises that deliver goods and 
services with business acumen and 
market savvy.

When was the last time you heard a pastor 
called a shepherd? He is now a CEO, judged 
not by preaching gis but by promotional 
skills. So sermons have more stories and less 
biblical exegesis. Or consider this example 
— how many churches practice home 
visitation anymore? Almost none, it seems, 
because from a business perspective, that is 
a woefully inefficient drain of resources!

A commodified church is impotent to 
promote spiritual formation or discipleship. 

Marketing accentuates novelty and 
spontaneity, eroding deliberateness or 
respect for tradition, and choice rocks the 
foundation of ecclesiastical stability. Church 
becomes a mere brand, and we know that 
there is no such thing as “brand loyalty“ 
anymore. Remember to feed this appetite by 
adding more choices, such as multiple 
services with different “styles.“ Churchgoers 
will then chose a “worship experience“ on 
the same basis that they chose Chinese fare 
the previous night.

In our most sensational cases, your 
colleagues have established a raw 
pragmatism in churches obsessed with 
getting folks in the door. But do not despair 
if your efforts secure modest results; you 
will prove more successful if these 
sentiments remain unobserved. Remember 
that wherever we inflame the consumer 
impulse, the Bible recedes to the periphery 
of churches. ese same churches will rail 
against the secularism of their age without 
the slightest sense of their own 
profound worldliness.

Wonderful times indeed!

Your Master, 
Legion

marketing jesus
(is is an imaginary conversation from one demon to another ala C.S Lewis's e Screwtape Letters)

John R. Muether is associate professor of 
church history at Reformed eological 
Seminary in Orlando, Florida, USA
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SAFA PARK  PICNIC
It’s time to enjoy our bi-annual 

church picnic ! Bring food, 
friends and fun.

March, 30th 2012 
Right after church.



March Calendar

March 8th, 2012

7:00 pm Thursday Bible Study

7:00 pm Oasis (Youth Ministry).

March 9th, 2012

10:30 am UCCD church gathering.

9:30-10:20 am Friday Foundations.

Kevin DeYoung Conference

Friday 9th  5:30 pm

Saturday 10th 9:00 am

March 15th, 2012

7:00 pm Thursday Bible Study

7:00 pm Oasis (Youth Ministry).

March 16th, 2012

10:30 am UCCD church gathering.

9:30-10:20 am Friday Foundations.

          

March 22rd, 2012

7:00 pm Thursday Bible Study

7:00 pm Oasis (Youth Ministry).

March 23rd, 2012

10:30 am UCCD church gathering.

9:30-10:20 am Friday Foundations.
Budget Meeting After Church

March 30th, 2012

10:30 am UCCD church gathering.  

9:30-10:20 Friday Foundations.

Safa Park Picnic after service

FRIDAY FOUNDATIONS
 Feb 24th to Mar 30th 9:30 am to 10:20 am

Prayer
(Led by John Welkner and Roxy George)

What place does prayer have in your spiritual 
life? Does prayer really change God’s mind? 
Why should we pray, and how can we pray 
more effectively? We’ll be considering these 
questions and more in this six week classes, 

turning to the Bible to encourage our prayer. 
Join us for six weeks and be strengthened in 

your prayer life.

 Membership Matters
(Led by Various Elders)

Are you committed to the body of Christ? is 
class is for both those interested in joining 

UCCD and those who simply want to know 
more about who we are as a church. For the 

next five weeks we will consider our Statement 
of Faith, Church Covenant, Church 

Leadership and more.

 e Apostles’ Creed
(Richard Ngwisha and Todd Wilhelm)

e Apostles’ Creed sets out the very heart of 
the Christian faith - the core teaching that 

forms our foundation. It is the theological and 
orthodox “bottom line” concerning what we as 

Christians believe. Find out why this is 
important to Christian living in 2012.

Phone: 
(04) 884 6623 
Email: info@uccdubai.com 
http://uccdubai.com

mailto:info@uccdubai.com
mailto:info@uccdubai.com

