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The theme of the day: “Go, Despising None.” 

Scripture: Matthew 18:10-14 

‘Take care that you do not despise one of these little ones; for, I tell you, in heaven their angels 

continually see the face of my Father in heaven. What do you think? If a shepherd has a hundred 

sheep, and one of them has gone astray, does he not leave the ninety-nine on the mountains and 

go in search of the one that went astray? And if he finds it, truly I tell you, he rejoices over it 

more than over the ninety-nine that never went astray. So it is not the will of your Father in 

heaven that one of these little ones should be lost. 

Preacher’s Sub-Theme: Go in the name of Jesus of Palestine rather than Jesus of Constantine 

Prayer:     May the words of my mouth and the meditations of our hearts be acceptable to 

you O God, our Strength and Redeemer. 

           Amen 

Introduction  

Today’s sub-theme, “Go in the name of Jesus of Palestine rather than Jesus of Constantine” is 

important as we read the Parable about Jesus’ teaching on the Kingdom of God especially since 

there are “other kingdoms” that demands loyalty and obedience. 

At last years’ Poverty, Summit held at Georgetown University speaker after speaker including 

President Obama cited our Scripture reading. This drew the attention of many Biblical scholars 

who contested how the parable should be interpreted. I do not intend to enter the fray except to 

say that in the parable, Jesus showed a deep understanding of the socio-economic, cultural, 

religious and political life of the common people. He throws side by side (para-bole) examples 

of everyday life and the struggles of people to teach them that the Kingdom of God was both 

present and yet to come. 

 

Less we forget, the Palestinian theologian, Naim Sifan Ateek reminds us that Jesus, like many 

Palestinians today was born under occupation. He conducted his teaching and healing ministry 

under Roman domination and was finally killed by the forces who colluded with the religious 

leaders of the day. 

 



Jesus began by saying “Take care that you do not despise one of these little ones” The little ones 

in reference were children who according to the Jewish culture, were of low social status to the 

extent that when Jesus fed the five thousand, women and children were not counted. In a careful 

reading of the Greek texts “little ones”, mikos can also refer to those “least esteemed” those on 

the margins of society, those “lost” or “gone astray”. 

 

When Jesus used the example of the little children with the metaphor of the sheep, he wanted to 

demonstrate that anyone who wanted to be great must be prepared to be “the least”. Jesus knew 

that sheep were defenceless and vulnerable just like Palestinians under Roman rule.  

 

Sheep were important in the economic, cultural, social and religious life of the Jewish people. 

They provided meat, milk and wool and were offered in various religious sacrifices and 

celebrations (Passover Ex 25:5, burnt offerings, Lev 1:10, the sin offering Lev 5:6, guilty 

offering Lev 5:15 and fellowship offering Lev 5:6). 

 

The parable was a challenge to the status quo. 

 

What does it mean to; Go in the name of Jesus of Constantine? 

 

It is important to note that from the time of the Exodus to the wars of the Maccabees there was 

always a quest of the people of Palestine to be free. This yearning for freedom spawned many 

Messianic movements, and it is against this background that we need to understand that Jesus 

came to start a new community of sisters and brothers in which there was “egalitarian” 

relationships, a sign of the Kingdom of God. 

 

In Acts 4:32 we read; “The group of believers was one in mind and heart. No one said that any 

of their belongings was their own, but they shared with one another everything they had”. 

Another translation reads; “they shared their processions, so there was no poor amongst them.” 

Well, now this was revolutionary! It went against the pattern of the day. 

 

Furthermore, in Acts 17:6-7 we read that Paul, Silas, Jason and some believers were dragged to 

the authorities and accused of “causing trouble everywhere! They were breaking the laws of 

the Emperor, saying there is another king, whose name is Jesus”. 

 

Paul was clear that Jesus unveiled God’s true kingdom and it stood opposed to all other 

kingdoms, including that of Caesar. He unashamedly proclaimed that Jesus was Lord (Kyrios) 

who demanded total loyalty and obedience. (1 Corinthians 15: 24-28, Philippians 2:9-11) 

 

The early Christian communities were drawn mostly from the lower classes (slaves, fisher folk, 

peasant farmers, tradespersons, etc.) who disavowed Roman domination and tyranny. They 

considered Rome, the “beast” and “whore-monger” that would be defeated by the cosmic Christ. 



(Rev 2:19-29, 6.8.9). They challenged the lordship of Caesar and for this reason, they were 

severely persecuted.   

 

In 313 AD everything changed when Constantine issued the Edict of Milan. The decree sought to 

win the “hearts and minds’ of Christians and to bring about social cohesion in the Empire. To 

this end, the monogram of Christ was affixed to the helmet of soldiers and to the standards of the 

emperor’s armies. The wars now waged by the “Christian” Emperors, were understood as wars 

to defend and allow for the expansion of the gospel. 

 

At the Council of Nicaea in 325 AD Christianity was declared the Imperial Religion. Constantine 

remained pontifex maximus (the chief priest of the state and he imposed a single date for Easter, 

repressed heretics by military force, creedalized the Christian faith, institutionalized the church 

and domesticated the Jesus of Palestine to identify with a particular culture. Sadly, the church 

seduced by the politically powerful endorsed the status quo. 

 

History is littered with examples of the Church identifying with the Jesus of Constantine seeking 

to build its own Empires. (It is not my purpose to catalog the horrors perpetrated in the name of 

this Jesus throughout the ages). Who can forget Charlemagne’s brutal campaigns, the Crusades 

against Moslems, the Spanish Inquisition, the trials and burnings for heresy, the violence of 

Protestants and Catholics during the Reformation and the mistreatment of indigenous people 

during the colonial era? Our own century also bears the marks of Christian violence with many 

perpetrators thinking that they are furthering the work of God!  

 

To go in the name of Jesus of Constantine is to live comfortably with power, prestige and profit 

failing to hear the voices of the “least of these”. 

 

To go in the name of Jesus of Constantine means placing profit before people. The logic of the 

Empire is that ninety-nine is more important than the expendable one.  

 

To go in the name the Jesus of Constantine often means preaching Christ without the cross. 

Peddling a brand of Christianity that does not afflict the comfortable neither comforts the 

afflicted. 

 

To go in the name of Jesus of Constantine often means “blessing” wars which criminalize and 

demonize the “least of these.” An argument is always presented that the poor need to pull 

themselves up by their own bootstrings. This is a very cruel because most of the worlds poor 

don’t have shoes. 

 

We need to be weary of Empire as it often seeks loyalty and allegiance which we can only 

pledge to Jesus of Palestine. 

 



What does it mean to; Go in the name of Jesus of Palestine? 

 

Not since the days of Rome has the word “Empire” been used as frequently as today. It is a 

reality of the 21
st
 century; it is an ideology and the lens through which many view the world. 

 

In his parable, Jesus taught that God goes out to find those who are lost, those on the margins of 

society and those left out because God’s grace, love, forgiveness and justification is for all. 

 

The Jesus of Palestine whose Great Commission is the theme of General Conference, is the 

Jesus, who was born in Bethlehem’s manger where anybody and everybody even the animals 

were welcome. He was not born in Caesar’s or Herod’s palace accessible only to a privileged 

few but rather identified with the “least of these” in every possible way. 

 

To go in the name of Jesus of Palestine is not a call for pity or patronage but a call for justice. 

The poor are not poor by some accident of history, and their lives cannot be mortgaged to trans-

national companies who serve the idols of neo-liberal economic policies in a casino economy. 

Jesus makes it clear that salvation is tied up on how we respond to the “least of these”. In 

Matthew 25:22-46, Jesus refers to all of humanity as his sisters and brothers to remind us that we 

are all created in God’s image. We are all God's children irrespective of color, creed, gender or 

sexual orientation and we together to serve the “least of these” to make the world more like 

God’s plan for it. 

 

No matter how hard we try, we cannot contain the Jesus of Palestine to the hygienic safety of our 

sanctuaries. He is Lord of every sphere of reality, our social, political, cultural and economic life. 

A cursory examination of the New Testament shows that Jesus was deeply concerned about 

economic activities. It saturates the Scriptures. Every 16
th

 verse in the New Testament, every 10
th

 

verse in the Gospels, every 7
th

 verse in Luke and every 5
th

 verse in James speaks about money 

yet John Haughey writes; “We read the Gospels as if we had no money – and we spend our 

money as if we know nothing of the Gospel.”  

 

God has been extravagantly generous to us, therefore, let us go, and extend to all of God's 

children the same generosity, grace, and compassion. 

To go in the name of Jesus of Palestine calls us to abort privatised, individualized empty calorie 

spirituality that will never satisfy our spiritual hunger. Jesus demands costly discipleship and 

spirituality that feels the pain of the world that makes the difference between life and death. 

Christian theology is a public theology shaped on the anvil of justice for those on the margins. 

We are called to “live simply” so that others may, “simply live”. Our father in the faith, John 

Wesley was clear that there was no such a thing as private religion. 

 



To go in the name of Jesus of Palestine require that we live at the nexus of power and 

powerlessness. We must critically engage the empire and speak truth to power even to 

governments that promote justice, peace and security. The Gospel radically challenges us to re-

discover what it means to be a counter culture in a world that seeks to own us and make us 

conform to its ways.  

 

To go in the name of Jesus of Palestine is to claim Christ’s victory over sin and death. We must 

refuse to succumb to the finality of history but to live in the hope, confidence and assurance that 

the dragon of the Empire will ultimately be defeated (Rev 12:8). We boldly declare that the 

Resurrection is God’s insurrection to injustice, death and destruction. 

 

The Lamb will triumph because all power belongs to God and this same God invites us to be co-

partners in mission for the restoration and recreation of God’s world in which there is the 

promise of a new heaven and a new earth and where every tear will be wiped from our eyes. 

(Rev 21) 

 

To go in the name of Jesus of Palestine is a call for those who seek to follow Jesus in the 

company of the Wesley’s to rediscover and reaffirm our rich heritage of being found amongst the 

“least of these”. John Wesley was clear that “Religion must not go from the greatest to the least, 

or the power would appear to be of men.” 

 

The historian, David Hempton argues that Methodism was a religion of the poor, a movement 

from the underside of history which sought to transform the world through the empowerment of 

ordinary people. The movement consisted predominantly of women, and singing was a way of 

doing public theology. Methodism was committed to those on the margins. Is this still true for us 

today? 

 

My sisters and brothers, we are called to be harbingers of hope in a bruised and broken world 

pregnant with possibilities. Paul writing to the Ephesians says if we open ourselves to the power 

of God’s Spirit and allow her to work within us, God is able “to accomplish abundantly far more 

than all we can ask or imagine”.(Eph 3:20) 

 

A difference world is possible. Let us follow Wesley’s instruction and go not only to those who 

need us but to those who need us most. 

 

Therefore, let us, “go to make disciples of Jesus Christ for the transformation of the world”. 

The future is our, let us serve it well.  

 

Amen 

  

  


