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STUDY
We want to help you dive into the text on your own. 

In the study portion of this guide you have the opportunity to  
engage the text through:

- OBSERVATION (What does the text say?)  

- CLARIFICATION (What does the text mean?)

- FORMATION (What does the text mean for me?)

Perhaps the most effective way to study scripture is to open a  
dialogue with the text. We do this by asking the text questions.  
We want to ask the text as many questions as we can,  
even questions where the answer seems to be obvious,  
still need to be asked. Observation, Clarification, and Formation  
are three types of questions that need to be asked of the text. 

For example, Titus 1:1 says, 
“Paul, a servant of God and an apostle of Jesus Christ, for the sake of 
the faith of God’s elect and their knowledge of the truth, which accords 
with godliness”

Now, what does it look like to ask questions of this verse?

OF THE STUDY GUIDE 
ELEMENTS 
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ELEMENTS 

OBSERVATION: (What does the text say?) 
   - Who is Paul?
   - What is a servant of God?
   - What is an apostle of Jesus Christ?
   - Who are God’s elect?
   - What is the knowledge of truth? 

CLARIFICATION (What does the text mean?)
   - What is the difference between a servant of God and  
     an apostle of Jesus Christ?
   - How did Paul become an apostle?
   - What does “For the sake of the faith of God’s elect” mean?
   - What does the knowledge of the truth mean? What is this truth?
   - How does knowledge of truth connect with Godliness?

FORMATION (What does the text mean for me?)
   - Paul is a servant of God, am I a good servant of God?
   - Do I live my life for the sake of God’s elect?
   - How can I grow in my knowledge of the truth?
   - Does my understanding of the truth lead me toward Godliness  
     in my everyday life?

OF THE STUDY GUIDE 
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PERSPECTIVES
We want to give you a sample of what different scholars and  
commentators have to say about each portion of the text.1  
These scholars offer differing opinions at times and will be helpful  
for you as you wrestle with understanding Paul’s message. 

EXPRESSIONS
If there is one thing the Biblical writers were passionate about, 
it was personal formation. Studying the Bible and knowing God  
means nothing if it doesn’t transform our lives to one degree or  
another. We want to be faithful students of God’s word, but we also 
want to be faithful doers of God’s word. We want to provide room for 
you to express what the Spirit is doing in your life. In the Expressions 
portion of the guide, feel free to journal, write notes, prayers, songs,  
or poems to God in response to the Holy Spirit’s work in your life 
through the book of Titus. 

GOSPEL COMMUNITY
Gospel Communities are a central part of the DNA at  
Journey The Way. We have designed this guide to fit into the  
rhythms of our Gospel Communities. Our Gospel Communities  
will be able to reference the guide for discussion question,  
and will be able to use the guide as a study aid throughout the week.

1 The Perspectives offered in this guide were compiled by Douglas Mangum and E. Tod 
Twist, Titus (ed. Douglas Mangum and Derek R. Brown: Lexham Bible Guide; Bellingham, 
WA: Lexham press, 2013).

OF THE STUDY GUIDE 
ELEMENTS 
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INTRODUCTION

MESSAGE
Titus 2:1 summarizes the key message of Paul’s letter to Titus:  
“speak the things which are fitting for sound instruction.”  
In the letter, Paul expresses the need to organize the church  
of Crete through the appointment of elders and to correct the  
damage caused by false teachers’ instruction (Titus 1:11). 
The antidote to false teaching is sound teaching. Thus, Titus is to  
promote sound instruction (Titus 2:1) and appoint leaders who are 
capable of defending “the faithful message” against opponents  
(Titus 1:9). Sound teaching and godly living are central components  
of this message and its purpose of countering the false teaching  
on Crete.

THEMES
The main theme of this brief letter is the connection between right  
belief and right behavior (see Fee 2011, 173). Paul’s instructions 
throughout the letter focus on the importance of sound teaching, 
which promotes right belief and, consequently, good deeds.  
For example, the qualifications for elders in Titus 1:5-9 require  
both right behavior and right belief. Elders should also be able to offer 
“sound instruction” and counter the false teachers, who represent 
wrong belief and wrong behavior (Titus 1:11, 13, 16). Likewise, the 
teachings about relationships among believers promote good behavior 
based on sound teaching (Titus 2:1-8; see “Responsibilities and  
Relationships in the Church”).
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The central theological sections of Titus seem to encapsulate  
what Paul considers to be the essence of the sound teaching of the 
gospel (Titus 2:11-14; 3:4-7). Good behavior is central in this letter,  
as demonstrated by Paul’s six references to “good deeds.”  
The first reference, Titus 1:16, highlights the false teachers’  
inability to perform anything qualifying as a “good deed.”  
The next five occurrences stress that Christians must be ready for  
and actively involved in good works (Titus 2:7, 14; 3:1, 8, 14).  
Lest his readers misunderstand the relationship between right belief 
and right behavior, Paul refers to “deeds of righteousness” in Titus 3:5, 
emphasizing that salvation is not a result of good works.  
Rather, salvation comes solely through God’s grace and mercy  
(Titus 2:11; 3:5) and the redeeming work of Jesus Christ (Titus 2:13-14; 
3:6-7), which prepares believers to do good works (Titus 2:11-14).

GENRE
Letters were a common form of communication in the ancient world, 
and much of the nt consists of letters that have been preserved for 
their early Christian teachings (see “Letters in the Bible,” LBD). Paul’s 
letter to Titus reflects the basic format of a Graeco-Roman letter. A 
typical letter had four main parts: salutation or greeting, thanksgiving, 
main body, and closing (see “Letter,” HCBD). The letter to Titus has 
three of these parts: the salutation (Titus 1:1-4; see “Paul’s Greeting for 
Titus”), the body (Titus 1:5-3:11), and the closing (Titus 3:12-15; see 
“Paul’s Closing Comments”). The absence of a thanksgiving  
section is typically attributed to Paul’s desire to get straight down to 
business and dispense with niceties, as he did in 1 Timothy  
(see Knight 1992, 287; Fee 2011, 171).

INTRODUCTION
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INTRODUCTION

The NT authors usually wrote letters to address a specific situation of 
concern. Most of Paul’s letters were intended to be read publicly in 
churches. The letters to Timothy, Titus, and Philemon, however, are 
correspondence with individuals. It is unclear whether the letters to 
Timothy and Titus would have been read aloud to the recipients’ con-
gregations at Ephesus or Crete. Most interpreters approach the letters 
with the assumption that the congregations would have somehow 
“overheard” the letters’ teaching.

HISTORICAL SETTING
Like the letters to Timothy, the letter to Titus is apparently set in the 
later years of Paul’s missionary career, probably the mid-60s AD 
(though Pervo rejects this idea; 2010, 86). Paul was still traveling freely 
in Greece and Asia Minor when he wrote to Titus in Crete (Titus 1:5;  
1 Tim 1:3; Acts 20), indicating the letter was written before Paul’s  
imprisonment in Rome, which seems to be the setting of 2 Timothy. 
The historical circumstances hinted at in Titus are difficult to place 
within the historical framework presented by the book of Acts  
(see Hiebert 1981, 429). Titus 1:5 implies that Paul and Titus had both 
been ministering on Crete before Paul moved on, leaving Titus behind. 
However, the book of Acts only mentions Crete as a location that the 
ship bearing the imprisoned Paul sailed around on the way to Rome 
(Acts 27:7-15). The commonly proposed solution to this problem is the 
second-imprisonment hypothesis, which holds that Paul was released 
from his imprisonment in Acts 28 and continued his missionary travels 
in the Mediterranean before being imprisoned in Rome again  
(see Fee 2011, 3-5). In this view, the letters to 1 Timothy and Titus  
belong to the period of ministry preceding the second imprisonment, 
and 2 Timothy was written during the second imprisonment. 2

2 Douglas Mangum and E. Tod Twist, Titus (ed. Douglas Mangum and Derek R. Brown: 
Lexham Bible Guide; Bellingham, WA: Lexham press, 2013).
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1 Paul, a servant of God and an apostle of Jesus Christ,  
for the sake of the faith of God’s elect and their knowledge of the truth, 
which accords with godliness, 2 in hope of eternal life, which God,  
who never lies, promised before the ages began 3 and at the proper 
time manifested in his word through the preaching with which I have 
been entrusted by the command of God our Savior;
4 To Titus, my true child in a common faith:

Grace and peace from God the Father and Christ Jesus our Savior.

OBSERVATION (What does the text say?) 

TITUS 1:1-4
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TITUS 1:1-4

CLARIFICATION (What does the text mean?)

FORMATION (What does the text mean for me?)
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PERSPECTIVES
FEE (2011, 167–70) observes that the greeting’s main point is to 
emphasize the purpose of Paul’s apostleship. He notes that the letter 
to Titus seems an unlikely candidate for such an elaborate depiction 
of Paul’s apostleship; he suggests it is meant to point to the truth of 
Paul’s preaching, not reiterate his authority. In addressing the  
theological details of the greeting, Fee points to the phrase pistin 
eklektōn theou (“faith of God’s chosen”; Titus 1:3) to demonstrate that 
Paul thinks those with faith in Christ are “the true continuation of the 
ancient people of God.” This phrase may be foreshadowing the letter’s 
later concern for the false teachers’ emphasis on Jewish practices and 
myths (Titus 1:10, 14).
     “Titus 1:1-4” UBCS: 1 and 2 Timothy, Titus

MARSHALL (1999, 111-35) concludes that the longer greeting was 
“meant not only for Titus but also for the churches for which he was 
responsible.” He sees the theological emphasis of the greeting as 
“God’s purpose of salvation.” Marshall also notes that the greeting 
sets the tone for the rest of the letter by focusing on Paul’s ministry, 
message, and authority from God. These three points may have  
provided Titus with the affirmation he needed as Paul’s representative 
in Crete: Titus was furthering Paul’s ministry and teaching his  
message.
     “Titus 1:1-4” ICC: A Critical and Exegetical Commentary on the Pastoral Epistles

MOUNCE  (2000, 376–83) makes the interesting text-critical observa-
tion that several manuscripts insert words into Titus 1:4 in an attempt 
to make the greeting adhere more closely to the style of the greetings
in 1-2 Timothy. He also observes that this salutation introduces many 
of the letter’s major themes, including Paul’s authority, godly living, 

TITUS 1:1-4
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TITUS 1:1-4

and a “high view of Christ.” Mounce identifies in Titus 1:1 the “trilogy 
of faith”; three things that are essential to Christianity and central to 
Paul’s message: faith, knowledge of truth, and godliness. He explains 
the “knowledge of the truth” as “the intellectual understanding of the 
faith” and godliness as “the proper behavior that must come forth from 
faith.” Despite the longer greeting and Paul’s emphasis on his apostle-
ship, Mounce does not think Paul’s authority was in question in Crete in 
the same way that it was in Ephesus. The theological emphases of the 
greeting addressed the problems Titus was having with “Jewish  
influence that most likely downplayed Christ.”
     “Titus 1:1–4” WBC: Pastoral Epistles

TOWNER (2005, 235) identifies the salutation as the “first theological 
section of Titus.” The greeting’s theology is oriented around the idea of 
promise and fulfillment - God promised salvation that is now fulfilled in 
Christ. He also draws attention to the way Paul references both God and 
Christ as “Savior” in three pairings throughout Titus (Titus 1:3-4; 2:10, 
13; 3:4, 6).
     “The Pairings of God and Christ as Savior” Contours of Christology in the  
      New Testament

QUINN (1990, 51–76) provides extensive, detailed comments on nearly 
every word in Paul’s greeting to Titus. In his introduction, he discusses 
the Pastorals as a pseudonymous collection of letters and considers 
the lengthy greeting of Titus 1:1-4 to be the “preface to the collection” 
(19-20). His view that Paul did not write the letter invites many gener-
alizations about how some features of the greeting are unlike Paul. For 
example, he notes that Paul is the sole sender, which is different “from 
most of the other Paulines”; additionally, he stresses how the definition 
of an apostle is meant to emphasize the transmission of his authority 
through time, whereas the “historical Paul used letters as an extension 
of his person.”
     “Titus 1:1-4” AYBC: The Letter to Titus
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EXPRESSIONS

TITUS 1:1-4
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TITUS 1:1-4

GOSPEL COMMUNITY
1. Who was Titus?

2. What was the purpose of Paul’s ministry?

3. How are you pursing a knowledge of the truth?

4. Have you seen your knowledge of the truth and your sanctification  
    complement each other? How?

5. What are some things in your lif that you tend to hope in outside  
    the gospel?

6. What does Paul mean when he says in verse three, “At the proper  
    time manifested in his word through the preaching…”?

7. What is Paul communicating when he calls Titus his true child?
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5 This is why I left you in Crete, so that you might put what remained 
into order, and appoint elders in every town as I directed you -  
6 if anyone is above reproach, the husband of one wife, and his  
children are believers and not open to the charge of debauchery or 
insubordination. 7 For an overseer, as God’s steward, must be above 
reproach. He must not be arrogant or quick-tempered or a drunkard  
or violent or greedy for gain, 8 but hospitable, a lover of good,  
self-controlled, upright, holy, and disciplined. 9 He must hold firm to the 
trustworthy word as taught, so that he may be able to give instruction 
in sound doctrine and also to rebuke those who contradict it.

OBSERVATION (What does the text say?) 

TITUS 1:5-9
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TITUS 1:5-9

CLARIFICATION (What does the text mean?)

FORMATION (What does the text mean for me?)
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PERSPECTIVES
DIBELIUS AND CONZELMANN (1972, 132-38) suggest that the 
list here contains a later interpolation about overseers in Titus 1:7-9 
that was not part of an original list of qualifications for elders. They 
maintain a distinction between overseers (or bishops) and elders (or 
presbyters) in most of their discussions of offices (see 54-57), but they 
allow that all overseers were most likely elders, even if all elders were 
not also overseers. Dibelius and Conzelmann comment on the many 
similarities between the depiction of the false teachers here and that in 
1–2 Timothy; however, they note that the picture in Titus emphasizes 
the Cretan setting (Titus 1:12) and the Jewish origin of the heresy (Titus 
1:10, 14). While they are reluctant to generalize from these passages 
about the heresy in the Pastorals as a whole, they suggest there could 
be some connection with Judaism for “the entire heretical movement.”
     “Titus 1:5-9” Hermeneia: The Pastoral Epistles

SCHREINER (2008, 734–38) discusses the church leadership  
structure that can be inferred from Paul’s letters. He thinks the  
varying terminology means that “normative titles were not in place 
from the beginning.” The Pastorals speak of church leaders more than 
any of Paul’s other letters. He understands the switch between the 
term “elder” and “overseer” in Titus 1:5–7 as an indication of function, 
not office: Being an overseer was one of the functions of an elder.
     “Church Leaders” New Testament Theology: Magnifying God in Christ

TITUS 1:5-9
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TITUS 1:5-9

THISELTON (2009, 114-16) succinctly overviews the formal ministry  
qualifications given in the Pastoral Letters. He notes that elders,  
overseers, and deacons are all expected to be “blameless” (see “Key 
Word Study: Anenklētos, ‘Blameless’ ”), committed to one wife, not 
greedy, and good managers of their households. He acknowledges the 
controversy over whether overseers and elders refer to the same office.
     “Ephesians, Ministry of Women, and 1 Timothy and Titus” The Living  
      Paul: An Introduction to the Apostle and His Though
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EXPRESSIONS

TITUS 1:5-9
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TITUS 1:5-9

GOSPEL COMMUNITY
1. Why did Paul leave Titus in Crete?

2. Are the qualifications for elders applicable only for those who aspire  
    to such a role?

3. What does it mean to be above reproach? Are you pursing a life  
    that is above reproach?

4. Why is family life so important for an elder?

5. How is an elder “God’s steward”?

6. Verse eight talks about character, and verse nine talks about  
    doctrine. How should verse eight influence verse nine?
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10 For there are many who are insubordinate, empty talkers and  
deceivers, especially those of the circumcision party. 11They must 
be silenced, since they are upsetting whole families by teaching for 
shameful gain what they ought not to teach. 12One of the Cretans, a 
prophet of their own, said, “Cretans are always liars, evil beasts, lazy 
gluttons.” 13This testimony is true. Therefore rebuke them sharply, that 
they may be sound in the faith, 14not devoting themselves to Jewish 
myths and the commands of people who turn away from the truth.  
15To the pure, all things are pure, but to the defiled and unbelieving, 
nothing is pure; but both their minds and their consciences are defiled. 
16They profess to know God, but they deny him by their works. They 
are detestable, disobedient, unfit for any good work.

OBSERVATION (What does the text say?) 

TITUS 1:10-16
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TITUS 1:10-16

CLARIFICATION (What does the text mean?)

FORMATION (What does the text mean for me?)
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PERSPECTIVES
GUTHRIE (1990, 204-11) addresses the charge that Titus’ appointing 
elders was anachronistic for the first century church because it reflects 
a level of organization that was “too advanced for the time of Paul.”  
He notes that this view requires that Acts 14:23 also be taken as 
anachronistic. Guthrie understands the terms “elder” and “overseer”  
to be “virtually synonymous.” His discussion of the particular  
qualifications for elders focuses on the subtle differences in the Titus 
list, such as the detail that the elder’s children must be believers. He 
rejects the idea that the list begins fresh in Titus 1:7 and is based on 
a secular list of ethics. He lists the vices that elders are to avoid in 
Titus 1:7 and their virtues or positive qualities in Titus 1:8. In his view, 
the false teachers are Jewish teachers on Crete who were influencing 
believing families. However, Guthrie does not seem to understand the 
teachers to have claimed to have been Christians themselves.
     “Titus 1:5-16” TNTC: The Pastoral Epistles

TITUS 1:10-16
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TITUS 1:10-16

ARICHEA AND HATTON (1995, 267-80) observe that Paul moved 
straight from his greeting to the body of the letter, skipping the usual 
thanksgiving or blessing that would typically follow a greeting.  
They suggest Paul omitted that section because of the urgent nature  
of the problems he needs to address - he gets straight to the point.  
They note the parallels between 1 Tim 3 and Titus 1 regarding church 
leadership offices, preferring to see “overseer” and “elder” as two 
names for the same office. Additionally, they see the appointment of 
elders being directly motivated by the need to deal with the false  
teachers. They support the suggestion that the false teaching is  
related to Judaizing Christianity since Jewish converts to Christianity 
were trying to require Jewish practices such as circumcision.
     “Titus 1:5-16” UBS: A Handbook on Paul’s Letter to Titus
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EXPRESSIONS

TITUS 1:10-16
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TITUS 1:10-16

GOSPEL COMMUNITY
1. What sort of damage can come from those who are insubordinate, 
    empty talkers and deceivers?

2. What is the action that alders are to take toward those who are  
    insubordinate, empty talkers and deceivers?

3. What is the purpose of rebuking someone sharply who is teaching  
    false doctrine?

4. Verse 15 says, “To the pure, all things are pure.” What does  
    this mean?

5. Verse 15 speakes to the depravity of the human mind and  
    conscience, and says to the unbeliever “nothing is pure.”  
    What does this mean?

6. According to verse 16, what is the significance of works in the  
    person’s life?
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But as for you, teach what accords with sound doctrine. 2Older men 
are to be sober-minded, dignified, self-controlled, sound in faith, in 
love, and in steadfastness. 3Older women likewise are to be reverent 
in behavior, not slanderers or slaves to much wine. They are to teach 
what is good, 4and so train the young women to love their husbands 
and children, 5to be self-controlled, pure, working at home, kind, and 
submissive to their own husbands, that the word of God may not be 
reviled. 6Likewise, urge the younger men to be self-controlled.  
7Show yourself in all respects to be a model of good works, and in your 
teaching show integrity, dignity, 8and sound speech that cannot be 
condemned, so that an opponent may be put to shame, having nothing 
evil to say about us. 9Bondservants are to be submissive to their own 
masters in everything; they are to be well-pleasing, not argumentative, 
10not pilfering, but showing all good faith, so that in everything they 
may adorn the doctrine of God our Savior. 

OBSERVATION (What does the text say?) 

TITUS 2:1-10
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TITUS 2:1-10

CLARIFICATION (What does the text mean?)

FORMATION (What does the text mean for me?)
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PERSPECTIVES
BARRETT (2003, 178-92) discusses this passage in his essay on 
ethics in the “deutero-Pauline literature” (he considers several of 
Paul’s letters to be pseudonymous). This category includes the letters 
that have ethical sections using the household code genre (Eph, Col, 
Pastorals). He takes these as representatives of a particular ethical 
tradition. Barrett’s discussion ranges far beyond the Pastorals or even 
his collection of deutero-Pauline letters, providing a useful introduction 
to nt ethical teaching in general.
     “Ethics in the Deutero-Pauline Literature” On Paul: Essays on His Life,  
      Work and Influence in the Early Church

BAUGH (2002, 503-05) provides some background on the  
Graeco-Roman moral ideal of “self-control.” He notes that the notion 
encompassed the ideas of both prudence and modesty. The important 
role women played in the Graeco-Roman family is evident from the 
emperor Augustus’ concern that good Romans should marry and have 
children. Baugh excerpts a speech attributed to Augustus by Cassius 
Dio, where he extols similar virtues for women to raise children and 
keep house, using the same Greek terms for “self-controlled” and 
“busy at home” as found in Titus 2:5.
     “Titus 2:1-10” ZIBBCNT: Romans to Philemon

TITUS 2:1-10
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TITUS 2:1-10

FEE (2011, 184-92) describes Titus 2:1-8 as picking up the  
“framework of 1 Tim 5:1-2” and fleshing out the details (reflecting  
his view that Titus was written after 1 Tim; see “Composition” in the 
introduction). In this passage, he finds echoes of Paul’s teaching about 
overseers, deacons, and women from 1 Tim 2:9-15 and 3:1-13. He 
also rejects the interpretation connecting Titus 2:1-10 to the household 
codes. He suggests the teachings are not meant to address specific  
issues Titus is facing on Crete but to offer a general “call for good 
works” that will attract people to the gospel.
     “Titus 2:1-10” UBCS: 1 and 2 Timothy, Titus

KELLY (1963, 238-43) follows the typical interpretation linking this  
passage with the household codes in Colossians and Ephesians  
because Paul breaks people into groups according to “age, sex,  
and status rather than family.” He suggests Paul was adapting some 
standard list of culturally acceptable virtues to promote the “good  
reputation of the church” and further the spread of the gospel. Kelly 
points out that the behaviors recommended for women were highly 
prized virtues in Graeco-Roman antiquity, especially the virtues of  
being devoted to her husband and children (Titus 2:4).
     “Titus 2:1-10” BNTC: The Pastoral Epistles
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PERSPECTIVES
LEA AND GRIFFIN (1992, 295-309) offer a lengthy and detailed  
discussion of these exhortations. They note that together, the five 
groups would have included everyone (older men and women,  
younger men and women, and slaves). Lea and Griffin argue that in 
offering these exhortations, Paul was focused on the impact believers 
could have on non-believers’ attitudes toward Christianity. Believers’ 
behavior could affect “the entire missionary enterprise of the church.” 
On the possible background of the passage in the household codes, 
they agree with Fee and others who find the similarities merely  
superficial.
     “Titus 2:1-10” NAC: 1, 2 Timothy, Titus

PLUMMER (2006, 96-105) uses Titus 2:1-10 as the central text for 
demonstrating his thesis that Paul’s teachings about good Christian 
behavior were motivated by evangelistic concerns. He begins with the 
advice to slaves and Paul’s explicit statement in Titus 2:10 that their 
good behavior was meant to make the gospel attractive to outsiders. 
His detailed study makes a good case for the evangelistic intent of 
Titus 2.
     “Pauline Commands to Witness Passively” Paul’s Understanding of the  
      Church’s Mission: Did the Apostle Paul Expect the Early Christian Communities to  
      Evangelize?

TITUS 2:1-10
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TITUS 2:1-10

POLHILL (1999, 418-19) surveys everything the nt has to teach us  
about Paul. His overview of the highlights from Titus provides a  
thorough discussion of the passage as compared to the similar  
ethical teachings from 1 Timothy.
     “The Exemplary Behavior of Various Groups in the Church” Paul and  
      His Letter
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EXPRESSIONS

TITUS 2:1-10
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TITUS 2:1-10

GOSPEL COMMUNITY
1. Have you seen verse two demonstrated by a man in your past?  
    (share about this person)

2. Have you seen verse three demonstrated by a woman in your past?  
    (share about this person)

3. What character traits are shared between the older man and the  
    older woman?

4. Titus 2:4-5 gives a clear picture of discipleship. What could the  
    impact of discipleship have on JTW?

5. Being self-controlled is a prevailing theme in these verses.   
    How can you cultivate and work on self-control in your life?
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11For the grace of God has appeared, bringing salvation for all people, 
12training us to renounce ungodliness and worldly passions, and to live 
self-controlled, upright, and godly lives in the present age, 13waiting 
for our blessed hope, the appearing of the glory of our great God and 
Savior Jesus Christ, 14who gave himself for us to redeem us from all 
lawlessness and to purify for himself a people for his own possession 
who are zealous for good works.15Declare these things; exhort and 
rebuke with all authority. Let no one disregard you.

OBSERVATION (What does the text say?) 

TITUS 2:11-15
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TITUS 2:11-15

CLARIFICATION (What does the text mean?)

FORMATION (What does the text mean for me?)
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PERSPECTIVES
BASSLER (2002, 209–11) devotes an essay to all the passages in  
the Pastorals that refer to Christ’s appearing. In her discussion of  
Titus 2:11-14, she suggests the language may reflect a modification  
of liturgical material. She acknowledges the difficulty with Titus 2:13, 
referring apparently to the statement about the “glorious appearing of 
our great God and Savior Jesus Christ” as a “highly disputed phrase.” 
The phrase can be understood as either a “two-part epiphany”  
referring to God and Jesus separately or a single epiphany identifying 
Jesus Christ as God and Savior. She suggests the verse is more  
about the appearance of a divine attribute (“glory”) than about the 
appearance of a divine figure.
     “The Revelation of Grace and Glory: Titus 2:11–14”  
     Pauline Conversations in Context: Essays in Honor of Calvin J. Roetzel

BLACK AND MCCLUNG (2004, 243-50) emphasize the theological 
implications of the “grace of God” (Titus 2:11) bringing salvation and 
training people for godly living. Paul’s stress on moral character  
reflects that it is “essential that we link what we believe with the way in 
which we live.” On the debated phrase “Great God and Savior” (Titus 
2:13), they note that it could refer to both God the Father (“great God”) 
and Jesus (“Savior”), but they conclude that since the Greek uses a 
single definite article for both names, they are meant to be understood 
as a reference to one person. Added support for taking both as  
referring to Jesus comes from the eschatological context: NT passag-
es about the second coming do not indicate that the Father appears, 
only the Son. The statement should be understood as an affirmation of 
the deity of Jesus.
     “Titus 2:1-11-15” 1 & 2 Timothy, Titus, and Philemon: A Bible Commentary  
       in the Wesleyan Tradition

TITUS 2:11-15
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DESILVA (2000, 141-48) considers the NT teachings about how  
Christians should respond to God’s grace. He reads these texts in  
light of the cultural context of the NT, which had formal social  
expectations about responding to beneficence and patronage  
from a superior. Beneficiaries were to respond with thanksgiving and 
gratitude, spread the news about the giver’s generosity, and live in a way 
that brought honor to social connections. He mentions Titus 2:11-14 in 
discussing how Christian’s changing behavior is a proper response to 
God’s gift - believers should make use of the new ability they have to 
live a holy life through their association with Christ.
     “Making a Gracious Response” Honor, Patronage, Kinship & Purity:  
      Unlocking New Testament Culture

KNIGHT (1992, 318-30) understands Titus 2:11-15 as amplifying the  
reference to the “teaching of God our Savior” in Titus 2:10. He notes 
that the pattern of the exhortation preceding the theological basis is  
the reverse of Paul’s normal structure, but it reflects the order of  
Phil 2:12-13. Discussing the phrase “in the present age,” Knight sees 
two nuances of meaning: (1) God’s grace not only prepares believers  
for “the age to come” but also has a present aspect of saving and  
teaching; and (2) the typical Pauline understanding is that this present 
age is characterized by wickedness and sinfulness. These elements 
emphasize both the difficulty of godly living in the present age and the 
present and future implications of God’s grace. On the phrase “great 
God and Savior” in Titus 2:13, Knight offers a detailed survey of  
opinions and lists where the major commentators (up to 1992) fell on  
the issue.
     “Titus 2:11-15” NIGTC: The Pastoral Epistles
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PERSPECTIVES
LAANSMA (2009, 269-78) sees this passage as one of the best  
explanations in the NT for why some behavior is appropriate and some 
is not. Along with most commentators, he finds that Titus 2:11-15  
provides the theological basis for the preceding ethical instructions. 
The central theological truth behind the passage is Jesus’ appearance 
and all the aspects of His redemptive work that it entails. He notes  
that the two epiphanies mentioned here (the past appearance in  
Titus 2:11 and the future appearance in Titus 2:14) serve to bracket the 
“present age” (Titus 2:12) as the “time of salvation.” Between Christ’s 
first appearance and His second coming is the time to bring “salvation 
to all people” (Titus 2:11).
     “Titus 2:11-14” Cornerstone Biblical Commentary: 1-2 Timothy, Titus & Hebrews

TITUS 2:11-15
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TOWNER (2006, 740-68) calls this passage “a densely packed  
statement of theology that in some ways marks the rhetorical highpoint 
of the letter.” He observes the clear markers that show the passage links 
to the preceding ethical instruction, including the use of gar (“for”)  
in Titus 2:11 and the resumption of the charge from Titus 2:1 in  
Titus 2:15. Towner provides a lengthy subsection on “Pauline  
Christology and Cretan Mythology” that gives more background on the 
religious environment of ancient Crete; he especially considers possible 
contrasts in the portrait of God versus the traditional portrait of Zeus.
     “Titus 2:11-14” NICNT: The Letters to Timothy and Titus
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GOSPEL COMMUNITY
1. How should we understand bondservant and slaves in the Bible?

2. What does it look like to “Adorn the doctrine of God our Savior”?

3. Does verse 11 refer to universalism? Why or why not?

4. What effect does the grace of God have on the believer’s life  
    (vv. 11-14)? Discuss these things at length with your group.

5. What is the cause and effect in verse 14?
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Remind them to be submissive to rulers and authorities, to be obe-
dient, to be ready for every good work, 2to speak evil of no one, to 
avoid quarreling, to be gentle, and to show perfect courtesy toward all 
people. 3For we ourselves were once foolish, disobedient, led astray, 
slaves to various passions and pleasures, passing our days in mal-
ice and envy, hated by others and hating one another. 4But when the 
goodness and loving kindness of God our Savior appeared, 5he saved 
us, not because of works done by us in righteousness, but according 
to his own mercy, by the washing of regeneration and renewal of the 
Holy Spirit, 6whom he poured out on us richly through Jesus Christ 
our Savior, 7so that being justified by his grace we might become heirs 
according to the hope of eternal life. 

OBSERVATION (What does the text say?) 

TITUS 3:1-7
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CLARIFICATION (What does the text mean?)

FORMATION (What does the text mean for me?)
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PERSPECTIVES
FEE (2011, 201-05) notes three major options for explaining the  
phrase in Titus 3:5b. The first option is that the salvation process  
has different phases: “washing” is a believer’s conversion, and the 
“renewal” is when they receive the Spirit. This option also includes the 
Holiness-Pentecostal view that the phases are conversion and baptism 
in the Spirit. The second option is that “washing” refers to a baptism 
of the Holy Spirit that brings both regeneration and renewal. The third 
option is that “washing” is a figurative allusion to baptism being used 
as “a metaphor for spiritual cleansing.” Fee prefers this third option 
since it emphasizes the work of the Spirit rather than bringing in other 
ideas that the context may or may not imply.
     “Titus 3:5” UBCS: 1 and 2 Timothy, Titus

LEA AND GRIFFIN (1992, 321-24) provide a fairly concise and  
readable survey of this complicated issue. Regarding the option  
that the verse refers to two phases of salvation, they reject the  
interpretation that the preposition “through” (dia) belongs before the 
second phrase as well as the first. Since one preposition governs both 
regeneration and renewal, they refer to one event, not two. They  
spend more time discussing the meaning of “washing,” noting the  
fundamental debate is whether it refers to physical or spiritual baptism.
     “Titus 3:5” NAC: 1, 2 Timothy, Titus

MARSHALL (1999, 316-22) gives a technical discussion of the Greek 
syntax of this phrase and how the terms may relate to each other. After 
rejecting one novel suggestion that the “washing” here is some sort 
of “archetypal baptism,” he narrows the debate to whether it refers to 
literal water baptism or to some metaphor for a spiritual cleansing. He 
prefers the metaphorical interpretation because “a reference to an

TITUS 3:1-7
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outward rite as the means of salvation is very unlikely in a context which 
is replete with references to divine action.”
     “Titus 3:5” ICC: A Critical and Exegetical Commentary on the Pastoral Epistles

QUINN (1990, 210-26) devotes 15 pages to addressing this Titus 3:4-6 
issue. He muses on the possible sources for the faithful saying, which 
he views as a fragment of a “baptismal hymn.” His analysis of the  
passage is filled with speculative comments such as: “The baptismal 
setting presupposed at this point in Titus suggests that the three names 
here have some link with the baptismal rite.” He moves from inferring 
a baptismal setting for this verse (based on the presence of the Greek 
word for “washing,” which is loutron, not baptizō) to imagining a full 
liturgical baptismal rite invoking the names of the Father, Son, and Holy 
Spirit. Most of his detailed commentary on these verses derives mainly 
from explicating this possible baptismal setting.
     “Titus 3:4-6” AYBC: The Letter to Titus

SCHREINER’S discussion of baptismal washing in his book on Paul 
treats 1 Cor 6:11; Eph 5:26; and Titus 3:5 as the key passages on the 
subject. Regarding Titus 3:5, he argues that “regeneration (palingenesia) 
and renewal (anakainōsis) both modify washing and function as syn-
onyms.” He thinks that Paul is referring to regeneration by the power of 
the Sprit, but also suggests that the early Christians would have thought 
of baptism upon reading Titus 3:5.
     “Baptismal Washing” Paul, Apostle of God’s Glory in Christ: A Pauline Theology

THISELTON (2009, 117-19) discusses baptism in connection with  
salvation in Paul’s writings. His overview of 1 Cor 12:13 and the idea of 
being baptized in the Spirit are instructive for what Spirit baptism could 
mean in the context of Titus 3:5.
     “Baptismal as Allegiance to Christ” The Living Paul: An Introduction to the  
       Apostle and His Though
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TITUS 3:1-7

GOSPEL COMMUNITY
1. Paul is calling Titus to remind the people how to live lives in  
    accordance with the Gospel in verses 1-2. What do these things  
    look like in our daily lives? (Ask for examples)

2. How should we understand our lives/hearts before the grace of God  
    transformed them?

3. How/when did goodness and loving kindness appear?  
    Why is this significant? 

4. Paul writes, in verse 5, “He saved us, not because of works done  
    by us in righteousness…” We know that we are saved apart from  
    our works, so what role does works have in our salvation?  
    (read Titus 2:11-14)

5. What is the work of the Spirit in verses 5-6?

6. Why is it so significant that we are heirs with Christ?
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8The saying is trustworthy, and I want you to insist on these things,  
so that those who have believed in God may be careful to devote 
themselves to good works. These things are excellent and profitable for 
people. 9But avoid foolish controversies, genealogies, dissensions, and 
quarrels about the law, for they are unprofitable and worthless.  
10As for a person who stirs up division, after warning him once and 
then twice, have nothing more to do with him, 11knowing that such a 
person is warped and sinful; he is self-condemned. 

OBSERVATION (What does the text say?) 

TITUS 3:8-11
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CLARIFICATION (What does the text mean?)

FORMATION (What does the text mean for me?)
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PERSPECTIVES
AAGESON (2012, 58-61) discusses the theological content of this  
passage, especially the way it depicts God as savior. In Titus, the 
“Savior” label is applied to both God and Christ. In 1 Timothy, it was 
only used for God, and it is only used in connection with Christ in 
2 Timothy. Aageson’s comparison of the ways God and Jesus are 
described in the Pastorals leads him to conclude that the Pastorals 
reflect a high Christology, where “Christ himself exhibits the  
attributes and activity of God at work for the redemption and  
salvation of sinners.”
     “Images of God and Christ in Comparison” Paul, the Pastoral Epistles,  
      and the Early Church

BAUGH (2002, 506-07) suggests this passage’s emphasis on  
submission to ruling authorities “shows that Christianity is not a social 
revolutionary religion.” Paul’s instructions promote Christians being a 
positive influence on society. Baugh also discusses the Graeco-Roman 
background of the concept of “savior,” pointing out that most of the 
“salvation” brought by either gods or men was limited to local danger 
or other aspects of civic assistance. He gives an example from a  
Graeco-Roman letter where the writer attributes his salvation from a 
storm at sea to the god Serapis.
     “Titus 3:1-11” ZIBBCNT: Romans to Philemon

FEE (2011, 200-209) sees Titus 3 as a return to the letter’s major em-
phasis on the importance of “good works” (meaning godly  
Christian behavior). He observes that Titus 2 was mostly concerned 
with “relationships between believers,” while Titus 3 focuses more on 
how Christians behave toward outsiders. He describes Titus 3:1-2 as 
another short virtue list that functions as “an appeal for good works,”

TITUS 3:8-11
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with Titus 3:3 functioning as “the evangelistic reason for the appeal.” 
The theological statement in Titus 3:4-7 serves to summarize the  
gospel for the church at Crete while also stressing the importance of 
God’s mercy in salvation. The good works are not the basis of salvation 
but the response. Fee also discusses the extent of the faithful saying  
indicated by the formula in Titus 3:8. Scholars debate whether it refers 
to all of Titus 3:4-7, just a section of it, or to all of Titus 3:3-7. The fact 
that Titus 3:4-7 is a single sentence in Greek makes the majority view - 
that Titus 3:4-7 is the saying - most likely.
     “Titus 3:1-8” UBCS: 1 and 2 Timothy, Titus

HIEBERT (1981, 442-48) divides the passage into three sections:  
(1) Titus 3:1-2, which discusses a Christian’s duties to the secular world; 
(2) Titus 3:3-8, which speaks of the Christian’s motivation for godly  
living; and (3) Titus 3:9-11, which concerns the required response to 
“spiritual error.”s Living up to the godly character expected of a Chris-
tian is the best demonstration that a person is truly a Christian. The  
motivation for godly living comes in two parts: the reminder of our sinful 
behavior before accepting Christ and the present reality of our salvation 
through Christ. The response to false teachers involves admonition, then 
abandonment if the person does not accept the correction.
     “Titus 3:1-11” The Expositor’s Bible Commentary, Volume 11: Ephesians  
      through Philemon

THISELTON (2000, 434-55) points out the structural similarities  
between Titus 3:1-11 and Titus 2:1-14. He also notes that the  
theological segments in Titus 2:11-15 and Titus 3:3-7 share similar  
content with 2 Tim 1:9, calling these three passages “highly  
christological.” In Mounce’s view, the basic idea of Titus 2 continues  
into this section of Titus 3 but focuses on believers’ social obligations  
to the nonbelievers around them.
     “Titus 3:1-11” WBC: Pastoral Epistle
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GOSPEL COMMUNITY
1. Why are good works emphasized in verse 8?

2. Paul says that those who have been saved are to devote themselves  
    to good works. What does this devotion look like in your life?

3. What are some foolish controversies that our culture tends to  
    engage in?

4. Paul has some hard words for those who stir up division.  
    Why is this?
       a. Christian unity is the greatest theme in all of Paul’s writings,  
           for those who stir up division act in opposition to unity. 

5. What are some ways you struggle to fight for unity?

6. How has division hurt you or people you know in the past?

7. Why is the person who stirs up division self-condemned? 
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12When I send Artemas or Tychicus to you, do your best to come to me 
at Nicopolis, for I have decided to spend the winter there. 13Do your 
best to speed Zenas the lawyer and Apollos on their way; see that they 
lack nothing. 14And let our people learn to devote themselves to good 
works, so as to help cases of urgent need, and not be unfruitful.
15All who are with me send greetings to you. Greet those who love us 
in the faith.

Grace be with you all. 

OBSERVATION (What does the text say?) 

TITUS 3:12-15
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CLARIFICATION (What does the text mean?)

FORMATION (What does the text mean for me?)
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PERSPECTIVES
DIBELIUS AND CONZELMAN (1972, 152-55) take the opportunity of 
these closing remarks to give an excursus discussing the background 
setting for the letter. They mention numerous cities called Nicopolis 
and discuss whether they would be good candidates for the city  
mentioned here. They also try to fit Paul’s planned movements into 
what is known of his career from Acts. Based on their belief that the 
Pastorals are non-Pauline, they conclude that the writer was inventing 
historical details grounded on the material from Acts 20:2-3.
     “Titus 3:12-15” Hermeneia: The Pastoral Epistles

FIORE (2007, 225-28) notes this closing’s similarity with that in 2 
Timothy, where Paul also summons his coworker to come visit him. He 
agrees that the Nicopolis mentioned is the one on the Adriatic coast. 
He sees Paul’s summons to Titus as indicating that Titus is not meant 
to have an extended ministry on Crete.
     “Titus 3:12-15” Sacra Pagina: The Pastoral Epistles

KNIGHT (1992, 356-60) explains the typical pattern apparent in the 
conclusions of Paul’s letters: personal instructions, reiteration of a 
major concern from the letter, final greetings, and closing benediction. 
He gives extensive cross-references demonstrating those aspects 
throughout Paul’s letters. From the fact that Tychicus was later sent to 
Ephesus (2 Tim 4:12) and Titus went on to Dalmatia (2 Tim 4:10), he 
concludes that Paul sent Artemas to Crete to replace Titus.
     “Titus 3:12-15” NIGTC: The Pastoral Epistles

TITUS 3:12-15
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MONTAGUE (2008, 252-56) points out that Tychicus is mentioned four  
other times in the nt (Acts 20:4; Eph 6:21; Col 4:7; 2 Tim 4:12), though 
this is the only reference to Artemas. The name Artemas is a shortened 
version of Artemidorus (meaning “gift of Artemis”), which suggests  
Artemas was a Gentile convert originally named after a Greek deity.  
The name Zenas is also a contracted form of Zenodoras (meaning “gift 
of Zeus”), suggesting he was a Gentile convert as well as a lawyer. The 
Apollos mentioned is probably the well-known figure from Acts 18-19, 
who is also mentioned numerous times in 1 Corinthians.
     “Titus 3:12-15” CCSS: First and Second Timothy, Titus

WITHERINGTON (2006, 164-67) comments that the details in this 
section seem so genuine that either a pseudepigrapher created them to 
deceive and give the work credibility or they describe an actual situation 
from Paul’s life. He argues that Nicopolis was an unusual location for a 
pseudepigrapher to have associated with Paul, since it is not mentioned 
elsewhere in the NT. He notes that since the city was a Roman colony, 
it was the type of place that Paul liked to stay because of the benefits 
afforded by his Roman citizenship.
     “Titus 3:12-15” Letters and Homilies for Hellenized Christians,  
      Volume I: A Socio-Rhetorical Commentary on Titus, 1-2 Timothy and 1-3 John
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GOSPEL COMMUNITY
1. Who were Artemas and Tychicus?

2. What does verse 13 say in regards to supporting/equipping the  
    saints for ministry?

3. What does it look like to devote yourself to good works?

4. How does a devotion to good works impact the life of others?

5. How can know if we are being fruitful or unfruitful? 

6. The last phrase is, “Grace be with you all”.  As a group, look back  
    over the three chapters of Titus and look for the effects of grace.   
    (Grace is found four times in Titus, 1:3; 2:11; 3:7; 3:15)


