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PERSONAL » fromJohnW.Ritenbaugh

the UHLLTIRQS of

hepreviousarticlesinthisserieshavedealt only with

the sweet-savor offerings, commonly called the

whole burnt offering, the mea offering, and the
peaceoffering. Withthisarticle, weshall begin compar-
ing the distinctions between the sweet-savor offerings
and the sin offerings. Some striking differences exist
between the two categories, one of the more prominent
being that we are to understand that sin playsno rolein
the sweet-savor offerings. They were offered for God' s
acceptance on behalf of the worshipper—but not be-
cause the worshipper had sinned. God accepted him

Leviticus 9:1-10 states,

because of his devotion, represented by his offering.
Such is not the case with the sin and trespass
offerings. Sin isvery much part of these offerings. As
such, they are not a sweet savor to God. Heis merciful
andwill forgivebased on Christ’ ssacrifice, whichthese
offerings represent, but even though He accepts the
offerings, Hetakesno satisfactioninsin. Sinisdescribed
throughout the Bibleasabominabl e, remarkably hate-
ful, and evil to God. Even though sin is described by
exceedingly vivid adverbs and adjectives, it is till,
nonetheless met and covered by the sacrifice of Christ.

“ThisisthethingwhichtheLoro commanded

It cameto pass on the eighth day that M oses
called Aaron and his sons and the elders of

“Gotothealtar  1srael. And he said to Aaron, “Take for
o yourself ayoung bull asasin offering and a

offeryoursin- ramasaburnt offering, without blemish, and

: offer them before the Lorp. And to the
offeringandyour  chitaren of Israel you shall spesk, saying,
: ‘Take a kid of the goats as a sin offering,
burntofferlng, and and acalf and alamb, both of thefirst year,
make atonement without blemish, as a burnt offering, also a
bull and aram as peace offerings, to sacrifice

for yourseh‘ and  beforethe Loro, and agrain offering mixed

; with oil; for today the Lorp will appear to

for the p60p|e . you.”” So they brought what Moses com-
" . manded before the tabernacle of meeting.
—Leviticus 97 And all the congregation drew near and

stood before the Lorp. Then Moses said,
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you to do, and the glory of the Lorp will
appear to you.” And Moses said to Aaron,
“Go to the dtar, offer your sin offering and
your burnt offering, and make atonement
for yourself and for the people. Offer the
offering of the people, and make atonement
for them, as the Loro commanded.” Aaron
thereforewent to the altar and killed the calf
of the sin offering, which was for himself.
Then the sons of Aaron brought the blood to
him. And hedipped hisfinger intheblood,
put it on the horns of the altar, and poured
the blood at the base of the altar. But the
fat, the kidneys, and the fatty |obe from the
liver of the sin offering he burned on the
altar, as the Lorp had commanded M oses.

This series of verses takes place immediately



PERSONAL >»

after thegiving of theinstructionsfor theofferings.
The priesthood’ s ordination and installation into
their offices of serviceat the altar and Tabernacle
are about to take place. Verses 2-10 are unique
because they areinstructions for what will be the
first offerings given by the Aaronic priesthood.

Doesit not seem plausiblethat they madethe
offeringsin the correct order the first time they
performed them, when littletime had passed for
people to forget God's commands or even de-
ceitfully corrupt their purity? Moses received
the instruction from God, he passed them on to
Aaron, and the priests carried them out.

They did so in an interesting progression.
Obviously, the order of instruction from Godin
the first few chapters of Leviticus begins with
the burnt offering and proceeds through the
meal, peace, sin, and trespass offerings. Did the
priestsplacetheofferingson thealtar in exactly
the same progression? Doesit make any differ-
ence? Yes, it makes a difference to us because
it made a difference to God.

The Bible provides two different orders. The
teaching order is given beginning in Leviticus 1.
God, it seems, wantsustolearnfirst about devotion
to Him and fellow man portrayed by the burnt and
meal offerings, aswell as our devotion’ sfruits—
gratitude, peace and fellowship—ypictured by the
peace offering. Following that, His instruction
proceeds on to the sin and trespass offerings.
However, when the rituals were actually per-
formed at thealtar, thesin offering happened first.

Leviticus9:8clearly statesthat the calf of the
sin offering waskilled first. Aaron then placed
the blood from that calf upon the horns of the
altar and poured the remainder of its blood at
the base of the altar. Following that, its fat,
kidneys, and liver |lobewereburned onthealtar
(verse 10), but its flesh and hide were burned
outside the camp (verse 11). Not until those
ceremonies were fulfilled was the ram of the

burnt offeringkilled, itsblood caught, and all its
parts burned atop the altar along with its meal
offering (verses 12-14).

Investigating why the instruction order was
given one way and the practical application
order another should prove both logical and
helpful. It helps to remember that Christ is the
object of all the offerings. The burnt offering
pictures His perfect devotion and obedience to
God in keeping the first four commandments.
The meal offering depicts an equally perfect
devotion and obediencein keeping the remain-
ing six commandments, which apply torelation-
shipswith other men. The peace offering shows
the perfect communion produced. Thissequence
portrays His sinless performancein living 33%
years, enabling Him to become the perfect
sacrifice for the sins of the world.

This describes what made Him the perfect
sin offering. We cannot approach God as a
whole burnt offering because we have not de-
voted ourselves to God and man in perfect
sinlessness. Our devotion isflawed. We are not
qualified to be a sin offering because we have
sinned. We are imperfect, to say the least.

Theonly way we can approach Godisto have
the way cleared before us by a perfect sin
offering made in our behalf, which in turn pre-
pares the way for us to become acceptable
burnt and meal offerings. The perfect sin offer-
ing must precede us so we can be accepted
before God. We cannot come to God through
our own works because they are badly tar-
nished. We may come to Him only through the
work of the life and sacrifice of Jesus Christ.

Once God accepts us into His presence, the
loveof God beginsto be shed abroadin our heart
by the Holy Spirit (Romans 5:5). Thisworksto
change our heart, preparing us to yield and
keep His commandments faithfully in both
letter and spirit.

Now hope does
not disappoint,
because the love
of God has been
poured out in our
hearts by the Holy
Spirit which was
giventous,
—~Romans 9.5

There is a secondary reason for this sequence
that isnot unimportant to recognize. Thisisalso
the order that our knowledge of Christ and
especially the profundity of His sacrifice are
revealed to us. Having grown up in America,
regardless of whether as a Protestant, Catholic,
agnostic, atheist, Muslim, Buddhist, Hindu, or
whatever, the first thing we ever learn about
Jesus Christ is that He died for our sins. We
know that He died for our sins long before we
begin to understand and appreciate the perfec-

tion of His life. What comes first is a mere
factual knowledgethat He sacrificed Hislifeas
payment for our sins. Usually, itisnot until we
attempt to walk in His steps and strive to be
perfect that any depth of understanding of His
accomplishment blossoms.

Even as we were coming into the church
guided by personal Bible study, booklets, ar-
ticles, and sermons, becoming aware of our
need for repentance, and being covered and
cleansed by the blood of Jesus Christ, this fact

Forerunner = August 2003



The Offerings of Leviticus: The Sin Offering

was foremost in our mind. We do not even
begin to value the perfection of His submis-
siontothe Father asaburnt and meal offering
until wetry tolive perfectly ourselves. Then, it
beginsto dawn on uswhat amarvelousthingHe
accomplished—perfectioninliving.

This may not be a perfect illustration, but
perhaps it will help nonetheless: Imagine that
every time a person drove from the golf tee, he
hit aholein one; or shot for the basketbal | hoop,
he scored; or swung his baseball bat, he con-
nected for a home run! Sports are ultimately
meaningless activities and these wonderful but
impossibleathletic accomplishmentsmerevani-
tiesin comparison to the importance and diffi-
culty of what Jesus accomplished.

Thus, the order of application shows how we
must come to view and understand Christ’s
importance to us. First, we believe and request
the sin offering to be applied to us, then we
progressto the perfection of the burnt and meal
offerings. The Bible presents the instruction in
the other direction because God wants to im-
press on our minds as we begin to understand
that, in order for Christ to becomeasin offering,
He first had to be perfect. This allows us to
appreciate what He did to afar greater degree.

The apostle Paul warns us in | Corinthians
11:29 not to partake of the Passover bread and
wine without discerning the Lord’'s body. A
deeply appreciative and perceptive understand-
ing of Christ’ssacrificeispossibleonly inthose
who havestrived to emulate Him by beingliving
sacrifices, not conforming to this world and
having our mind renewed by His Spirit as we
endeavor to go on to perfection (see Romans
12:1-2; Hebrews 6:1).

A thirdreasonfor theapplication order begin-

ning with the sin offering is that it reminds us
how our communion, our fellowship, withGodis
established. We do not go to God on our own
strength but with a sin offering preceding us.
We are permitted into the heavenly Holy of
Holies because the veil was rent by the sacri-
fice of Jesus Christ. We did not rend the veil
through our works. The continuous application
of thesin offering establishesand maintainsour
communion with God. Our use of this knowl-
edgeisdefinitely notlimited toinitiating fellow-
ship with God because we sin after our initial
cleansing and need Hisforgiveness repeatedly.

Leviticus 4:3, 13, 22, 27 contain additional,
hel pful information:

If the anointed priest sins, bringing guilt on
the people, then let him offer to the Lorb for
his sin which he has sinned a young bull
without blemishasasin offering. ... Now if
the whole congregation of Isragl sins unin-
tentionally, and the thing ishidden from the

Therefore, leaving

eyes of the assembly, and they have done  fhe discussion of the
something against any of the command- .
mentsof the Loro inanythingwhichshould  Elementary principles
not bedone, and arequilty. ... Whenaruler :

hassinned, and done something unintention- Of Ch”Stx |et us 90
aly against any of thecommandmentsof the '

Lorp hisGodinanythingwhichshouldnot be onto perfectlon,
done, and is guilty. . . . If anyone of the not |ay|ng again
common peoplesinsunintentionally by doing .
something against any of the command-  the foundation ...
ments of the Lorp in anything which ought

not to be done, and is guilty. . . . —Hebrews 6:1

These charges cover every stratum of soci-
ety. Thus, God addresses all sins not willfully
andrebelliously committed.

The English word atonement appearsin Leviticus
4.20, 26, 31, 35inreferenceto thesesin offerings,
as it does in Leviticus 1:4 in reference to the
burnt offering: “ Then heshall put hishand onthe
head of the burnt offering, and it will be accepted
on hisbehalf to make atonement for him.” Thisis
the last time “ atonement” appearsin referenceto
the sweet-savor offeringsin Leviticus 1-3.
“Atonement” may mislead some because we
almost automatically think of a covering for sin.
Atonement for sinnormally makesoneacceptable
before God, but sin is not present in the sweet-
savor offerings. Nonetheless, the word indeed
conveys the sense of acceptance but on adiffer-
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ent basis than in the sin and trespass offerings.
The basis for acceptance in the sweet-savor
offeringsisthe offerer’ s perfect devotion, pictur-
ing the devoted, sinless Christ worshipping God.
Concerning the sin and trespass offerings,
“atonement” is used in the way we normally
understandit: asacovering, payment, expiation,
or propitiation made for sin. It is as though the
offerer is charged just as the police charge a
person with a crime. In this case, though, the
offerer ischarged with sin, and something must
expiateit. The sin and trespass offerings, then,
indicate the payment of alegal obligationto an
authority, one that meets the legal requirement
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of that authority. To expiate sin, the payment
must be in blood; a life must be given. The
Authority is God, as His law has been broken.

The wages of sin is death (Romans 6:23).
Whenever aperson sins, the law has the power to
take that person’slife. It has such power over us
that, for our debt to be paid, a life is required.
Nothing less is suitable to expiate sin. In the
symbolism of the sin and trespass offerings, the
life of an animal isgiven, covering the indebted-
ness and breaking the power the law has over us.

In actual practice, the ritual proceeded like
this: The offerer brought his animal before the
priest and then laid hishand upon the head of his

offering. Symbolically, atransfer took place so
that the animal is understood as portraying the
sinner making the offering. The animal then
died, and the penalty was considered paid.

In Romans6:2, Paul writesthat weare* dead
tosin,” andin Romans 7:4, that we are “ dead to
the law.” The ritual portrays these truths. The
sin and trespass offerings picture a convicted
sinner coming before God to receive the judg-
ment of death. However, the animal’s death
portrays Christ’s vicarious death in our stead,
for in reality, since He is the offering, our sins
have been transferred to Him. In this way, we
are atoned for and redeemed.

.. Youwere...
redeemed. .. with
the precious blood
of Christ, as of a
lamb without
blemish and
without spot
—| Peter 118-19

Although these offerings are not sweet savors,
they had to be just as perfect as the burnt and
meal offerings. The animal had to be without
blemish to compare favorably with Christ’s
sinlessness. In addition, animals cannot sin, so
as long as the offerer selected a properly un-
blemished animal, it was seen as a good substi-
tute to represent Christ symbolically.
Peter writes:

Andif you call onthe Father, who without
partiality judges according to each one’'s
work, conduct yourselves throughout the
timeof your sojourning hereinfear; know-
ing that you were not redeemed with cor-
ruptiblethings, likesilver or gold, fromyour
aimlessconduct received by traditionfrom
your fathers, but withthe preciousblood of
Christ, as of alamb without blemish and
without spot. (I Peter 1:17-19)

Redemptioninvolvesbuying back something
that has been taken away. Herbert Armstrong
spoke metaphorically of our being kidnapped by
Satan. Because he hasforcibly held usfrom the
liberty God wants us to experience, we must be
redeemed. We are in this humanly inescapable
predicament because we have sinned in foll ow-
ingthesamemanner of living aseverybody el se.
We are released from this by means of the
payment of the sinless life of Jesus Christ in a
vicarious death in our place and by our repen-
tance. Because He was sinless, our sinful im-
perfections can be overcome and paid for.

Would imperfection in an animal disqualify it
from being offered on the altar? Y es, very much
so, even if the imperfection was internal and
invisibletotheeye. Ifithadalameleg, orif itshide

was marred by scarring or was ragged and mangy
in appearance, it was not acceptable. If one of its
eyes had been gouged out or wasinfected, or if its
ear had beentorn by apredator, itwasdisqualified.
If it had adisease, evenaninternal cancer or tumor,
it was unfit, even though it might have looked
reasonably healthy to casual, external observation
so that only the owner knew of itsimperfection.

Each of these physical flaws represents spiri-
tual imperfections that could have been in Christ
except that He was perfect in all His ways. For
33%2years, Henever oncehad evenasingle, tiny,
solitary moral or spiritual imperfection. Henever
did anything unethical, immoral, or unspiritual.
Not oneinstance of any kind of carnality marred
Hislife. Evenif thethought of sinarosein Him,
He quickly put it out of His mind. Always, in
every instance, He used the mind of God.

Thus, sin never desecrated or blemished Him
in any way, internally or externally. He did not
carry around any envy, bitterness, or gall—there
wasnothinginHimthat would disqualify Himin
any way from being a fit sacrifice to pay the
penalty for our sins. It isastounding that anyone
could live this way for even a day or two, let
alone 33%2 years!

Christ qualified in every way to be the sacri-
fice for our sins. Consider, however, that the
literal sin offering He made at His crucifixion
took only afew hoursto unfold. By comparison,
His efforts to qualify to be the sin offering by
being a perfect burnt, meal, and peace offering
required 33%2years of sinlessliving!

Reflecting upon what Christ accomplished is
sobering to anyone of a mature mind who has
attempted to duplicate even a small portion of
what He did. It should certainly lead us to the
deepest gratitude we can offer. Isaiah 53:9-10
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givesusaninsightinto God’ sattitudetoward His
Son’ s sacrifice:

Andthey madeHisgravewiththewicked—
but with therich at His death, because He
had donenoviolence, nor wasany deceitin
His mouth. Yet it pleased the Lorp to
bruise Him; Hehasput Himto grief. When
Y ou make His soul an offering for sin, He

shall see His seed, He shall prolong His
days, and the pleasure of the Lorp shall
prosper in His hand.

Not even onetimedid Christ’ sheartriseupin
an attempt to deceive or to strike out in violent
anger. Hewaschildlikein attitude yet maturein
Hiswisdom, but it pleased God to bruise and put
Him to grief as the offering for our sins.

Thisisin sharp contrast to what | John 1:8-2:1
says about us:

If we say that we have no sin, we deceive
ourselves, and the truth isnot in us. If we
confess our sins, Heis faithful and just to

forgive us our sins and to cleanse us from
” We Say that all unrighteousness. If we say that we have
We have no sin. not sinned, we make Him aliar, and His
) ‘ word isnot in us. My little children, these
e decelve 0UFS€|V€SJ things| writeto you, that you may not sin.
And if anyone sins, we have an Advocate
and the truth with the Father, Jesus Christ the righteous.
IS notinus, John is instructing us about the obligation we
— | JOhﬂ 18 have due to receiving atonement through the sac-

rificeof JesusChrist. Forgivenessdoesnot remove
from us the obligation to keep the commands of
God. Thelaw of Godisnot doneaway onceweare
under the blood of Jesus Christ. Hisdeath paid for
our past sins. Though His death will pay for sins
committed after our original forgiveness, we are
urged not to break God's laws. Sinning without
serious regard and deep appreciation for Christ’s
death brings us into danger of committing the
unpardonablesin (Hebrews10:26, 28-29). A disci-
plined and robust effort to obey God’ scommands
witnessesto Him the depth of our appreciation for
the grace He gives through Christ.

Hebrews 10:1 reflects upon the place the Old
Testament offerings have in giving understand-
ing of Jesus Christ: “For the law, having a
shadow of the good things to come, and not the
very image of the things, can never with these
same sacrifices, which they offer continually year
by year, make those who approach perfect.”
Thesacrificial lawsonly portrayed reality; they
were enacted to depict something greater to
come. What Leviticus 1-5 describes is the
shadow of the good things; Christ isthereality.

Why could they not make a person perfect
who believed in them and offered them? Why
did One so great have to die so that we might
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live? An illustration from a dollars-and-cents
basismay help usunderstand. Can something of
lesser value, ananimal, equal thecost of something
of greater value, aman? Is a bull, lamb, goat, or
turtledove worth as much as a human being?

What if apersonwentinto astoreto purchase—
redeem, compensate for, propitiate, expiate—an
item costingahundreddollars, but heofferedtopay
only fifty dollars? What would the owner say?
Wouldhenot say, “Y oudon’t haveenough hereto
pay for this, so you cannot haveit.” So, heleaves
and returns with a twenty-dollar bill. The owner
says, “ That still isnot enough.” Leaving again, he
returnswithaten-dollar bill. Itisstill notenough. In
the analogy, he must repeat this process continu-
ally, always attempting to use something of lesser
value to receive something of greater value.

Consider, however, what God did. We are the
item being purchased, and our redemption price—
our cost to Him—isthe expiation of our sins. God
laid downamulti-trilliondollar noteto redeemus:
Christ. God gavethelife of the Creator to pay the
penalty for sin. He did not offer alesser being for
us—ananimal isnot sufficient toredeemevenone
human. God came through with apayment that is
not merely adequate to meet the cost of one
person’ sredemption, butisso great it satisfiesthe
cost for al the sins of the whole of mankind for all
time! God met thetotal indebtednessof al mankind
with one payment.

The last phrase of Hebrews 10:1 says that the
animal sacrificesdidnot makethosewhofollowed
them perfect. In verse 2, the writer follows this
with the question, “For then would they not have
ceased to be offered?’ Heis providing evidence
that no animal, no matter how unblemished, can
pay the price of aman’s sins because ahumanis
worth too much. In verse 3, he proclaims that the
sacrifices only reminded the people of how sinful
they were and that their sinshad yet to be paid for.
Inverse4, he concludesthat it isjust not possible
for any animal to pay for the sins of any man.

God simply will not accept the blood of an

7
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animal for thelife of aman. The sacrificial law
was a schoolmaster (Galatians 3:24), intended
by Godtoinstruct by putting peoplethroughthe
exercise of making the sacrifice. How much
those making the actual offerings learned is

unknown, but they are very effective teachers
for those of us under the New Covenant, if we
inclineour mindstothemand seek God’ shelpin
understanding. Above all, they teach us the
value of Christ’s sacrifice.

The instruction continues in Hebrews 10:5-7, a
monologue in which God the Son, Savior and
Creator of mankind, addresses the Father:

Therefore, when Hecameinto theworld, He
said: “Sacrifice and offering You did not
desire, but abody Y ou have preparedfor Me.

ThIS 1S the In burnt offerings and sacrifices for sin you
i have no pleasure. Then | said, ‘Behold, |
covenant that | Wl” have come—in the volume of the book it is
make With them written of Me—to do your will, O God.””
after those days, He explains that, when He came into the
~world, God provided Him with a human body,
Say’s the Lor:  thus enabling Him to be a sacrifice. He carries
: this thought further by saying that God did not
| Wl” pUt My |aWS desiretheL evitical offeringsto serveasthemeans
i : of forgiveness and acceptance before Him.
into thell' hearts, Rather, God sent Himinto theworld to fulfill His
and intheir minds ~ will—to be the sacrifice for mankind's sins.
, , ., Hebrews 10:9-10 confirms this and progresses
| will write them. thel(;[lhorlljght one ste%further: “ﬁhen Hgsaid, ‘aEe-
. hold, I havecometodo Y ourwill, 0God.’ Hetakes
—Hehrews 1016 away thefirst that Hemay establishthesecond. By

that will we have been sanctified through the
offering of the body of Jesus Christ oncefor all.’”
God's purpose was to remove the Levitical
sacrifices (“thefirst”) and replacethemwith the
sacrifice of Jesus Christ (“the second”). In terms
of power and value, this sacrifice is of such
magnitudethat, oncemade, itissufficient to cover
al sins. It does not have to be made repeatedly.
Thewriter addsin verses 11-12: “And every
priest stands ministering daily and offering re-
peatedly the same sacrifices, which can never
take away sins. But this Man, after He had
offered one sacrifice for sins forever, sat down
at the right hand of God.” This part of God’'s
creativework in usisfinished! Therewill be no

more sacrifice for man’s sins. Christ sat down;
this aspect of His work is done.
Verses 14-18 then dogmatically state:

For by one offering He has perfected for-
ever those who are being sanctified. But
the Holy Spirit also witnesses to us; for
after He had said before, “This is the
covenant that | will make with them after
those days, says the Lorp: | will put My
laws into their hearts, and in their minds |
will writethem.” ThenHeadds, “ Their sins
andtheir lawlessdeeds| will remember no
more.” Now where there is remission of
these, thereisnolonger an offering for sin.

Il Corinthians5:18-19 addsimportant consid-
erationsto this subject:

Now all things are of God, who has recon-
ciled us to Himself through Jesus Christ,
and has given us the ministry of reconcili-
ation, that is, that God wasin Christ recon-
ciling the world to Himself, not imputing
their trespasses to them, and has commit-
ted to us the word of reconciliation.

Part of theresponsibility of the church of God
in preaching the gospel around the world is to
inform mankind how they can be reconciled to
God. In many cases, people do not even know
they are separated from God. However, all have
been separated from Him, and all need to be
reconciled to God through the redemption of-
feredin Christ’spayment for sin. Todo this, we
must also proclaim what sin is, as many are
equally ignorant of what constitutes sin. Doing
this enables them to judge their need for recon-
ciliation through Jesus Christ.

Preaching the gospel is not just about the
Kingdom of God but includes many attendant
features that flesh out understanding neces-
sary for establishing communion with God.

Paul goes on to say, “Therefore, we are
ambassadors for Christ, as though God were
pleading through us: weimploreyouon Christ’s

(continued on page 18)
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READY ANSWER

“Be Ready Always To Give An Answer” — | Peter 3:15 (KJV)

“And these signs

will follow those who believe:

In My name . . .
they will take up serpents. ..”

Should Christians

Handle Snakes?

Mark is the only one to
record the following account:

Afterward [after Christ’s resurrection] He
appeared to the eleven as they sat at the
table; and He rebuked their unbelief and
hardness of heart, because they did not
believe those who had seen Him after He
had risen. And He said to them, “Gointo all
the world and preach the gospel to every
creature. He who believes and is baptized
will be saved; but he who does not believe
will be condemned. And these signs will
follow those who believe: In My name they
will cast out demons; they will speak with
new tongues; they will take up serpents;
andif they drink anything deadly, it will by
no means hurt them; they will lay handson
the sick, and they will recover.” So then,
after the Lord had spoken to them, He was
received up into heaven, and sat down at
the right hand of God. And they went out
and preached everywhere, the Lord work-
ing with them and confirming the word
through the accompanying signs. Amen.
(Mark 16:14-20)

These verses are similar to both Matthew’s
and Luke’ sversionsof Christ’ scommissiontothe
aposties (Matthew 28:16-20; Luke 24:36-49).
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However, only Mark includesthe* signs|[that] will
follow those who believe.” Are they commands
for the followers of Christ or promises? In par-
ticular, does Jesus say Christiansshould handle
snakes, or doesHe promiseto protect themif they
are bitten?

Growingupintherollinghillsof middle Tennes-
see, | was vaguely aware of churches in rural
areas that handled snakes as part of their church
services. Personally, | have always felt that the
only good snake was a dead snake; to handle
one, in or out of church, would never enter my
head. Even so, some people believe that han-
dling a snake is acommand from God—an act
of faith—and that He promises to protect you
when you do it.

In 1910, after reading Mark 16:18, former
bootlegger George Went Hensley took a box
with him into the church pulpit. Inside the box
was a rattlesnake, which Mr. Hensley pro-
ceeded to reach in and lift out. He encouraged
hiscongregationto dolikewise. It surprisesme
that he even had a congregation after this, but
news of what he had done spread through the
Grasshopper Valley in southeastern Tennes-
see and others joined him in handling snakes.
Another surpriseisthat it took ten years before
someone died of snakebite.

George Hensley became somewhat famous
and hisfollowing grew.



MARK

16 :17-18

“And these signs will follow those who believe: In My name . .

There were approximately 2,500
snake-handlers in America in the
early 1940s. When deaths from
snakebites became prevalent, state
legislatures passed laws, which for-
bade the taking up of snakesin reli-
gious services. Despite the new
statutes, snake-handling persisted.
Between 1936-1973, 35 personsdied
from poisonous bites, including
Hensley who died on June 24, 1955
at the age of 74.

Snake-handling continues today,
mostly in small, rural areas of Ten-
nessee and K entucky, alongwith pock-
ets in other southern states. These
snake-handling churches are Pente-
costal in type, with those that feel
“the spirit” comes over them asthey
open theboxescontai ning the snakes,
lift them high (sometimes multiple
snakes) and allow themtowindaround
theirarmsand bodies. The*believers’
seem to go into a trance, dancing
around and speaking in tongues.

As recently as October 1998, the
Knoxville News-Sentinel ran thefol-
lowingstory:

One of theprominent | eadersof
snake-handling churchesin the
Southeast died October 3 after
being bitten by a rattlesnake
during a church service at the
Rock House Holiness Church
in rural northeastern Alabama.
John Wayne “Punkin” Brown,
Jr., of Parrottsville, Tennessee,
was preaching with hisown 3-
foot-long timber rattler in hand
when the reptile sank one fang
into hisfinger.

Mr. Brown’s wife, Melinda, had
died threeyearsearlier from arattle-
snakebitereceived at the Full Gos-
pel Tabernacle in Jesus Name
Church in Middlesboro, Kentucky.
The Browns left behind five young
children. The Brown’'s had been
bitten dozens of times prior to the
fatal bites.

Let usexamineMark 16:18to seeif
true Christians should add snake-
handlingtotheirlistof doctrinal beliefs.

10

A Command?

us to per-
form these practices or promising
protection? Many in the church be-
lieve, and it may well be, that Christ
was speaking only to those God has
called to preach the gospel. After
all, inverse 15, He had said to the
eleven remaining disciples, “Go
intoall theworld.” Combinethiswith
the fact that we can see examples of
the apostles fulfilling these signsin
the New Testament and a case can
be made for this view.

A snake bit the apostle Paul while
hewason theisland of Malta, and no
harm came to him (Acts 28:1-6).
However, he did not go looking for
the snake in an effort to prove his
faith. The snake bit him unexpect-
edly, in front of others, and God
protected him as promised.

Luke writes that “the seventy re-
turned with joy, saying, “Lord, even
the demons are subject to usin Y our
name” (Luke10:17). Healsorecords
inActs5:12,“. . . through the hands
of the apostles many signs and won-
ders were done among the people.”
Itisquitepossiblethat thissection of
Mark applies to the apostles and
perhaps is further limited to their
lifetimes, that is, thefirst century. A
slight problemwiththisconclusionis
that Mark 16:17 says, “. . . these
signswill follow thosewho believe.”
It would appear that these verses
apply to all believers, all Christians,
regardless of when they live.

When theformer whiskey runner,
George Hensley, read Mark 16:18,
he lifted it out of context from the
rest of the Bible. Arethereany other
verses that might apply to Mr.
Hensley’'s belief that Christians
should march around a church hall
with slithering serpents attached to
their [imbs?

In Matthew 4, Satan temptsChrist
in various ways. At one point, he
tries to get Jesus to throw Himself
off the roof of the Temple, saying,
“Foritiswritten: ‘Heshall giveHis
angelscharge concerningyou,’ and,

. they will take up serpents . ..”

‘Intheir hands they shall bear you
up, lest you dash your foot against
astone'” (verse6). Here Satan twists
Psalm 91:11-12, which says, “ For He
shall give His angels charge over
you, to keep you in all your ways.

Is Mark 16
Inspired

A highly controversial point in

religious circles is whether Mark
16:9-20 is actually part of Scrip-
ture. Although it appears in the
King James and New King James
versions, many other translations
either label this section as an ap-
pendix or leaveitinthefootnotes, as
does the Revised Standard Version
of the Bible. The Moffatt transla-
tion, together with the Goodspeed
translationand others, not only has
the long ending found in the King
James Version, but it also has an-
other shorter ending.

In A Textual Commentary on
the Greek New Testament (1971),
Bruce Metzger, a noted authority
on textual matters, writes:

The last twelve verses of the
commonly received text of
Mark are absent from the
two ol dest Greek manuscripts
(Aleph and B), from the Old
Latin codex Bobiensis (it“),
theSinaitic Syriac manuscript,
about onehundred Armenian
manuscripts, and thetwo ol d-
est Georgian manuscripts
(written Ap 897 and Ap 913).

Y et, he also notes, “The tradi-
tional ending of Mark, so familiar
through the AV and other transla-
tions of the Textus Receptus [Re-
ceived Text], is present in the
vast number of witnesses’ (our
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READY ANSWER

They shall bear you up in their
hands, lest you dash your foot
against a stone.” God is promising
protection to Hispeoplehere, telling
us that He will place His angels
about us. He is not telling us to

attempt to hurt ourselvesin adelib-
erate effort to see if He will come
through for us.

Interestingly, the next verse tells
us that we will “tread upon the lion
and the cobra” and that we will
“trampleunderfoot” the“younglion
and the serpent” (verse 13). Again,

within the context of Psalm 91, God
ispromising Hisprotection.

When Satan attempts to persuade
Christtojump off abuildingto prove
that He truly is the Son of God, He
answerstheDevil, “Itiswrittenagain,
“Y ou shall not tempt the Lorp your

(continued on page 17)

9-20

Scripture?

emphasis). Despite this, he con-
cludes that the longer ending is
“secondary,” meaning “that the
section was excerpted from an-
other document, dating perhaps
from the first half of the second
century.” To bolster his conclu-
sion, hecites “internal evidence”:
non-Markan vocabulary and style
within the section and the “awk-
ward” connection between verse
8 and verses 9-20.

Contrary tothis, thelonger end-
ing to Mark’ sgospel isquoted ex-
tremely early in church history as
Markan. Between ap 182 and 188,
Irenaeus, a disciple of Polycarp,
quotes Mark 16:19 as a part of
Mark’saccount (Against Heresies
iii.10.6). There are allusions to
these disputed verses in even
earlier writings, although not as
true quotations.

Not only did Irenaeus accept it
as a part of Mark’s gospel when
arguing with “heretics,” but, says
James Hastings:

No writer before Eusebius
[(c. AD 260-340) court fa-
voriteand church historianin
the days of the Roman em-
peror Constantine] is known
to have rejected them, and
their presenceinall later MSS
[manuscripts] showsthat the
successors of Eusebius, in
spite of his great authority,
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didnot follow hisjudgmentin
the matter.

Inaddition, recordsof thetradi-
tional liturgical calendars of sev-
eral churches (for instance, the
Greek, Syrian, Armenian, and
Coptic churches), originating be-
fore the fourth century, include
these disputed verses without res-
ervation as part of the services.
These facts point plainly to the
great antiquity of thelonger ending
as preserved in the common En-
glishversions.

In his exhaustive study, “‘The
Last Twelve Verses of the Gospel
According to St. Mark Vindicated
Against Recent Objectors and Es-
tablished” (1871), Dean John Wil-
liam Burgon evaluatestheseverses
on stylistic and historical grounds
and comes to the exact opposite
conclusion to Metzger. He finds
that the claim of their non-authen-
ticity rests on shoddy scholarship
and an over-reliance on the West-
erntexts, Sinaiticusand Vaticanus,
which, though early, are at vari-
ancewith most other biblical manu-
scripts. He even asserts that
V aticanuscontainsablank column
whereMark 16:9-20 should be, | eft
there by ascribeto show that it had
intentionally been excluded.

If these last verses of Mark’s
gospel wereleft out, thebook would
not cometo an orderly conclusion,
as does every other book of the
Bible. Infact, it would end on notes
of fear and failure: “And they [the
women who visited Jesus' tomb]
said nothing to anyone, for they

wereafraid” (Mark 16:8)—hardly
afitting ending for an account of
hope and salvation.

Further, no Christian doctrine
rests on the authenticity of Mark
16:9-20. Every pointinMark 16:9-
20—except for “if they drink any-
thing deadly, it will by no means
hurt them” —hasscriptural backup
elsewhere in the New Testament,
and even the exception parallels
the spirit of the surrounding prom-
ises to the disciples. Therefore,
evenif thisconcluding sectionwere
alater addition, no Christian doc-
trineisin any way affected.

Asfor the vocabulary and style
differences, in the end they turn
out to be highly inflated guesses.
Several words are used for the
first time in the book, and a few
others are used differently than
elsewhere. However, these varia-
tions are no worse than the style
and vocabulary differences be-
tween, for example, Paul’ s Pasto-
ral Epistles and his other letters,
John’ swritinginRevelationand his
gospel and epistles, or Peter’'s two
epistles. Authors are not bound to
what scholarsassumeto bethelimit
of their vocabularies and styles.

Even with all of this proof, the
decision comes down to the faith-
fulness of God. Is God able to
preserve HisWord or not? Human
writings are filled with error, but
theBibleiscomplete, inspired, and
wholly preservedthroughthepower
of God. We can trust that these
verses are an inspired part of the
Word of God.

—Richard T. Ritenbaugh
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God shall send them strong delusion,
that they should believe alie.
Il Thessalonians 2:11

ast month we looked at a phenomenon called
Southern Christianity, anativeversionof Chris-
tian groups in South America, Africa, Asia,
and Oceania. During the last century, particularly
the last fifty years, Southern Christianity has sur-
prised everyone by displaying spectacular growth.
Today, Southern Christianity—typically evangeli-
cal, Pentecostal, and fundamental—is character-
ized by its structural disunity and its undisguised
moral conservatism. Its hundreds of groups around
the world are fiercely independent, in many cases
shunning affiliationwith Western denominations. In
fact, the dynamism of Southern Christianity marksit
as a reaction against the formalism and liberalism
that has crept into many American and European
denominations, leavingthem morally and doctrinally
moribund. Southern Christians are generally
otherworldly, unafraid of the mysteriousand mysti-
cal; they often place heavy emphasis on Biblical
prophecy. Finally, Southern Christianity is often
syncretistic, borrowing doctrinal and liturgical ele-
mentsfrom different denominations and even other
religions. It isnot surprising, then, to observe these
groups often crossing denominational lines.
Thehallmark of Southern Christianity isitsmoral
conservatism. While God'’ s true church cannot, of
course, subscribe to most of Southern Christians’

doctrines(suchastheTrinity, falseholidays, Sunday
worship, etc.), it can relate to their firm belief in
God’ ssovereignty, their acceptance of both the Old
and New Testaments as God’s inerrant revelation
(whichthey misunderstand), and their staunch moral
stance against abortion, homosexuality, permissive-
ness, and the like. More often than not, Southern
Christiansareexponentsof traditional family values
and proactive child-rearing techniques.

Fromalarger cultural perspective, Southern Chris-
tianity appearsto be areaction against the West. Its
ethos is heartily opposed to the economic material -
ism, humanistic secularism, and agnostic (if not
atheistic) liberalism that the West has come to
accept and promulgate. In this lies perhaps the
paramount feature of Southern Christianity: It repu-
diates the postmodern; it rejects what the West is,
and it refuseswhat the West offerstheworld. Southern
Christians swim in the other direction, against the
current of modernism. Increasingly, Western libera
elites have come to see it as countercultural.

This “clash of civilizations,” to use Samuel
Huntington’ s famous term, would be bad enough if
Southern Christianity were there—in the south, far
from North America. However, Southern Christian-
ity has moved north—into America—with gusto.

THE LIBERALS NIGHTMARE

We are all aware of the phrase, “the best laid plans
of mice and men.” Things do not always work as
expected. Nothing could be abetter example of that
truism than the Immigration Reform Act of 1965,
which opened the floodgates to immigrants from
Latin America, Asia, and Africa. Indeed, liberals
craftily engineered the law to “diversify” American
culture, to weaken the fiber of traditional (that is,
Christian) religion. Their ideawastorender America
less and less Christian astime went by, as the sheer
numbers of Buddhists, Hindus, Muslims, and others
diluted America’'s Christianity. This was their real
motive: to weaken the influence of Christianity,
provingonceandfor all that Christianity and national
greatness were not related.

Well—the best laid plans of mice and men! One

Forerunner = August 2003



commentator observesthat thelmmigration Reform
Act paved the road for

afar-reaching restructuring of American reli-
gious life, in directions that were distinctly
conservativeandtraditionalist. . .. Whilemass
immigration isindeed having an enormousre-
ligious impact, the main beneficiary of the
processisunquestionably Christianity. Far more
than most secular observers yet appreciate,
thevast majority of new immigrantsare Chris-
tian. ... Morecatastrophic still, from the point
of view of our secular elites, the Christianity
that these newcomers espouse is commonly
fideistic [reliant on faith rather than reason to
ascertaintruth], charismatic, otherworldly, and
(nightmare of nightmares) fundamentalist.

L et’ sexaminethisinflux of Christianimmigrants—
and the liberals' nightmares—in abit more detail.

SOUTHERN CHRISTIANITY
IN AMERICA

Statisticsindicating the magnitude of thehumantide
to these shores are not hard to come by. The number
of immigrants (andtheir children) who havereached
Americaas aresult of the 1965 Act is nearing 20%
of the total American population. Amazingly, 5%
arrived within the last decade.? What is not so
obviousisthat most of these people are Christians.
(Throughout this article, | use the terms Christian
and Christianity to refer to Satan’s counterfeit of
the way of life Christ taught; see Revelation 12:9.)

Conventional wisdom does not lead us astray
when it observes that most of the immigrants from
Latin America are Roman Catholic, although, sur-
prising to many, about 20% are Protestant Pentecos-
tals. That means America will boast about 100
million Roman Catholics and Pentecostals (of vari-
ous degrees of fervor) by 2050. Make no mistake
about it, the bulk of these immigrant Catholics are
not “modern” Catholics—those who practice birth
control and favor abortion. Rather, Catholic immi-
grants from Latin America tend to be loyal to the

Forerunner = August 2003

Pope and avowedly conservative—traditionalist—
in outlook. The same moral and political conserva-
tism characterizes the Pentecostals who cross the
border with them.

Thegrowth patternsof America’ smajor religious
denominations during the last decade or so reflect
the ever-deepening influence of Southern Christian-
ity. Almost everywhere, conservative religious
groups are gaining adherents, while moderate
and liberal ones are experiencing decline. Since
1990, “ old fashioned” groupshaveoutstripped those
espousing “ contemporary” values handsdown. The
Southern Baptistshavegrown by 4.9%, the Catholic
Churchin Americaby 16.2%, and the Assemblies of
God (a Pentecostal group) by 18.5%. All this at the
expense of the mainline churches, such asthe Pres-
byterian Church USA, whose membership rolls de-
clined by 11.6% in the same time period, and the
highly liberal United Church of Christ, which chalked
up a14.8% decline. The handwriting ison thewall:
Liberalism is not where it’s at!

What are the predominant religious preferences of
immigrants from Africa and Asia? The answer may
surpriseyou. Thesepeople, also, arelargely Christian.
“Among Korean-Americans, for example, Christians
presently outnumber Buddhists by more than ten to
one.”3Most Filipinoimmigrantsare Catholic. Korean
and Vietnamese immigrants are typically Christian.
Similarly, many African immigrants are Christian.
“Independent and prophetic African churches are
now firmly rooted in American cities, from which
they plan ambitious evangelistic expansion.”*

It appears that, as a general rule, the Asians and
Africanswho have the money and the motivation to
relocate to the United States are Southern Chris-
tians. What motivates many of these peopleto come
to Americaistruly amazing: They oftenshareadriving
desire to evangelize America. These people actually
come as missionariesto “heathen” Americato con-
vert her peoples“back” to Christianity. El Shaddai,
a Catholic charismatic group centered in the Philip-
pines, fundsand operatesan evangelistic network in
25 nations, including the United States and Canada.
“Few observers predicted that [the Pacific Rim
nations] wouldincreasingly becomeaChristianArc.”®
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Certainly, that was not in the mind of the liberals
when they crafted the 1965 Immigration Reform Act!

THE LIE

Thosedesigners, theliberal post-modernswhoform
the elite policy makers in America, have striven
ardently for decades to turn America into an unre-
servedly secular nation. Their goal is the ultimate
obliteration of every vestigeof Christianity from our
culture, not only from the public square, but from
private conscience as well. Examples of the public
policies they have introduced to further their ends
includebanning prayer inthe public schools, refusing
to allow religious symbolson government property,
and employing the IRS to harass ministers who
preach conservative values.

Part of the liberals strategy has been to use
immigration policy to create“diversity.” Thismeans
they want to dilute traditional religious patterns,
injectinginto Americanumbersof people practicing
religionsthat had not hitherto been asignificant part
of her religious experience. Alas, that diversity of

religions simply has not materialized. Thereligious
potpourri they sought to create through increased
immigration istoday more fantasy than reality.

For, the fact remains: The aggregate number of
Jews, Buddhists, Muslims, Sikhs, and Hindus
living in America today is only about five percent
of the population. This statistic does not do much to
promotethemyththat Americaisreligiously diverse.
Thereality isthat Americaislessreligiously diverse
than many nations in the Middle and Far East,
“wherereligiousminoritiescommonly makeup 10 or
20 percent of the population, or even more.”®

Diversity eludestheliberal social engineers, who
watch in dismay as America becomes more solidly
Christianevery day. True, America snew Christianity
isnot old-line Protestant Christianity. It isfar from
the WA SP-religion that predominated American re-
ligiouslifeaslateasthemiddle 1900s. Nonethel ess,
it is Christianity anyway—in highly charismatic,
fundamental, and evangelistic dress. Southern Chris-
tianity moved northistheliberals’ worst nightmare.

Sofar, theliberal reaction to the growth of South-
ern Christianity in thiscountry has been to suppress
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Notonly Gentilereligionists, likethe Southern Chris-
tians, but also Gentile writers and commentators
servetoinstruct modern-day | srael regarding God’ s
law. A recent—and poignant—case in point is a
feature editorial appearing in the principal Zam-
bian newspaper, The Times of Zambia, January
20, 2003. The author is George Roberts, aformer
staff writer for another organ, the Northern News.
By and large, the article is so close to reflecting
God's truth that it could be reprinted verbatim in
Forerunner.

Roberts' subject is HIV/AIDS. He opens the
article, which occupiesfivefull columns, about hal f
the page, with a statement reminiscent of Herbert
Armstrong’ s approach to problem-resolution. “The
world’s worst response to what is regarded as the
most devastating pandemic in human history liesin
dealing with symptoms, without seriously tackling
the cause.”

Robertscontinueswith straightforward comments
the likes of which one would never read in the New
York Times or other liberal organsin this country:

HIV/AIDS is primarily a moral issue. Sex
before marriage, fornication, adultery, rape,

incest, sexual violence, homosexuality, prosti-
tution, polygamy, pornography, child abuse, are
all serioussinsagainst God. Calling it [by any
other name] does not in any way alter God's
view of these wrong patterns of behavior that
HisWord saysHehates. . . . The Bible’ smoral
standards are very clear. Non-married persons
should abstain from sexual relations, married
persons must remain faithful and should not
commit adultery. Theforegoing amount to just
17 words, 103 letters, and yet isthe only fool -
proof antidote.

Next, Roberts blasts the media, politicians, and

national and church leaders:

All these have one thing they hold in common,
total disregard of the Creator’slaws. National
leaders, church leaders and politicians should
take aleaf from the book of Ezra 7:10, which
says “For Ezra himself had prepared his heart
to consult thelaw of Jehovahandtodoit....” To
put the matter into perspective one must go back
tothebeginning of man’ sexistenceinthegarden
of Eden. Inorder toinstill inmanafundamental
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the truth—nhide the facts from the public. They do
not advertise, for instance, the straightforward de-
mographic that, at current growth rates, America
will boast alarger L atino popul ation—most of whom
are Catholic or Pentecostal—than any nation except
MexicoandBrazil by 2050.” Theliberals’ strategy is
to keep the public ignorant, lest it figure out that
Americaremains a“Christian” nation after all!

Liberals have pressed into service the media,
whichthey largely control, to portray Americaasno
longer a“ Christian” nation, but afully secular one—
in spite of the fact that there are at least six nominal
Christians for every one secularist in the general
population. The mediaconsistently lie, painting the
American religious makeup as highly diverse.

A good example of their lack of candor is the
glowing—almost outlandish—praisewidely lavished
on a2001 book by Diana Eck, ascholar inreligious
studies. Eck’s book, A New Religious America:
How a Christian Country Has Now Become the
World's Most Religiously Diverse Nation, is sheer
hogwash. Yet, reviewers extolled it for revealing
“the new ‘pluralism’ that is sweeping away Chris-

N

tian ‘fundamentalism.’”8 Funny thing is, Christian
fundamentalism is not being swept away!

The liberal media habitually publishes outright
fabrications that overstate the influence of non-
Christian groupsin America. Figuresdo not lie, but
the lying liberals do their best to figure out waysto
deceive Americans. A stark example of thislack of
honesty is the media’s fondness of inflating the
number of active, practicing Muslims in America.
The press routinely “rounds up” one early estimate
of eight million Muslimstoten or eventwelvemillion.
It fails to reveal that many Arab-Americans, espe-
cially thosecomingfrom Syria, Palestine, and Egypt,
are Christian. M osgue attendance, the best indicator
of the number of active Muslims, stands at only 1.5
million, with another 2 millioninactivebelievers. By
what formulations of new math does three-and-a-
half million equal twelvemillion? Muslims, infact,
account for only about one percent of U.S. popula-
tion. Although some Muslims represent a clear and
present danger to the American internal security by
virtue of their radicalism, their raw number of adher-
entsisminiscule compared to the number of Southern

principle for his own good, Man's Creator
emphasized acknowledgement of God’s sov-
ereignty. God has a right to choose what is
good and what is bad for His human creation.
God has aright to rule mankind. Thisis very
forcefully summed up in these words from the
Bible, book of Isaiah, 48:17: “1 amtheL ord your
God who teaches you on what is best for you,
who directs you on the way you should go.”

Roberts then launches into a discussion of Adam
and Eve, concludingthat, “ Thereisno alternativeto
obedience.” The choice God gave Adam and Eve
was really a choice about accepting God’s sover-
eignty. Heis careful to point out:

one from the consequences of disregarding
God’'s law.

He concludes:

Asregards[the spread of] HIV/AIDS, nothing
that mankind candowill reversethistrend. The
only way this can be redressed is by making
meaningful changesby allowing spacefor God' s
laws, word and principles, and coming toterms
with and living by them, especially asregards
morals. Only then can anyonesing about “ fight-
ing and conquering AIDS.” We have no alter-
native. Anything else will be a waste of time
and effort and end in utter disappointment!

There are no circumstances under which one
canignoreGod’ slaws. TheBibleputsisbluntly:
“Do not be misled; God is not mocked. For
whatever a man is sowing, this he will also
reap,” Galatians 6: 7 and 8. No bill of rights,
constitution, statutory instrument, legalizing,
legislating, cultural profiling, or religious de-
cree, however enacted, can circumvent the
Creator’ slaw. Nothing but nothing can protect
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It is not known whether George Roberts is a
Gentile or an Israelite. That does not really matter.
Nor isit known to what extent his opinions reflect
those of the paper’'s editors or of the people of
Zambia. What matters, though, isthat hiscomments,
which express an uncompromising acceptance of
the Old Testament as binding in this day and age,
wer e printed prominently in Zambia' sleading news-
paper, without editorial disclaimer.
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WHAT—AND

WHO—

IS A SECULARIST?

A recent study asserts that a “religious gap” exists
between American secularists and traditionalists.*
Itsauthorsdefinea” secularist” asanindividua who
rejectstheauthority of God' sWord, hasnoreligious
affiliation, doesnot pray or attend religiousservices,
and finally, claimsthat religion grants him no guid-
ance in his daily life. The authors define a “tradi-
tionalist” as an individual who takes exactly the
opposite view.

The gap was first noticed in 1972, when more
than 33% of the white delegates to the Democratic
Presidential Convention claimed to be secularists,
while only 5% of the general population fit into
that category.

Since then, the gap has grown. Among white
voters in the 1992, 1996, and 2000 presidential
elections, thereligious gap wasmoreimportant than
all other “demographic and social cleavagesin the
electorate.” It played afar greater role in determin-
ing the outcome of these el ectionsthan the so-called
gender gap, and, believeit or not, was more signifi-
cant than any other combination of differences (for
example, in education, income, occupation, age,
marital status, and regional grouping).

To see just how deeply rooted this gap has be-
come, consider that, in the three presidential elec-
tions since 1992, white women on average gave
Democrats 9% more of their vote than did white
men. Nine percent does not a significant gap make.

ChristiansfromLatin America, Asia, and Africa, the
majority of whom are at least nominally Christian.

Suppressing the facts does not change them.
Broadcasting mythsthat exaggerate the importance
of non-Christian groupswhileholding back thetruth
about current trends in American Christianity will
not change reality. Y et, how many Americans be-
lievethe “strong delusion,” preached by those who,
asthe apostle Paul putitin Romans1:18, “ suppress
the truth in unrighteousness’ ?

The appearance of Southern Christianity in
Americais an unintended consequence of the 1965
Immigration Reform Act. From the viewpoint of
America s secular elites, it isasunwelcomeasitis
unintended. Since 1965, Americans have witnessed
an undeniable display of God's sovereignty. God
turned the tables on the Satan-inspired, godless
social engineerswho sought to dilute Christianity to

However, “the average gap separating secularists
and religious traditionalists in these same el ections
was 42 percentage points.” Now, 42% makes a
statistically significantly gap! Any campaignstrategist
worth his salt will pay attention to agap of that size.

Since about 1990, the Democratic Party has
provided ahome for secularists. Secul arists—those
who lack any fear of God—almost universally reg-
ister Democratic, while traditionalists increasingly
tend to muster among Republicans. In fact, Bill
Clinton captured 80% of the “anti-fundamentalist”
votein 1992; Al Gore captured 70% of that votein
2000. This secularist/Democrat and traditionalist/
Republican divide has become so entrenched that it
is polarizing the two parties.

Over forty years ago Gerhard Lenski?.asserted
that religion would play a lasting role—if not a
hegemonic one—in American political and cultural
life. The liberals mocked. Are they laughing at the
idea now? Probably not. For the evidence that
L enski wasright is becoming overwhel ming.

We can count on religion playing an increasing
part in voter decisions and in the determining of
public policy in this nation—the Supreme Court
notwithstanding!

1 Bolce, Louis and De Maio, Gerald, “Our Secularist Democratic
Party,” Public Interest.
2 Lenski, Gerhard E., The Religious Factor, Doubleday, 1961.

the point it would become insignificant, a statistical
nonentity. God used their plan to modify immigration
regul ationsso that He might accomplish Hispurposes.
What purposes? Next month, in the final part of
this three-part series, we will consider why God is
changing thefaceof Christianity in Americathrough

theinflux of Southern Christians.
—Charles F. Whitaker

1Jenkins, Philip, “A New Religious America,” First Things, August/
September, 2002, p. 25. Mr. Jenkins is Distinguished Professor of
History and Religious Studies at Pennsylvania State University.

2 Ibid., p. 26.
3 Ibid.

4 bid., p. 27.
5 Ibid., p. 26.
8 Ibid., p. 27.
7 Ibid., p. 26.
8 Ibid., p. 27.
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“And these signs will follow those who believe: In My name . . .

(continued from page 11)

God'" (Matthew 4:7). Certainly,
Jesus knew that God’s angels were
all about Him, but He also knew not
to test God deliberately. Christ was
quoting from Deuteronomy 6:16,
where hundreds of years earlier, He
Himself had said thisvery samething
to the Israelites.

A Promise

through Moses,
He had rehearsed to the children of
I srael the Ten Commandments. Then,
in chapter 6, He told them to “love
the Lorp your God with all your
heart, with all your soul, and with all
your might” (verse 5). He further
told them to teach God's ways to
their children, fear Him, stay away
from other gods, and do “not tempt
theLorp your God” (verses7,13-14,
16). As Leviticus 26 and Deuter-
onomy 28 show, God's blessings
would flow to them if they were
obedient—Dblessingsthat includethe
promise of protection.

The five children of John and
Melinda Brown, mentioned earlier,
did not have the Word of God dili-
gently taught to them. The example
their parents set for them wasthat of
two people tempting God. After the
parents’ deaths, a custody battle be-
tween the two sets of grandparents
ensued. According to the Associ-
ated Press, February 12, 1999, a
judge placed the youngsters, ages 4
to 12, into the joint custody of both
sets of grandparents. Thekids spend
the school year with grandparentsin
Georgia and vacations with grand-
parents in Tennessee. The judge
warned the grandparentsto keep the
children away from churches where
serpents are handled—a necessary
precaution since the paternal grand-
father is a snake-handling preacher
himself!

Did these well meaning but de-
ceived people follow God's Word?
Did they speak of God and His law
when sitting in their house, when
walking by theway, whenlying down,
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and when rising up (see Deuter-
onomy 6:7)?0r, didthey—albeit sin-
cerely—tempt God?

In Luke 10:17, the seventy that
Christ had sent out returned with
great joy, amazed that even the de-
monshad been subject tothem. Jesus
responds:

Fa
%
)

_'I'...

Behold, | giveyoutheauthority
totrampleon serpentsand scor-
pions, and over all the power of
theenemy, and nothing shall by
any means hurt you. Neverthe-
less do not rejoicein this, that
the spirits are subject to you,
but rather rejoice because your
names are written in heaven.
(verses 19-20)

Protection is promised here, not a
command to flaunt their God-given
authority. He specifically instructs
them “not [to] rejoice in this’ be-
causeit was not of their doing, not a
show of faith. It was God's protec-
tion pureand simple.

The prophet Isaiah pens words
of God similar to these in Isaiah
43:1-3,5:

Fear not, for | have redeemed
you; . . . you are mine. When
you pass through the waters, |
will be with you; and through

they will take up serpents . . .”

_.‘:rrﬁlI
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the rivers, they shall not over-
flow you. When you walk
through the fire, you shall not
be burned, nor shall the flame
scorch you. For | am the Lorp
your God, the Holy One of Is-
rael, your Savior. . . . Fear not,
for I am with you.

Throughout His Word, God has
promised us His protection. He is
especially watchful over those He
has commissioned to carry out His
work, aswell as all those whom He
has called to make a witness for
Him. TheBibleisfull of examplesof
His power to deliver His servants
fromlife-threatening situations.

However, He does not guaran-
tee to cover our foolishness when
we put ourselves into potentially
dangerous situations. He abhors
being tempted—tested—as if He
needs to prove Himself and His
power to us. Psalm 78 shows His
distastefor thelsraelites’ constant
testing of Him in the wilderness.
The last thing He desires is for
members of His church to follow
their example of unbelief (see He-
brews 3:7-4:2).

Trust your natural instincts on
this one—snake-handling is not a
Christian practice.

—Mike Ford
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The Offerings of Leviticus: The Sin Offering

(continued from page 8)

behalf, bereconciled to God. For He made Him
who knew no sin to be sin for us, that we might
become the righteousness of God in Him”
(verses 20-21).

As the Offerer, Jesus brought Himself, as it
were, to God'’ s altar, and then offered Himself
before God as the sin offering. When He did
that, our sinsfell on Hishead asHisresponsibil-
ity, and Hebecamesin personified. Our sinsthus
caused Him—for thefirst timeinHislife—tobe
cut off from God. Our sins, now Hissins, caused
Him to be judged, rejected, and slain, for the
wages of sin is death.

No longer a sweet savor to God, He was cast
out of the camp, that is, cast from God’s pres-
ence. With Hisjudgment, justice was satisfied.
Because He took our sins upon Him and justice
has been satisfied, God hasjudged usin Him,
and He can now forgive us. In this manner,
God can legally meet the requirements of His
law: that sin can be expiated only by death.
Because we are judged in Christ and He has
already been judged, we are al so judged already
and free and clear of sin.

This is a most encouraging truth to under-
stand: Thereisno death penalty hanging over us!
Because our sins were transferred to Him,
Christ was the One rejected and put out of the
camp. This fact was acted out in the course of
theritual of thesin offering: “But thebull’ shide
andall itsflesh, withitshead and | egs, itsentrails
and offal—the whole bull he shall carry outside
the camp to a clean place, where the ashes are
poured out, and burnit onwood withfire; where
the ashes are poured out it shall be burned”
(Leviticus4:11-12).

At this point, it is good to consider a major
aspect of Christ’s life and what it means to us.
From the time recorded in Mark 1, when Jesus
came into Galilee preaching the gospel, His
life was 3%z years of trials of ever-increasing
intensity. Thoughtherewereundoubtedly peri-
odswhen Hewasrelatively free of persecution,
they nonetheless mounted toward a crescendo.
It was especially so around Jerusalem, where
those in power feared Him because, as they
said, “Look, the world has gone after Him!”
(John 12:19). John 7 shows that His own
family did not believe in Him. Even of those
closest to Him, the apostles, one betrayed Him
outright, and the others abandoned Him out of
fear for their own lives.

Through it al, we find in Him a story of
undaunted courage. He gave every impression
of being fearless and faithful to the nth degree.

18

Hekept going forwardwisely, discreetly, endur-
ingwhatever cameuponHimincarryingout His
mission. In the end He had to endure the taking
away of his freedom; an unfair, illegal trial;
conviction; scourging; and death.

While being crucified, He makes a telling
statement by cryingout, “My God, My God, why
have You forsaken Me?" (Matthew 27:46).
Coulditbethat thisprovidesinsightintotheonly
thing He feared—the loss of contact and com-
municationwith HisFather—and that Hedid not
know what He would do then?

We need to consider this deeply and appre-
ciatively because this is the great gift made
availableto usby Christ’ ssacrifice. Fellowship
with God, being at peace with Him, and having
access to Him are admittance to the very foun-
tain of living waters. We can safely say that,
once our sins are covered by Christ’s blood,
access to God is the source of all spiritual
strength and growth because the love of God is
poured outinour heartsby theHoly Spirit given
to us (Romans 5:1-5).

Hebrews 13:10 tells us, “We have an altar
from which thosewho servethetabernacle have
norighttoeat.” ThisaltarisGod’ stable. Weare
fed spiritual food from this spiritual altar. Jesus
saidin John 6:63, “ Thewords| speak to you are
spirit, and they are life.” The priests were per-
mitted to eat of the peace, sin, and trespass
offerings. Thus those who serve at the altar are
fed at the altar. We are now part of a spiritual
priesthood. It is our responsibility to offer up
spiritual sacrifices acceptable to God by Jesus
Christ (1 Peter 2:5).

Hebrews13:11-12 concludes, “ For the bod-
ies of those beasts, whose blood is brought
into the sanctuary by the high priest for sin,
are burned outside the camp. Therefore Jesus
also, that He might sanctify the people with
His own blood, suffered outside the gate.”
Godwill not budge oneinchwith Hislaw even
when thesinner isHisown Creator Son. Issin
serious to us? Do we appreciate the sacrifice
of Christ?

Long before His actual sacrifice, God laid
the groundwork of instructionin Leviticus so
we would thoroughly understand and truly
appreciate what has been done to provide us,
so pitifully weak and undeserving, access to
Him to receive forgiveness and strength.

InChristianlove,

s S

My God, My God,

why have You

forsaken Me?
—Matthew27:46

Therefore Jesus
also, that He might
sanctify the people
with His own blood,
suffered outside
the gate,
—Hebrews 1312
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ontrary to popular opinion, the

United Nations is not the knightin
shining armor it pretends to be. Ac-
cording to a review by Steve Farrell
of Inside the United Nations: A Critical
Look atthe UN by Steve Bonta, it was
founded on the Utopian belief thata
sovereign human world government
could usher in a millennium of peace
and freedom. The UN began with a
semi-secret meeting between officials
from Britain, the Roosevelt administra-
tion, and representatives of the Stalinist
regime, while Congress and the me-
dia were excluded.

The UN was neverintendedto be a
peace organization, though. Constitu-
tional authority J. Reuben Clark, Jr.
observed at the time of the drafting of
the Charter: “The Charter is a war
document nota peace document. ...
[It] makes us a party to every interna-
tional dispute arising anywhere inthe
world.” He predicted the UN “[will] not
preventfuture wars, [but make] it prac-
tically certain that we shall have future
wars.” It would do something else as
well: “[A]s to such wars, it takes from
us the power to declare them, to choose
the side on which we shall fight, to
determine what forces and military
equipmentwe shall use inthe war, and
to control and command our sons
who do the fighting.” In other words,

the real purpose of the UN was to
exploitincessant, orchestrated cries
to “keep the peace,” to “save the
environment,” to “free the indigenous
peoples,” and to “feed the poor” in
order to erode national sovereignty
and impose global governmentover a
disarmed world.

Several points in the UN Charter
outline the infrastructure this global
governmentrestson:

1) Thereis notrue representation at

the UN; all the officials are ap-
pointed, not elected.

2) Thereis no separation of powers,

UPIreports thatat the next meeting of
the General Assembly of the United
Nations in September, President
Gloria Arroyo of the Philippines will
present a formal proposal for the
establishment of an Interreligious
Council atthe world body. Itwould be
an institutional part of the United
Nations, with status like that of the
U.N.’s Economic and Social Council
or the Trusteeship Council.

The speaker of the Philippines
House of Representatives, Jose de
Venecia, has waged a campaign for
such a religious infusion into the

by David C. Grabbe

or checks and balances; all power,
legislative, executive, and even ju-
dicial, resides in a worldwide Se-
curity Council of 15 individuals (five
of whom possess absolute veto
power).

3) Thereis no limited government;

the Charter outlines all of its pow-
ers in sweeping, vague, open-
ended language.

4) There are no God-giveninalienable

rights; every humanrightis subject
to revocation when exercised in-
consistent with the purposes and
principles of the UN Charter.

work of the United Nations. “We in
the Philippines feel that President
Bush should try and avert the con-
frontation with the Muslim world that
seems to threaten. And while the
really grievous need is for a global
Christian-Muslim dialog, the effort
mustalso encompass Buddhists, Hin-
dus, Confucians, and Jews, heads
of churches, temples, synagogues
and mosques, political leaders as
well as representatives of global
civil society.”

The proposal for an Interreligious
Counciltobecome aformal part ofthe
U.N. structure is ambitious and new,
and de Venecia has put his energies
behind the task of winning political
supportthrough his connections with
“Christian Democrat” parties around
the world—particularly in Europe.

U.S. PLAN TO “OWN” SPACE

& ) The U.S. Air Force Space Command’s Stra-
\/ tegic Master Plan (SMP) is a clear statement
% of the U.S.’sintention to dominate the world
* by turning space into the crucial battlefield of
the 21st century, Scotland’s Sunday Herald reports. The
document details how Space Command is developing, as
its primary goal, new weapons, warheads, and spacecraft
to allowthe U.S. to hitany target on earth within seconds.
The use of “space power” would also let the U.S. deploy
military might instantaneously across the face of the earth
and completely “bypass adversary defenses.”

However, in order to “fully exploit and control space,”
Space Command must “negate” the ability of foreign
powers to develop their own space capabilities. The
SMP reveals U.S. fears of advances in space technol-
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ogy among other nations—including its European allies.
“Space capabilities are proliferating internationally,” it
says, “a trend that can reduce the advantages we
currently enjoy.” It specifically names the European
Galileo satellite system.

The rushto militarize space will likely see domestic laws
and foreign agreements torn up. As the document warns:
“Tofully develop and exploit[space]...some U.S. policies
and international treaties may need to be reviewed and
modified.” The conclusion of the SMP report leaves no
doubt of howimportantthese plans are tothe U.S. military
and government: “Expanding the role of space in future
conflicts. .. produces afully integrated air and space force
that is persuasive in peace, decisive in war, and pre-
eminent in any form of conflict.”

Watch therefore, for you know neither the day northe hourwhen the Sonof Man is coming. (Matthew 25:13)



BIBLE STuUDY:
THE PARABLE OF THE
PERSISTENT FRIEND

Jesustaught by example, and thisisparticularly trueinterms
of prayer. Once, after He wasfinished praying, Hisdisciples
asked Him to show them how to pray (Luke 11:1-4). He
responded by giving them an outline of what to includein a
typical prayer. Then, after having taught Hisdisciplesto pray,
Jesus furthers His instruction through the Parable of the
Persistent Friend (verses 5-13), which pictures persistence
and perseverance in prayer.

The parable includes three friends. A visiting friend had
traveled for many hours to where he thought he would be
offered food and shelter, but he had none, since his host’s
family had already eaten and retired to bed for the evening.
Custom, however, dictated that theweary traveler beprovided
food. Not wantingto neglect hisfriend eventhoughit waslate,
the host, apersistent friend, went to asleeping friend’ shouse
nearby to ask for bread.

r r rror

1. Whoistheultimate sourceof help?Luke11:5-7; Ecclesiastes
4:9-12; Psalm121:1-8; 86:15; Ephesians 3:20; | Timothy 1:14-16.
ComMENT: The sleeping friend, awakened by his persistent
friend, wasirritated to be bothered so late at night. Heflat out
refused to give him any bread for hisvisiting friend, lest his
sleeping wife and children be disturbed. He probably rea-
soned it would be better for one person to fast until morning
than for hiswhole family to be disturbed at midnight. How-
ever, thepersistent friend continued knocking, threatening to
wake not only thewhole family, but the whole neighborhood
aswell! So hegot out of bed and gave hisfriend somebread—
but not out of friendship. He gavein to persistence. A friend
isafinesourceof aid, but God the Father and Jesus Christ are
our spiritual friends—our greatest friends. They give grace,
mercy, and truth abundantly.

2. How often should we go to God in prayer for something?
Luke11:8; 18:1-8; Romans 15:30; || Corinthians12:8-10.
ComMENT: Peopleoften givebecausearequestis“repeated.”
The requester cannot allow himself to become discouraged
merely because hisfirst or second request isdenied. He must
be persistent. The Greek word translated as “ persistence”
means “shameless,” suggesting freedom from the bashful-
ness that would stop a person from asking a second time.
Knocking once does not indicate perseverance, but “contin-
ued” knocking does.

God often answers us after long and persevering requests.
He hears prayers and grants blessings long after they appear
to be unanswered or withheld. He does not promise to give
blessings immediately. He promises only that He will do it
according to His will and plan. Although He promises to
answer the prayer of thefaithful, often Herequiresusto wait
along timeto try our faith. He may allow usto persevere for
months or years, until we are completely dependent on Him,
until we seethat thereisno other way to receivetheblessing,
and until weareprepared toreceiveit. Sometimes, weare not
ready to receive ablessing when wefirst ask. We may betoo
proud, or we may not comprehend our dependence upon Him.
Maybe we would not valueit, or thetiming for it may simply
bewrong. If what we ask for isgood and accords with God's
will, Hewill giveit at the best time possible.

3. What must we persistently do in prayer? Luke 11:9-10;
Hebrews4:16; 11:6; James 1:5-8;; 4:3; 5:15-17; 1 John 3:22;
5:14-15.

CommEeNT: First, we must humbly ask according to Hiswill,
not our own pleasures. If something we ask for is contrary
to God'’ s plan, no amount of persistencewill forceHimtogive
in. When requesting anything of God, most peopl e often stop
asking when He does not immediately intervene. Human
nature is easily discouraged because it thinks on a physical
plane, but with God all things are possible. We need to be
optimistic that God has heard and will respond in agood and
faithful manner.

Second, we must seek to know our true motivesand God' s
will regarding the request. We seek to find out what we must
dotobolster our faithwithworks. Do God' spromisesinclude
the blessing we ask for?

Third, we must knock. We must persevere, be persistent,
pressing thematter until wereceiveit. Weshouldfaithfully go
to Godrepeatedly, until Herespondsto our prayersand grants
what we ask of Him—if it isaccording to Hiswill.

4. Does God answer our prayersreluctantly? Luke 11:11-13;
Psalm 86:1-7,15-17; 103:13; | saiah 49:15; Jonah 4:2; M atthew
6:30-33; 11 John 3.

ComMENT: The sleeping friend had to be awakened and pes-
tered into lending the bread, but God does not sleep and is
never disturbed when we approach Him. We do not have to
force Him into giving because He never gives reluctantly;
givingisamajor part of Hisnature. Although Godisgenerous,
we should pray perseveringly as David did, not being afraid
to ask repeatedly according to Hiswill.

Theintensity God desiresin our prayersis emphasized
by the admonishment to “ask, seek, knock.” All asking is
not considered seeking, but only patient and persistent
asking. All seeking is not considered looking in the right
place, but only seeking the truth. All knocking is not
considered attention getting, but only energetic and per-
sistent knocking. The threefold admonitionisin itself an
admonition to ask diligently, repeatedly, and long-
sufferingly. By thisparable Christ exhortsusto be patient,
persevering, and persistent in prayer. If the persistent
friend who sought the bread for hisvisiting friend was not
discouraged by a negative response but continued to ask
earnestly, how much morediligent should webein beseeching
God who willingly and abundantly gives? God does not
answer our diligent prayersto berid of us but because He
loves us.




